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PREFACE. 



1 CANNOT but be grateful to my Divine Master for the coun- 
tenance he has given to my little work on "the Extent of 
Christ's Propitiation." From very many written and oral com- 
munications have I learned that it has been blessed to bring 
" peace with God " to the hearts of many anxious sinners. O 
this is indeed sufficient "hire " for my "labour of love ! " My 
prayers have been answered, my ardent wish has been attained. 

With devout thanksgivings for the rapid dissemination of the 
three thousand copies formerly pubUshed, I comply with the 
urgent calls which from many quarters I have received, and now 
issue a new edition. I trust that it will be found to be every 
way improved. I have careftdly revised the whole work, and I 
now again lay it at the feet of my Saviour, as a small thank- 
offering to Him because of the great love wherewith he hath 
loved me and all my fellow men, 

JAMES MORISON. 

KiLMASMocK, October, 1842. 



P.S. In the title of the work I have substituted the word "pro- 
pitiation " for the word " atonement." 

J. M. 



THE 



EXTENT OF THE PROPITIATION. 



"Jesus Christ is the propitiation for the sins of the whole world." 

1 John ii. 2. 



INTRODUCTORY REMARKS. 

In a previous treatise I considered the nature of the propitiation 
or atonement which Jesus made for sinners on Calvary. After 
having shown that it is not to he confounded with such of its 
consequences as pardon, justification, redemption, and recon- 
cihation ; or to be regarded as the payment of the sinner's debt ; 
I proceeded to define it to be that " expedient introduced into 
the divine moral government, consisting of the obedience unt# 
death of Jesus Christ, which has completely removed all the 
obstacles standing between sinners and salvation, except the 
obstacles within them." These obstacles within sinners ma^, 
in the case of gospel hearers, be considered as all summed up in 
UNBELIEF, which is now, therefore, the only barrier between 
such sinners and the enjoyment of pardon, justification, redemp- 
tion, and reconciliation. 

The subject which I am now to bring before you, dear reader, 
is one of matchless moment, and of the most thriving interest. 
It is this: — Has Jesus so died for us as to have in reality 
removed all possible legal obstacles standing between our souLs 
and salvation ? Is Jesus apropitiation for our sins ? Was the 
atonement made for us ? Was there as much done for you and 
me on Calvary as for Isaiah and Daniel, and Peter and Paul? 
Did Jesus accomplish nothing on Calvary which was not for us ? 
This is the question ; and surely it must be admitted to be to 
every sinner of mankind the most momentous which could 
be proposed in time. If the Bible say " no " to it, how awiiil 
must be the perplexity into which we shall be plunged ! If the 
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O THE EXTENT OF THE PROPITIATION. 

Bible 8»y *' yes " to it, how " unspeakable " is " the love of 006,"^ 
how "joyful" is "the sound" of salvation ! For my own part, 
my dear reader, I have no doubt whatsoever about the Bibk'i 
answer. It appears to me to be written so plainly, that he thu 
runs may read it ; and my only wonder is, that any one should 
have so truly read the Bible backward, as to have substituted 
" no " for " yes." I do most firmly believe, O anxious sinner, 
whosoever you be, and whatsoever may have been your character, 
that all that Jesus did on Calvary he did for you. I 

It is this, moreover, O sinner, which you are to beheve, in order 
that you may be saved.* Your disbelief of this is the only source 
of your danger, and it is the only thing in the universe wfeich can 
prevent you ^m being, and being just now, a sinner saved. 
As long as you doubt, or positively disbeUeve this — " the truth 
of the gospel," you cannot see that God is all "love" to you: 
you cannot " comprehend ^ith all saints what is the breadth, 
and length, and depth, and height ; and know the love of Grod, 
which passeth knowledge." Eph. iii. 18, 19. If you are ignorant 
of this measureless love of God to you, you are ignorant of 
God's true character. If you are ignorant of God's true charac- 
ter, you cannot love him. If you cannot love him, you cannot 
yourself put on " whatsoever things are lovely," and be adorned 
with " the beauties of hohness." God needs only to be known, 
to be loved; and when God is loved, the "lover" (2 Tim. iii. 4^ 
is made like him, in some faint degree, in loveKness and love. 

The saving truth of the gospel, which you are called to 
believe, is, that God so loved you, that he gave his own dear Son 
7esus Christ to die for you. It is this love of God, thus mani- 
fested in the work of Jesus, that is the object of faith,f and the 
subject of the record of God. 

Sect. 1. — It is not enough for you to believe that there is a 
real sufficiency in the atonement for your salvation, provided 
God may have happened to have intended it for you; a real 
sufficiency, merely in the same sense that there is a sufficiency 
in its merit " for the salvation of ten thousand worlds, if God 
had so intended it." Such a mere intrinsic sufficiency', arising 
trom the infinite value imparted by the divinity of the sufl^erer 
would still leave the atonement of no avail to you, as it is of no 
avail to devils, if it were not intentionally made for you. If God 
(hd not design the atonement to be an atonement for your sins, 
then, though truly infinite in its value, it must really be insuffi- 
cient for your salvation ; for it has left your sins unatoned for ; 
it has left unremoved the legal barriers standing between you 
and the enjoyment of God's ravour. If these barriers were not 

• Sec Note A. f See Note B. 
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removed on Calvary, they never will; and if they be still left 
standing, it would be as impossible for you to be saved, as it is 
for Satan to cross the gulf that hes between hell and heaven. 
If these barriers, however, were removed on Calvary, then it 
must be true that Christ did something for you which he did not 
do for devils; in other words, he died for you; or, in other 
words still, he made complete propitiation for your sins. The 
propitiation, then, to be of any avail to you, must not only 
have been intrinsically sufficient, it must also have been inten- 
tionally made for your sins. If you were in debt to some person, 
and if an immense sum of money were paid to that person by 
some third person, the payment would be of no avail to you, and 
the news about it would be no glad tidings to you, calculated to fill 
your heart with overflowing gratitude to the individual who paid 
it, unless it were expressly paid for you. In like manner, the 
gospel would be no good news to you, if it merely told you that 
there is an immensity of value in Christ's atonement, amply 
sufficient to cover all the sins of all sinners, while it left you 
uncertain whether or not this all-sufficient atonement were made 
expressly for you. It is something more, then, than the mere 
intrinsic sufficiency of the atonement that you are to beheve, in 
order that you may be saved. ** He is much deceived," says the 
good and great Archbishop Usher, *Hhat thinks a preaching of a 
bare sufficiency is able to yield sufficient ground of comfort to a 
distressed soul, without giving a farther way to it, and opening a 
farther passage." * 

Sect. 2. — I would say, also, that it is not enough for you to 
believe that " Jesus Christ Is able and willing to save you, pro- 
vided you do something for yourself." The faith of many 
persons takes in no more than this. You may believe this, 
however, and be as far off from salvation as ever. Almost all 
imbelievers beheve it to be true. The willingness and abihty of 
Christ Jesus to save sinners, cannot, therefore, be the saving 
truth of the gospel. It is only an atom of it. Christ is not 
only able to do something ; he is not only wilhng to do some- 
thing ; he has already done something, and it is the something 
which he has done, and which he is not merely able and wilhng 

* See "The Judgment of the late Archbishop of Armagh on the 
Extent of Christ's Death and Satisfaction," p. 28. The insufficiency of 
the mere intrinsic sufficiency of the atonement, is very ably exhibited in 
the 4th chap, of Bi'shop Daven ant's ** Dissertatio de morte Christi." 
The Bishop was one of the most respected and learned men of hb age. 
He was one of the five English deputies to the famous Synod of Dort 
His celebrated " Dissertatio de morte Christi " was published after his 
death, in 1660. On the insufficiency of the mere sufficiency, see also 
some excellent remarks in Frasbr's "Appeodix concerning Christ's 
death," pp. 162— 165. Fraser is called by T. Boston "that holy 
and learned man Brea." — Boston*s Memoirs, p. 40. 
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to do, which the smner is to helieve. O sinner, he has died ta 
save you. John iii. 17; Luke ix. 56. Nay, sinner, except it be 
true that he has done this, you cannot know it to be true that 
he is *' able and wiUing to save you." Christ is not able to save 
devils, without making an atonement for their sins. If, then, 
no atonement be made by him for your sins, he is not able to 
save )rou, except he come to earth and die again. Christ, more- 
over, is not willing to save devils : if he were willing, he would 
make an atonement for them. K he has made no atonement 
for you, he is not willing to save you. Ton are not warranted, 
then, to beUeve it to be true that Christ is able and willing to 
save you, except you find it to be a Bible truth that he died for 
you. It is, however, a most glorious Bible truth that he did 
give himself a ransom for you. It is this, sinner, which you 
are to believe, and nothing short of the beUef of this will save 
your soul. 

Sect. 3. — I would say once more that it is not enough for 
you to beUeve ''that Christ Jesus came into the world to save 
sinnen^; that his obedience and sufferings answered the de- 
mands of law and justice, so that Grod is just, even when he 
justifies the ungodly ; that eveiy sinner within the reach of the 
g08{>el is made welcome to the Saviour ; and that, in the wav of 
coming to him, we shall assuredly be saved.'' I say that it is 
not enough for you to beUeve all this, except you be sure to 
string every word of it upon the thread of the universal atone- 
ment. No man but a professed deist, doubts that '* Jesus 
Christ came into the world to save some sinners, and that he 
made complete satisfaction for the sins of these sinners, and 
that all are invited to beUeve on Jesus, and that all who do 
believe on him shall be saved." I know -of no gospel-hearer 
who doubts or denies all this ; I know, however, of many gospel- 
hearers who, whilst they most firmly beUeve this, give evidence 
of being unbeUevers still. Of what use is it for you to know 
that Cluist came into the world to save sinners, except you can 
find out that you are amongst the sinners whom he came into 
the world to save ? Of what use is it to know that Christ's 
obedience and sufferings have fully answered the demands of law 
and justice, except you can find out that law and justice are 
answered for you ? Of what use is it to know, in addition, that 
you shall be saved, provided you come to Christ, or beUeve on 
him ; when you know that you beUeve on him abeady, so far as 
beUeving that he came into the world to save some sinners, and 
satisfy law and justice for them, is concerned, whilst yet you 
dare not beUeve that he came into the world to save you ? If 
you do not find out the love of God to you in particular, as 
manifested in giving his own dear Son to die for you in parti- 
cular, you never will — ^you never can feel your heart melted in 
gratitude, and flowing out in love. I appeal to all saints, if this 
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be not their experience. "We. love him," says one who well 
knew what it was to he a saint, to others who were also saints, 
** BECAUSE HE FIRST LOVED US.** 1 John iv. 19. I know of 
no use for the Bihle, if it he not that all sinners may search it, 
till they find out in it that God does love them, and that '^Christ 
loved them, and gave himself for them.'' * 

That it is true that Christ loved you and gave himself for you, 
I intend now to prove to you at length from the ever-hlessed 
book of God. What I want to make clear to you is this, — ^that 
Jesus did as much for you on Calvary, as he did for aay other, 
say for Paul or for Silas, for Calvin or for Luther. All that 
HE DID ON Calvary he did for you. He did nothing 
on Calvary, hut suffer and die as a propitiation for sin ; and 
what I wish you to see clearly is this, — ^he suffered and died for 
you. O what a glorious and God-glorifying truth, if true ! I 
pray that the Spirit of wisdom aad love may rest upon me, audi 
keep my heart "dove-like," and my pen as that of "a ready 
writer," whilst I try to unfold that glorious truth, at whicn 
devils are dismayed, and into which the blessed angels " desire 
to look." 

• " I observed a little Namacqua girl in my house,** says Mr.Schme- 
len, '* about eight years of age, with a book in her baud very accurately 
instructing another girl about fourteen. When I asked her it she 
loved the Lord Jesus, she answered * Yes I do, and I desire to love 
him more.' I inquired why she loved him, since she had never seeh 
hhu P She answered, ' He loved me first, and died for me on the cross,, 
that I might live.' When I asked her if the I.x>rd Jesus would love little 
cliildreu, she could not answer me for weeping, and at length fainted 
away. I had frequently observed this child under deep impressions at 
our meetings. She is descended from a wild bushnian, and was stol^ 
from her people and country, but has no desire now to return.Vr-r 
Whitecross's Anecdotes on Shoiter Cat, Quest. 25. What a lesson might 
this poor wild bushman's little daughter give to many grey-haired 
gospel-hearers ! She found out from her Bible " that Cnrist loved her 
and died for her, that she might live," and therefore she loved him. 
O reader, what the Bible told her, it tells you ! 
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to be saved; and it is evident that God wills all men to be saved 
because, and only because, *' Christ gave himself a ranaom fo 
the same all." The compass of our prayers is to be deto- 
mined, then, by the extent of God's will and Christ's ransom- 
It cannot be right to pray for any whom God does not will to, 
be saved, and God wills none to be saved for whom Christ cb^i 
not give himself a ransom. Hence it is not right to pray foi= 
devils, because God does not will them to be saved, neither did. 
Christ give himself a ransom for them. Hence, also, if it be rig^ 
and not wrong to pray for any and every man Ttithout exception;; 
this must be right, because, and only because it is true that God wilk 
any and every man to be saved, and Christ " gave himself a ranson^ 
for all.'' Now it will readjUy be admitted, that it is not wrong tO; 
pray for all men without exception; there is surely no man onti 
of hell who can be singled out as one for whom Christians ought' 
not to pray ; and if there be no such man, then there is no nua | 
whom God does not will to be saved ; and if there be no sudi ! 
man, then ther-- is no man for whom Christ did not give himself 
a ransom. The apostle's argument necessarily impRes that the 
compass of our prayers is to be hmited, and Umited only, by the 
extent of God's wiU and Christ's ransom ; and as it is ourdoty 
to pray for all men without exception,* it must' therefore be tnit L 
that Christ gave himself a ransom for them all. \ 

The universality of Christ's ransom is not only thus dedniQ^ 
fi'om the admitted fact, that it is the duty of Cnristians to pray 
for all men without exception ; it is also aeducible from the fact, 
that Gk>d does " will all men to be saved, and to come to ^t 
knowledge of the truth." The reality of this zracious will of 
Grod will assuredly be controverted by none. We are explicitly 
told that ** as the Lord Uveth, he hath no pleasure in the deau 
of the vricked, but (would f rather) that the wicked turn firom 
his evil ways and hve." Ezek. xxxiii. 11. G(n1 is "not willing 
that any should perish, but that all should come to repentance." 
2 Pet. iii. 9. Jesus would fondly have gathered the self-excom- 
municating Jews together, "as a hen gathereth her chickens 
together, out they would not." Matt, xxiii. 37. And God is 
assuredly sincere when he invites, and exhorts, and commands, 
and implores all men everywhere to " repent," Acts xvii. 30, and 
"be reconciled unto him," 2 Cor. v. 20, and "believe on the 
name of his Son Jesus Christ." 1 John iii. 23.J If it be true, 
then, that God does really will all men without exception to be 
saved, it must also be tnie that Christ save himself a ransom for 
the same all. If there be some men for whom Christ made no 
atonement, then it cannot be true that God wills them to be 
saved, and is not willing that they should perish. The evidence 

♦ See Note C. 
t See HERMANN! Yen EM A "Lcctioncs," in he, 

X Sec Note D. 
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of bis will that all ranks and descriptions of men should be saved, 
is admitted to be found in the fact, that Christ gave himself a 
ransom for all ranks and descriptions of men ; and one would 
think that it as naturally and necessarily follows, that the only 
decisive evidence of Goers will that no man should perish is to 
be found in the fact, that there is no man for whom Christ did 
not give himself a ransom.* 

It is furthermore worthy of notice^ that it is not the abstract 
ranks, offices, and descriptions of men for which Christians are 
to pray, and which God wills to be saved, and in the room of 
which Christ gave himself a ransom. It is the "men'' in these 
ranks, offices, and descriptions. Are we to suppose, then, that 
it is only some of the men in the Various ranks, offices, and 
descriptions, that are to be prayed for, or is it all of them ? ti 
it be said that it is only some, then how are wife, to find out these 
some ? How are we to find out those other some, that must 
not be prayed for? How, moreover, are we to accpimt for the 
Apostles expression, "for kings, and for A^t; that are in 
authority "? If it be admitted that it is for all in the various 
ranks, offices, and descriptions, then we will e^ectually make 
out the tnost perfect totality, and prove that it is "all men 
without exception" who are to be prayed for, and that it is 
therefore all men without exception whom God wills to be saved, 
and for whom Christ gave himself a ransom. 

It is also not unworthy of observation, that it must have been 
the rulers existing at the time that the apostle wrote the epistle, 
who were especially contemplated by him when he enjoins the 
Ephesian Christians to pray " for aU men, for kings, and for all 
that are in authority." The rulers then existing were generally 
persecutors, and most abandoned in their principles and chariac- 
t^rs.t It was on this account that the pnmitive Christians felt 
all antipathy to pray for long life and prosperity to them. 
When they did so, they seemed to pray for a continuance of 
their own scourge. It was because of this antipathy that the 
apostle, after ex^oining prayers for "all men," descends to par- 
ticiilar classes, and singles out "kings, and all that are in 

' * ''Having said that he wills all men to be saved, he proves it, and 
says, that on. this account he^ sent hi» own Son as mediator, that he 
ought reconcile them to himself. Why then are not all saved ? BecaoBe 
t,h#jy will npt." On^fitQ ouv. ovit.taniQfiirav vapris.; art ov Ot\ov<n^)*^ 
TuEOPHYLACT, Com, ad loc. See also a striking observation of Chry- 
sosTOM in his " Homilies" on the passage, where he says, that the 
reason why all men are not saved is, that " they will not, but God l^atji 
done bis (rairt" (ro^€ avrov>i€poc cycvcro.) 

t CuRYSOSTOM says of them, " ov -^ap $7) rort Osotrttiic r\<rav fiatri- 
\tiQi aXKa fAc%pi iroXXot; irpoiiKBoy atritu^ aq^eSpc ^uiiixoiuvoi*''-^ 
HomiL ad loc» 
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authority.'' The Ephesian Christians were enjoined, tlien, to 
pray for the rulers then existing ; and they were enjoined thin 
to pray, because God willed the rulers then existing ^'to be 
saved, sdid to come to the knowledge of the tinith ;" and, u 
evidence that he did sincerely will the rulers then existing "t» 
be saved, and to come to the knowledge of the truth," it is 
stated that " Christ gave himself a ransom for them all." It ii 
true, then, that Christ gave himself a ransom for the rulers then 
existing in the Roman empire ; and yet none will suppose thai 
the majority of these rulers were ultimately converted, and saved 
by coming to the "knowledge of the tnith." Is there evidence 
that any of them were ? It will be admitted by all, that Nero 
was the principal ruler then existing — " the king," or emperor, 
contemplated by the apostle in the passage before us.'" Now 
Nero lived and ched a disgrace to human nature. He was the 
personified aggregate of all that is savage, disgusting, wicked, and 
base.t Yet it was for this Nero that the Ephesian Ckristiams 
were enjoined to pray j and to pray because God willed even tkit 
Nero to be saved, and to come to the knowledge of the truth, and 
because for even this Nero did Christ give himself a 
RANSOM. O how evident is it that "God so loved the worlds 
that he gave his only begotten Son, to give himself a ransom far 
ALL !"| O sinner, God loved you and Nero I Jesus gave him- 
self a ransom for Nero and for you. You are but Nero in 
miniature, and under restraint ; O see that you do not, N^ro- 
like, despise the " riches of grace," and thus be also Nero-like 
in your doom ! 

Sect. 2. — ^The next passage to which I would direct your 
attention, is 1 Cor. xv. 1 — 4. " Moreover, brethren, I declare 
unto you the gospel^ which I preached unto ^ou, which also 
ye have received, and wherein ye stand; by which, also, ye are 
saved, if ye keep in memory what I preached unto you, unless 
ye have believed in vain 5 for I deUvered unto you first op all 
that which I also received, how that Christ died for our 
SINS, according to the Scriptures ; and that he was buried, and 
that he rose again the third day, according to the Scriptures." 
You will observe that the apostle sets out in this passage by 
declaring unto the Corinthians the gospel. Here, then, we 

* Whether it be supposed that the first epistle to Timothy was 
written about a. d. 57, (Benson, Michaelis, Hales, &c.,) or about a. i>. 
65, (Pearson, Paley, ^c.,) it is absolutely certain that it was written 
during the reign of Nero, who ascended the throne a. d. 54, and died 
A. D. 68. 

t " The Ephesian Christians, and others among whom Timothy was 
called to ' do the work of an evangelist,' were under the Roman 
emperor, who was a monster of tyituiny and crnelty." — Scott, ad loc, 

X " Ille se pro omnibus dedit. si onmes redimi vellent." Jerome, ad loc. 
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z may expect to find out the real objbct of saving fiEdth. All 

i will admit that it is the gospel, which is the object of 

t saving faith ; and in this place the apostle professedly explains 

■ to the Corinthians what the gospel is. What then is it? 

: Were we to consult human authors to find out what it is, we 

. would he perplexed and confounded by an almost endless variety 

i and diversity of opinions. It is amazing to find such a conflict 

; of views concerning such a simple subject as the gospel. It is 

more than amasin^, it is melancholy and heart-rending, to find 

the apostle's definition of it passed by as apparently unworthy of 

notice, and others proposed in its room. O what is it that ails 

people at the Holy Ghost's explanation of " the gospel of the 

grace of God" ! 

What, then, is the explanation of the gospel here given by 
Paul, the Holy Ghost's amanuensis ? It is this : " Christ died 
for OUR sins, according to the Scriptures," &c.' This, then, is 
THE gospel, ^Uhe truth as it is in Jesus." Seeing this is the 
case, it must be of paramount importance to ascertain who were 
the precise persons referred to by the apostle in the word '^ our,'' 
Were they the beUeving or the unbeheving Corinthians? This 
is the question. Is it said by any tiiat it was the believing 
Corinthians alone who were meant? This cannot be the case; 
for though it was true indeed that Christ did die for them, none, 
surely, will say that this truth is the gospel, — the good news 
which are to be preadied ''to every creature." Am I preaching 
the gospel when I rise up in an assembly and say» ''Christ 
died for your sins, O ye behevers"? Nay, this cannot be 
regarded as ^ad tidings "to every creature." But I go fieurther, 
and say, that it is quite impossible to bring a consistent meaning 
out of the passage, if we confine the word our to the believing 
Corinthians. Tms will be evident to you if you consider that 
this gospel— "Christ died for our sins" — was what Paul 
preached unto them before "they received it, and were saved by 
it." "I declare unto you," says he> "the gospel which I 
preached unto you, which also yb have re€Sived, by 
V7HICH ALSO YB ARE SAVED."* Paul preached this gosopel — 
"Christ died for our sins;" and the heathen Corintnians 
"received it," that is, "beUeved it;" and because they beheved 
it, "they were saved by it." They were saved by beUeving 
Paul when he stood up in the midst of them and proclaimed — 
" Christ died for pUR sins, according to the Scriptures." As if 
to obviate every possible difficulty in the way ot understandmg 
this passage, the apostle repeats, and still more explicitly, the 
same declaration in the third verse, — " For I dehvered unto you 

* ** Paul calls their attention to the great and. vijal truths by which 
they had been converted." — Barnes, Notes on the 1st 'EpixtU to the 
Corinthiani, ad loc. 
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FIRST OF ALL that whidi I also received, how that Christ diel 
for OUR sins, according to the Scriptures." Amongst the voy 
" first " things that the apostle dehvered to the heathen CoriB- 
thians, after he entered weir dty, was this — " Christ died foi 
OUR sins, according to the Scriptures." He did not first preach 
to them some other gospel tnan this, and hy and by, after 
th^ were all behevers, come out with the daring declaratkm— 
" CThrist died for our sins, according to the Scriptures.'' On the 
contrary, this was the truth which '^first of all "* he delivered unto 
them ; and this was to them the saving truth, for it was the trvA 
''which they received, by which also they were saved.'* 
Here, then, you have an inspired definition of the object of 
saving faith — ^the gospel. It is not merely this, — *' Christ ■ 
able, mfinitely able, to save to the uttermost all that come unto 
God by him;" but it is this, — "Christ died for our sim, 
according to the Scriptures." Some persons have even ventured 
to assert that no man is warranted, till after a long life of holi- 
ness, to say, ''Christ died for me/' and ministers have bees 
told by other ministers that they have no risht to say to any 
man, "Christ died for you." It appears, however, that the 
apostle Paul was of another mind, for he had no scruples in 
rising up amidst the heathen Corinthians, whilst yet bcathans 
and unbehevers, and boldly proclaiming, not merely ''Ckrist 
died for my sins," but " Christ died for our sins, (that is, for 
your sins, O heathen Corinthians, and for mine,) according to 
the Scriptures." And this prodamation, moreover, was regarded 
by him to be the gospel, v. 1. ; and be it remember^, in additioii, 
that he elsewhere says, "but though we, or an angel firom 
heaven, preach any other gospel unto you than that which we 
have preached unto you, let him be accursed." Gal. i. 8. 
who, after this, will dare to stigmatize as heresy what the apostle 
Paul himself asserts to be alone the gospel ? O who, after tins, 
will dare to preach any other gospel to an audience of sinners 
tnan this—" Christ died for your sins, according to the Scrip* 
tures ?" How long shall this, the only gospel, be unheard of m 
ten hundreds of our churches ? How long shall our land mourn 
in sackcloth because of the silencing of that "joyful sound" 
which alone has in it holy might and majesty and mastery, and 
which should everywhere be heard echoing and re-echoing where- 
ever sinners are to be found? O dear sinner, how true is it that 
"Christ loved you, and gave himself for yott " .' Will you not 
then believe this, " the gospel," and Uve for him, since he died 
for you ? O why will you not ? 

Sect. 3. — I would now turn your attention to 2 Cor. v. 14, 
15, — " For the love of Christ constraineth us ; because we thus 
judge, that if one died for all, then were all dead: and 

♦ See Note E. 
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fliat he died for all, that they which Uve should not henceforth 
I Uve unto themselves, hut unto him whidi died for them, and 
r rose again/' Here the apostle expressly assumes that Christ 
) " died for all '" and except there should l>e some powerful consi- 
I derations inducing us to aoridge the '' all " within a much narrower 
compass than the term naturally suggests, I cannot conceive 
how any one can he warranted to hold himself excluded. It 
will he of importance to consider the meaning and scope of the 
whole passage. The apostle is accounting for, and vindicating, 
his great zeid in the exercise of his ministiy. '* Knowing,^' says 
he, "the terror of the Lord, we persuade men.*' v. 11. He 
means " men without any exception," all men indefinitely, with 
whom he came in contact; "for," says he, "we must all 
appear hefore the judgment-seat of Chnst ; that every one may 
receive the things done in his hody, according to that he hath 
done, whether it be good or bad." v. 10. The " all " to whom 
he here refers as being under a necessity to appear before the 
judgment-seat, are evidently "all men without exception," for 
they embrace those who do evil, as well as those who do good. 
These "all," these "men" in general, he "persuaded," because 
he knew " the terror oi the Lord ;" and he was so anxious and 
so zealous in his efforts to persuade them, that the mere men of 
the world, and the mere formalists of the church, thought that 
he was " beside himself." v. 13. The apostle accounts, however, 
for his zeal by saying, " the love of Christ constraineth us," v. 14, 
that is, constraineth us to be thus as it were beside ourselves in 
'^ persuading men." The way in which the love of Christ con- 
strained him is then stated in two particulars. 

The first particular is contained in these words — "because we 
thus judge, that if one died for all, then were all dead."* 
As if he had said, " There is surely no wonder that I lay myself 
out in earnest zeal to spend and to be spent in ^persuading men;' 
for these men are in a most doleful and deplorable condition ; 
they are ' dead,' utterly ' dead in trespasses and sins ;* and i^ 
proof of this, I have only to mention the amazing fact that 
divinity became incarnate to die for them; which would 
assuredly never have been the case, had they not been in the 
most pitiable and heart-rending condition. * We thus jttdffe,' 
says he, 'that if one died for all, then were all dead;' 
then were all 'who are to appear before the judgment'^eat of 
Christy' V. 10, the 'men* whom I constantly and everywhere 
'persuade,' — * dead,' and therefore in a state that might rait?e 
up the yearnings and fire the zeal of the most unfeelmg of 
hearts." In this "dead" state are "all without exception." It 

• Jerome's note is worth transcribing. "Solus inventus est, qui 
immacuiata hostia pro omnibus qui erant in 'peccatis mortui, o£[eretur." — 
Opera, vol. v. p. 1021, ed. 1706. 

c 2 
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such a cramped gospel as this, such a tantalising ^^word of 
reconciliation as tms, ^^ persuade men'' to be "reconciled unto 
God"? 

It was a difi^rent gospel which the spostle preached. He sayi, 
'' Now then we are ambassadors for Christ, as though Gkxi did 
beseech [you] by us : we pray [you] in Christ's stead, be ye 
reconciled to God." The word ** you " after the word ** begeedi" 
and the word "prajr," is a supplement, and is admitted even by 
some who maintam a hmited atonement, to be injudiciously 
inserted. Andrew Fuller and Archibald McLean say 
that the word *^ men " should be substituted in its place.* (Comp. 
V, 11.) Dr. Payne and Dr. Russell accomplish the same 
end,t by suppl3ring from the preceding verse the word " world." 
"We pray men, we pray the world, in Christ's stead, be yc 
(that is, be ye men, ye the world) reconciled unto God." It i« 
obvious that either "men" or "the world" must be the correct 
supplement, for the apostle is writing to the believing Co^ 
inthians, who were already reconciled unto God, and who did 
not therefore now need to be "prayed to be reconciled." Who- 
soever are intended by the apostle, as the persons whom he 
prays to be reconciled imto God, they must be considered as still 
impenitent and unreconciled sinners ; and if so, then marie the 
argument which the apostle employs tb "persuade" them 
to be reconciled. It is this: "For he hath made him to 
sin for us, (that is, for you, imreconciled sinners, and for me,) 
who knew no sin ; that we (that is, you, unreconciled sinnen, 
and I) might be made the ri&^hteousness of God in him.*^ The 
apostle here tells us most plamly what was the " word of recon- 
cmation," which he preached to all unreconciled sinners. It wis 
indeed a most " persuading," a most " winning " word, — a 
word very different from the shadowy word of reconciliation 
widely preached now-a-days ; it was this : " God hath made him 
who knew no sin, to be sin for you, O all ye unreconciled 
sinners, that you might be made the righteousness of God in 
him." Wherever, then, I preach the word of reconciliation, I 
am to tell — and if I would not be accursed, I must tell — all my 
hearers without exception, — ^that " Christ was made sin for them, 
(or, that he made an atonement for them,) that they might 
become the righteousness of God in him," that is, that they 
might for his sake be treated by God as if they themselves were 
as righteous even as Jesus is. If this is true, as it must be, if the 
apostle's reasoning be at all intelligible, you see, O sinner, a 
most constraining motive to persuade you to be now ^'recon- 

♦ See "The Gospel worthy of all acceptation," part ii. prop. 3. 
(Fuller's WorkSf vol. ii. p. 38.) See "The belief of the gospel 
saving faith." (M'Lean's Works, vol. iv. p. 36.) 

t See Note H. 
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ciled unto God." Jesui so loved you, that he ''became sin" for 
you, yes even for you, that you, yea you, may become "the 
righteousness of God in him." I beseech you, I "pray" you, 
as if Christ prayed ybu ; I implore you, as if upon my kn^es 
before you, " O do be reconciled unto Grod." Deny me not. 
Deny not Christ. Deny not God. 

Sect. 5. — ^The next passage which I wish you to examine 
is 1 John ii. 1. " K any man sin, we have an advocate with the 
Father, Jesus Christ the righteous ; and he is the propitiation 
for our sins ; and not for ours only, but also for [tne sins of] 
THE WHOLE WORLD." When the a{)ostle here says that 
Jesus Christ is " the propriation for our sins," he must mdude, 
of course, within the word our himself and all those to whom 
he was writing. He does not merely say "for my sins;" 
neither does he say "for your sins;" but he includes boUi, 
and says " for our sins." He mentions, however, another class 
of persons, besides himself, and those to whom he was writing, 
for whose sins Jesus is "the propitiation also," and this class 
of persons he designates by a very Tiide word, "the whole 
world." Who, then, are meant by " the whole world"? 

There are some who exactly invert the expression, and meta* 
morphose it into its contrast, and refer it to the " few that are 
chosen out of the world." They explain it as meaning " the 
whole elect,"* and thus they make the term tell- a he upon 
itself. The i^stle John, however, is surely the best expo- 
sitor of his own phrase, and if we turn to chap. v. 19, we 
shall clearly see what meaning he attaches to it. "We know 
that WE are of God, and the whole world Heth in wicked- 
ness." Here it is obvious that "the world" and behevers are 
contrasted, and by no means identified. "The whole world," 
therefore, cannot mean "the whole elect," but must evidently 
refer to all those who are "not in Christ" but "in wicked- 
ness," and "in the wicked one."t If the apostle thus be 
allowed to be his own commentator, "the whole world," for 
whose sins " also " Jesus Christ became a propriation, instead of 
being merely " the whole elect," includes the whole of those who 
are under " the god of this world ;" and except there be a third 
class besides behevers and " the whole world in the wicked one," 
there cannot be found a single individual anywhere, for whom 
Christ is not a propitiation.]! It has often been said that there 
is "an elect wond,"§ and every precious passage that takes in 
every sinner of mankind as included within the aioning work 

• PiscATOR, Com, adloc ; Elisha Ooles, p. 150, &c. 
t See Scott ad loc, ^ See Note I. 

§ See that great oracle of the straitest Calvinism, Twibsb, in his 
*• Riches of God's love unto the vessels of mercy, consistent with his 
absolute hatred or reprobation of the vessels of wrath," p. 110. 
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of JesuA, has been compreMed within the little nutshell of tliii 
fancied world. The Bible knows of no such ''elect worid." 
The Bible often speaks of the non-elect, or at least of the yet 
unbeUeving, as ''the world,' but it neter turns right round 
and calls white black, by giving the same name of "world" 
and "whole world" to those too "are not of the world, tut 
chosen out of the world," John xv. 19, whom "the world Imoir- 
eth not," 1 John iii. I, whom "the world hateth," 1 Johniii. 13, 
and whose Spirit "the world cannot receive." John xiv. 17. 

There are some, however, who have too much knowledge of 
language and criticism to maintain that "the whole world," ii 
this precious passage, means only "the whole elect," who vet 
try to ^et it abridgd by making it merely refer to l^e Grentiks 
as distmguiahed from the Jews. They would understand the 
passage thus: — "Jesus Christ is the propitiation for the sins 
of us Jews; and not for ours only, but also for the sins of 
the Gentiles."* This explanation takes for granted that tiie 
epistle was addressed to Jewish believers, and is, in £eu^, " Jdm*! 
Epistle to the Hebrews." John, however, presided over s 
Gentile church, the church of Ephesus ; and are we to suppose 
that he wrote an epistle, without any particular address to any 
church or body, which was not at all designed to be perused hf 
his own "htue children"? Chap. ii. 18. Are we to srappoae 
that almost the whole ancient church has erred in consioerme 
this to be a "cathoUc epistle," designed for all churches ana 
all believers ?t Are we to shut our eyes against internal evidence 
itself, and refiise to see that the epistle was intended principally 
for converted heathens? Is it not said in the very last verse, 
"Little children, keep yourselves from idols," and is it not 
known that the Jews, ever after the Babylonish captivitjr, 
required no such warning and advice? I would say, therefore, 
that except all history can be falsified, and it be proved to me 
that the Jews were yet prone to the worshipping of "idols," 
this epistle cannot be considered to be addressed exclusively or 
even principally to them ; and therefore the apostle could not 
be intending to designate " the Gentiles," when he distinguish^ 
"the whole world" from those to whom he was writing. J 

It is important to observe, moreover, that on the prineiples 

♦ Dr. Sy^iington, p. 279 ; T. Reynolds, Com. ad loc, ; Particular 
Baptist Magazine p. 84, &c. 

t DiONYSius ALEXANDRINX78, who flourished in the second centtiry, 
calls it a " catholic epbtle." Scott says, ** Tlie term general or cathtdk 
strictly and properiy belongs to it. For it appears to me that it was 
intended as a circular letter, or a general address, to all the Christian 
churches, which wa^ known to come from the only surviving apostle."-— 
Prrface toltt John, 

^ See LuECKE*s Introduction to his Com., chap. iii. 
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of those who contend for the interpretation I am combating, the 
phrase "the whole world" cannot even by them be made out 
to mean "the whole Gentile world." They must dwarf it 
much more, and bring it down to the meanin? of " the whole 
elect Grentile world." Now, where do we find the expression 
" the whole world " meaning " the whole elect Gentile world," 
exclusive of the elect world of the Jews? Is it in chap. v. 19, 
where it is said, " Now we are of God, and the whole world 
lieth in the wicked one"? Can the apostle, there, be nieaning 
to say, that the elect Jews were of God, but the elect and 
believing Gentiles were all "lying in the wicked one"? 

Some who have been driven from both of these interpretations, 
which are obviously untenable, have been obUged to fall back 
on the assertion that " the whole world " here is to be taken " in 
a loose and indefinite sense," as having no precise meaning at all. 
Is it also to be taken in this sense in chap. v. 19, the only other 
passage where the apostle John employs it ? By such ft principle 
of interpretation how could the universahty of depravity, or the 
iiniversaUty of any other thing, be proved by any language what- 
ever? Appeal, however, has been made to certain passages, 
where, it is alleged, the same expression is used in this loose and 
indefinite manner. It has been said,* " when Augustus Caesar 
passed a decree that all the world should be taxed, did this extend 
to every individual of our race then in the world ?" The answer 
is at hand : it is quite a different word that is translated "world" 
in Luke ii. 1, from that which is here employed. It has been 
said, " when the fSsuth of the Roman Christians was spoken of 
throughout the whole world, was it heard of by every individual 
of our race?" The answer is at hand: in Rom. i. 8, the word 
" world " does not, as in 1 John ii. 2, refer to men in the world, 
but to the material world or globe on which men live. It hns 
been said, " when all the world wondered after the beast, were 
there none to be found of an opposite character, none whose 
names were written in the Lamb's book of life ? " The answer 
is again at hand : in Rev. iii. 3, it is quite a different word that 
is. translated world, from that which is employed in the passage 
before us. It has been said, " when Jesus was in the world, and 
the world knew him not, were there none that really knew and 
acknowledged him ?" The answer is at hand once more : the 
apostle in his Gospel, i. 10, does not speak of "the whole 
world," but only of "the world;" and besides it is most 
frankly admitted, nay it has been proved on a previous page, 
that " the world " is often used to distinguish those who know 
not Christ, but who hate him, and his people, and his gospel. It 
is to be remarked, moreover, that in this, and in all the other 
passages adduced, it is not pretended by our opponents that 
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quote from Philalethes, p. 43. 
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there is any express contrast made between *' the world " or the 
'* whole world," and another class who are evidetitly beHevea. 
inclusiye of the apostle himself. This contrast is made, hov- 
ever, and made expressly in 1 John ii. 2, just as it is madek 
1 John V. 19. O sinner, how evident is it, that Jesiur^ is a piv- 
pitiation for your sins, because, and just because, yon aM a^pat 
of " the whole world" ! I find nothing else to take fhe in \m 
the word ''world," and these still more preciously expli^t work 
''the whole world." Surely, surely, they open a doOr irUt 
enough to let you in too! 

Sect. 6.— The next passage which I would adducey i^ tm 
the gospel of the same apostle, and it is a passage ' fwhicb m 
spoken by the mouth of the blessed Jesus hmiself, " the faitUtt 
and the true witness." It is John iii. 16, 17 — '*For God'it 
loved THE WORLD, that he gave his only-begofeten Scw^ tbi 
WHOSOEVER believeth in him should not perish, but have* ever 
lasting life. For God sent not his Son into the Worid' to ooi' 
demn the world; but that the world through him -nt^htl k 
saved." This passage, also, has been generafiy laid upotfUle 
bed of Procrustes,* that its original and divine greatnoMi 9U^ 
be abridged. Nay, Procrustes has been here oatdone^^ifor I 
wonder-working pmlosopho-theology has attempted malMf'MtA 
again to compress this "world," too, within a mttshdA; <TIk 
passag^e was intended by its speaker to be a boon to »fttoMnA, 
but millions upon miUions have been robbed of their birthri|;ht 
to its blessings. Jesus says that "God so loved thb wobU. 
that he gave ms only-begotten Son, that whosoever believetk k 
him should not perish, but have everlasting life." No|- it ki 
been said ten thousand times, he loved— ^ot the worldr^-^nitk 
BO loved the elect, that he gave for them his oniy-begottenito. 
I have, however, ahready shown that the word ''worid/^/a6Mr 
means its contrast and opposite " the elect ; " and that it «uM 
possibly have that meaning in this place, is doubly cleav«'jo¥lK 
Saviour evidently takes it for granted that there are naainv n^the 
world so loved, who will not believe. " God/' saya.' 'facy '*m 
loved THE WORLD, that he gave his only begotten tSouyitbit 
whosoever (of that world) beUeveth in him should not penih, 
but have everlasting life." K, then, the " world " whicnGod 
loved was " the elect," we are here told that it is only..thos^ c^ 
the elect who believe that are to have everlasting hfe, evidently 
taking for granted that there are some who will not believe, and 
who will consequently " perish. "t If the word "whosoever" 
in this passage does not take in more than " whosoever of the 
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* Procrustes Was a famotis robber of Atticfi. He tued to bind-lm 
victims on an iron bed, and if their length exceeded that of the bed, Ik 
cat them down till diey fitted it.^ — --See Plutarch^ in Theu 

t See Note K. 



8CRIPTUKB PA6SAOBS. 25 

elect," why is it so often, nay, so universally quoted, even by 
limitarians themselves, as a most sweet word to every hearer of 
the gos^l, wooing him to oome and cast himself upon the 
Saviour? It is true, then, that the world which God so loved 
as to give his only begotten Son for it, is wider, and much wider 
than &e company of those who ultimately behcve and are saved ; 
and if it is to be extended at all beyond the confines of " the 
elect," it must evidently be extended to ^' all without excep- 
tion."* It is of the same "world" that the Saviour says in the 
next verse, " for God sent not his Son into the world to con- 
demn the world, but that thb world through him might 
BB 8AVBD." Grod SO lovcd "the world," that he gave up his 
only begotten Son, that "the world through him might be 
saved." He " wills all men to be saved, and to come to die 
knowledge of the truth." That it cannot be any supposed 
'^ elect world" which God is here represented as so loving as 
to " will it to be saved," will be rendered evident by considering 
a parallel passage in John xii. 47, where it is said, " If any man 
heajT my word and beheve not, I judge him not, for I came not 
to judge the world, but to save the world." The world which 
Jie came "not to judge,^* is obviously a world that includes 
those "who beheve not," and it is this same world which Jesus 
says, he "came to 8ave."t Comp. John v. 34. 

If, then, it is a truth and no he that Jesus " came to save the 
wjwld," he came, O sinner, to save you. If " the world " be not 
too steait to take you in, the heart of Jesus is wide enough, the 
work of Jesus is large enough, the blood of Jesus is plenty 
casoueh. There is no scantiness in his love, no scarcity of his 
blood, no stinting in his own preaching of his own " everlasting 
gospel." See Ji&x iii. IjS, 17. He takes you in within his word, 
for he takes you in within his work— he came to save pou. It is 
against his " pleasure " if you be not saved. Look at the word 
"world;" it opens its arms wide to receive you. Look at the 
word '*whoso6!7er;" it smiles most sweetly on your soul. Look 
at the word "loved;" and can you resist its beckoning and wel- 
comings and not take refuge in the heart and spear-pierced bosom 
of him who .spake it, and who felt it — and who felt it for fou^X 

* "Mun^um hominis sub ccelo, etiam perlturos. (coll. ds autem, 
V. 1^,)" — BengeLius, ad loc. See also some most liberal remarks of 
Calvin in his commentary. t See Note L. 

■ X "ThiM^ is not a single reader of the Bible who might not thus appro- 
priate ie bkdself the o0er of forgiveness and have peace in believing 
it. Such terms as allt and every, and whosoever, bring this offer just as 
cffectoaliy to-hn door, as if a special -mesAcngcr had been seat to -him 
from heaveOf or as if be was the only person upon earth for wliom the 
Bible was intended." — Dr. Chalmers, "<mi peace in believing," in 
Scottish Christian Herald, 2nd Series, Vol. i. No. ] . 
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Sect. 7* — ^A kindred passage with the Uist, is 1 Tim. i. 15$- 
" This is a faithful saying, and worthy of all aoceptation, tbt 
Jesus Christ came into the world to save sinners, of whoa I 
am chief/' I defy all hell to steal my name out of lUi 
*' faithM saying." Many a sinner has it saved, and never «■ 
it presumption m any ** poor Joseph ''* to make out the apellii| 
of his own name in the word " sinners." I read my name iai^ 
just as Joseph read his, and just as every man and wcmian mif 
decipher his and hers. ''Jesus came mto the world to sm 
sinners;" and ''why not poor Joseph?" and why not poa 
me? and why not poor you ? The word takes me in, and ytm vt, 
because I know that I am a sinner and you are a sinner; audit 
includes you and me in no other sense than it takes in the six nd 
twenhr millions of Ghrcft Britain and Ireland. The word ^' sinnen" 
in this blessed passage, is no crust, that conceals beneath it Ik 
word " elect." It is an honest word. It is a plain-speaking wori 
It has no mental reservation in reference to millions who fam 
that they can read their own des^nation in it, but whom aoBt 
would keep at miles' length from its "joyful sound.*' Neite 
is the word a partial word. It has no ftvouritea ; it -is no 
respecter of persons. It is a most generous and wide-hnrted 
word. It is as big as the world. What word is more uniMnid 
than "sinner"? What thing is more universal than '*mV* 
Yet no more universal is " sinner " and " sin " than the " wiA" 
which Christ Jesus came into the world to " finish." It is not 
said that he came into the world to save some sinners ; and if it 
be the case that the passage means something different fron 
what it saysy and hides the word "some," under the wori 
"sinners," then woe to poor Joseph, who ventured his sool 
upon it ; woe to hundreds more who have rested, are xestiift 
and will rest, and risk their all upon it ! If it be " some sinneir 
only that are meant, let men and ministers speak out, and not 
encourage every hearer of the gospel to venture, and to vratme 
fearlessly, on such a deceiving, such a lying word. O siiuMr, 
fear not ! the word embodies your name. It bears vour image 
and superscription. Look at it; do you not read yonnw? 
Look into it, do you not see yourself? Let no man deceive 
you. "The faithml saying" speaks faithfully of you and to 
you ; and so you see it to be true that Jesus came into the world 
to save you, just because you are a sinner, like every other child 
of Adam under heaven and out of hell. 

Sect. 8. — Another precious passage is 1 John v. 10, 11, *«He 
that betieveth not God hath made him a Uar; because be 
believeth not the record that Grod gave of his Son; and this'ii 
the record, that God hath given to tts eternal life ; and 

* See the well known tract entitled '' Poor Joseph." 
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t this life is in bifr Son/' This passage was the favourite weapon, 
I *' mighty through God to the pumng^down of strongholds," 
1 which was wielded by the Bostons and Erskines of a former age. 
I It seems now to be antiquated,, out of £Ashion, and grown much 
< out of use. Many sit for years under the sound of the gospel, 
I «nd nerer hear tlhe limier plied with it, never see its virtue 
proved. It is, however, a most blessed passage. It is a soul- 
saving passage. It has opened the door of heaven to multitudes 
of now happy spirits. Ii a man do not believe that '* God has 
given to him eternal life in Christ Jesus," he ''makes Grod a bar," 
V. 10; aye, and he is a liar himself. Rom. iii. 7* It is this that 
is the meaning of the passage. The time was when every evan- 
gelical pulpit m Scotland was from sabbath to sabbath resounding 
with such a " joyfal sound" as the following : — ''This, O sinner, 
is the record, the thing you are to beUeve and be verily per- 
suaded of»-— Oo«2 kathffiven to us, us mankind-sinners, us mankmd- 
«Rnners as auoh, ns, every one of us without any exception 
vrhatsoever, eiemal We, and this Ufe is m his Son, This was 
the Alpha and the Omega of the gospel as it was preached 
in Scotland duiing the last century. Alas! how changed 
are the days in wmch we live ! But is it true that the word 
''us" means '*us mankind-sinners as such"? Yes, it is, says 
Boston.* Yes, it is, say the twin firsldnes.'" Yes, it is, says 
Bobertson of KilmamodL."' Yes, it is, says a host of other 
worthies.* Yes, it is, says that ablest and most judicious, if not 
the most learned, of all Bible commentators. Common Sense. 
It will be obvious that it is true, if you consider that the 
statement-— ^^Ood hath given to us eternal life, and this life is 
in his Son," is '^tfae record," testimony, or testified gospel, 
which every asner is commanded to bdlieve ; and by the dis- 
belief of which, be '* makes God a bar." Now, no sinner but a 
sceptic disbelieves that " God has given to believers eternal life." 
Moreover, tbe testified eospel i» something " to every creature," 
and th^efcHre it cannot be this, — ^" God hath given eternal life 
to all beUeverSi" ' The belief of such a record would never bring 
peace to a troubled conscience. The testified gospel, then, 
vrhich all nnnars are to beUeve, but which, alas ! most 
sinners in tiie present day do refuse to believe, is this most 
blessed truth;— "God hath given to us, every one of us 
mankind sinners> and whether we believe or no, whether we 
receive it or no, eternal life, and this life is in his Son." He 
who does not believe this, is described as one who contradicts 
God. . God says a precious something ; the mibehever says, 
- " no, it is .not- true." God says, " I have given thee external lue, 

• See Note M. 
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••••I >>»i- liTi^ 14 in iny Hf>fi.*' " No/' layii the imbejjfvcr. *« j 
< .<" n/> fhut If^lifTvi'tli not litttb nnde Gorf a LffAR."* 

y, k nft* v0t rutWy to lirliifVft that God hms tlnatky eiwB etendk 
-.f" iff "fi^fy tfiti' tit tiNi whillior we believe or no? Yes. bh 
, ,.i.«...i.,p f^/r ^>#i«l imM-rU it,, Htiil it 1% the deniaJ of tki» tnd 
•^ii '•'/>•^^«1»nf^4 M roikn nn iiiilM!li<^er. But if this be troe. d s 

' '''»^ *!•»»* /)*hI hna " i^ivcn " me already eternal life, cbn 

• '/y^,,n iir.i',^(i^7«'r. I Mhall not endure eternal death, wbecac 

''..,..,.. .ff f^i^ 'Itiwt. ilfH'H not follow, O SEnner. By m 

••^-.f- {¥ .4 fi^uMftrif^ ftiAt you may not take what God " jbtw." 

,♦ .. ,^s^./^\,\t* Mifif you fiiiiy not accept the "gift." >ay, 

y^..- ^,^, n/.\»^^ wiU nf4'v\A it, it' you do not believe it to be' me 

""^ t ..• *iiiAfi4y i^ivf/n or iiimU; over tii you. If I knew dat 

. /•• •,'"•'1 M'/fi^v «'^fy friui'b, and if I liad a thousand poaii 

,-«. „:..,.'„ f v*^,)f tmiM tuy iKX'kct and {ireaented unto yoa, 

. M.-../ 4 .^^ fu r^iy bfifid to you and Haying, "I do faonadv 

*-»•' -— "i-^l-/ i^A^* '//ft* fbiiii tiikc; it;" if I did this, and if too 

^■»^.f ut^ h,ft^.\ »*« Mt\vvYk% and Hi)caking the truth, wiien 

1 ( 4/r ►,^//.^«f(/ mui %uwi*Tt\y (jfive you this, take it,'* yoa 

\A .»,.j,^A4.**A»y 4f Mii'b <rtil. your hand and accept it, and Jay, 

* ..f ^..AA. " U. \t4f¥ftnftfift you did not belibve me, bat 
'..^v/^> i -f'Mf M^^ iM^riMt wbiTU I held it out and said, **I do 
,lA'wa.v.v M.W i.it/Mtf.\y |ri4r«' you thin, take it," you would not 
.•'ivi'A'jo //v* ;»'/.# UitMi ntu\ I'liMin it, and nay, "it is mine.*' ^^ 
"Uf ..V.W y*i tuA. tUi wiV Hiii'auMO you did not believe my 
t\Aj^t(, tKf/ft4Ati4^ ♦! Htill, however, it ii true that I did 
j^>i^«-ijv j^^va: Htit\ foftiftif tt over to you; and did make it as 
iij'jifi. ^tfutk bt-it yrii4 ifOMiibhs it rould be, without yoiur own 
a^t>jjU itjJir^fUiiuu' Iff il. Now, Minner, God has made you a gift 
I A *' «iA nud h^« " Hi (yhrint. lie miyH, ait it were, to you, ** Here, 
<) ejujiiri-, i« thii thtoff you need, though it iii the opposite of 
whut yoiA titmtvsiti hi^re in eternal life fur you, I give you it for 
ii<iihiNg, J givif you it sn you art;, and juitt now, take it.** If yon 
jiKMEVK God when he tells vcm thin, you will immediately 
I'laim it, and Miy, *' it is mine ; God hinisclf haft made it mine." 
If, lu)W(*ver, you do n(»t " bklikvr the record," you will never 
(•luim tlie gift, ne^cr airtfcpt it nor cujoy it, juvt because you do 
not take Go<l at his word, when he tells you that he has truly 
un<i honently and sincerely given you it already. Now if it be 
true tliat Go<l has given **etem<d hfe in Christ Jesus** to 
inankind-sinnerM as such, there must be eternal life "in Christ 
JcsuM " for each and for all. If tliis were not the case, how 

• " ' No,' says iinbt^Hcf, * never a vrord of that is true with respect to 
mv. ; let thi'Ui Rpj)ly it to whom it was sent, but I cannot think it is to 
llic Iik<* of nic* Wretch ! you arc calling the Cod of truth a liar. Oh, 
blanphcniyl If it were not to yon, your unbelief would not be your 
tiiu^*^-'}lA^,vii J^miJLivu, Sermou, 56, Works, vol. iv. p. 165. 
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€*ould God present and give what has no existence? But if 
there is eternal hfe ^in Chrisf for eadi and for all, then 
Christ procured it for each and for all; in odier words, he 
died for all.* Away with the thought that God should make a 
gift of a nonentity to any man! Even a man would never 
take up a folded paper and present it to his needy neighhour 
and call it a thousand pounds, if he knew there was nothing 
but a blank within. Far less, surely, will God commit the 
mockery of presenting eternal life to every sinner, while he 
knows that n eadi were to accept what is offered, midtitud^ 
would discover that there was nothing given but the emp^ 
name I Far be it from God that he shomd really be a '^ har,^' 
though many seem to make him such ! Far be it m>m God that 
he should really be a deceiver, though many seem to make him 
such ! Surely, sinner, you see agam that there is eternal life 
for your^yes for you. 

Sect. 9. — Another passage to which I would direct your 
attention is Luke ii. 10, 11, — ''And the angel said unto the 
tibepherds. Fear not; for behold I bring yon good tidings of 
great joy, which shall be to all people. For unto you is 
boom tins day, in the city of David, a Saviour, which is Christ 
the Lord." What the angel said to the shepherds of Bethlehem, 
he might as truly have said to any shepherds in all Judea. It 
was true that unto all of them was bom that day " a Saviour — 
Christ the Lord." Does any doubt this ? Let the angel himself 
remove the doubt, for he takes great care to do it, and to let the 
shepherds know that he brought no ''good tidings of great joy" 
to them, which were not as "good tidings of great joy, to all 
PEOPLE." The expression, "to all people, does not indeed 
refer to ^' all nations." It is true that it refers to the Jewish 
nation alone, for it ought to be rendered "to all the people ;"t 
but stiU if tLuB " good tidings of great joy " were equally to " all 
the people " of the Jews, it must be true that unto many besides 
the elect " was bom that day a Saviour — Christ the Lord." There 
is, moreover^no difiference now between Jew and Gentile; and if 
it was true that unto every one of the Jews, it must also be true 
that unto every one of the Gentiles "was bom that day a 
Saviour." O sinner, how evident is it, and of how " great joy " 
are the "good tidings;," that "unto you," yes, even you, was 
bom "a -Saviour — Christ the Lord" ! Unto you was bom that 
day, one " who came to save you»" one who " became sin for 
YOU, that you might become the righteousness of God in hkn." 
lie coidd not be a Saviour " bom to you," if he were less than 
this. "Unto us," us mankind-sinners, us, "the people sitting 
in darkness, and dwelling in the land of the shadow of death," 

• See note N. 
t See the commentaries of Calvin, Campbell, and Kahxoel, ad be. 

d2 



.'K) THE EXTENT OP THE PROPITIATION. 

" unto vs a child is born, unto us a Son is given." * Isa. ix. 2—6. 
Is this true, O sinner? If it is, see tliat you follow gnsi 
Luther's good advice and " believe, and say to the angel, I 
believe it is true which thou sayest, and nothing at all doubting. 
I count this child as a Savioiur bom unto ine"f " How must 
we use,*' says the same Luther, " this nativity of Christ rightly, 
and with fruit ? Even as I have said, if we be thus persuadd 
that he was born for us, that his nativity is mtrs.'^f 

Secti'. 10. — Another passage to which I would direct jmi 
attention, as containing a striking proof that you must hcnf 
been contemplated in the death of Jesus, is 2 Peter ii. l.J 
"There shall be false teachers among you, who privily shall » 
bring in damnable heresies: even denying the Lord thatJ 
BOUGHT them, and bring upon themselves swift destrudnon.'' 
Here the apostle predicts tnat in the last times — ^the *• periloK \ 
times " predicted by Paul, when upon those " who receive not | 
the love of the truth, that they may be saved, the Lord skill ; 
send strong delusion that they should beUeve a lie," 2 Thes. ii I 
10, 11 ; there shall be false teachers, who shall arise to the vm: 
climax of all " damnable heresies," and " deny the Lord thi 
bought them." This denial of the Lord that bought them ra not 
a mere temporary error into which they are to fall, and fitm 
which they are afterwards to be reclaimed : no, for they are in 
consequence of it to ** bring upon themselves swift destructicnii,'' 
and to be delivered into chains of darkness, to be reserved uHto 
judgment. (See v. 4.) Here, then, we perceive most distincth 
that there are some bought by the Lord, " who are yet to deni ' 
him, and to bring upon themselves unending destruction/* ll 
would be glad to learn by what process of perversion this text,- too, 
could be wrested from the sinner, as a proof to him that he n 
" bought by the Lord." Is it said that the word translated ** L<h4" 
is not the common word that is used when Christ is spoken of ?+ . 
AVhat of that ? Is it not used of Christ in Jude 4th, where we 
read of "ungodly men" who "deny the Lord God even§ ow- 
Saviour Jesus Christ " ? And moreover, to whom can it properiy 
apply, if it refer not to Christ ? It has been supposed by some ■ 
hard-pressed Umitarians that it may refer to God the Fa^er, 

♦ " Salcator ergo dicitur Christus, qni picnam salutem confert. Jam ; 
et pronomcQ vobis magnam hahet emphasin ; quia non magnopere juvari't \ 
audire, natum esse salutis auctorem, nisi quisque sibi natum esse eon* 
stituat. In hunc niodum Jesaias cap. 9, 6. Puer uatus est nobis, filius 
datus est nobis." — Calvin us, Harmon, ad loc. 

t See Luther's Sermon ** on the Nativity of Christ." 

X Particular Baptist Magazine, p. 87 ; Whitby, Benson, &c. I 

§ Every Greek scholar, who understands the canon which Granville I 
Sharpe and Middleton have laid down, now knows that "even" is the 
proper rendering of the particle here. 
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t ^'who bought the Jewish nation out of Egypt.*' (See Deut. 
■^ 3cxxii. 6.)* Are we then to suppose that the apostle is predict- 
t Ing a " damnable heresy " of which it is not possible for Uentiles 
[i %o be guilty? Are we to suppose that the i^stle is certainly 
h addressing only Jewish converts in this epistle ?t Are we to 
r suppose that it really was God the Father^ and not God the 
* Son, that, ''with his mighty hand and stretched out uim,'' 
effected the deliverance of the Jews from the accursed oppression 
« of the Egrvptians? Are we to suppose that it may be said 
I centuries mer this, that certain individual Jews were ** boueht 
F by the Lord,'' because, and only because the ancient Jewish 
nation, as a nation, were redeemed out of the house of bondage ? 
There will certainly be found some difficulty by most consi- 
derate persons in swallowing some of these suppositions. Most 
of those, however, who find it inconsistent with their precon- 
f^ved theory to h(dd that any who shall " bring upon themselves 
swift destruction" ''were bought" by the blood of Jesus, resort 
to the extraordinary supposition that the apostle here q)eaks of 
the "teachers of damnable heresies," "according to their own 
professed and outward appearance.";|; They tell us that "the 
apostle, in writing to the churches, addresses them as saints, 
elect, faithful, sanctified, &c., which was their professed and 
visible character, though there were in all the churches hypo- 
crites and false professors." § Is it insinuated that in like 
manner the " false teachers " referred to, professed themselves 
believers in " the Lord who bought them," and maintained the 
visible character of saints of the Most High God ? Yes, this is 
insinuated and boldly stated too. Dr. Sjrmington says, the 
apostle "argues with them on their ovin principles." The 
apostle, however, tells us, that so fiir from professing themselves 
behevers in Christ, they avowedly " denied the Lord that bought 
them ;" and if it should be said that the apostle describes them 
according to their former profession, before their apostacy, then 
purely his phraseology is such that no plain person could ever do 
more than guess at his meaning. On the same principle it 
would be ri^t to stigmatise a converted infidel, an mfidel still, 
because infidelity was his previous profession. On the same 
principle, the apostles might have addressed their epistles to 
heathens, because heatheniun was the previous profession of the 
converts. The apostle does not say, " even denying the Lord, 
by whom they once professed to have been bought ;" but he 
says expressly, "even denying the Lord that bought them." 

* See LiGHTFOOT, Harmony of the New Testament, ad lee,. Works, vol 
iii. pp. 326, 327. Oill, ad loc., &c. 

t See Note O. 
X See FiscATOB, ad i«c. ; Dr. Symington, p. 300, &c. 
§ Particular Baptist Magaaine, p. 87* 
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'• ' Moreover, according to the scheme of the limited atmenMnt,! 



mutt have been their former profession that was wrong d 
blameworthy, and not their present ; for if it was not true tb 
Christ really bought them, they could hove no right to profci 
, I it, and it could be no sin to deny it.* 

Nothing, O sinner, can be dearer than this, — Jesus Oni 
has bought you with his precious blood; he paid the price 
, his blood for your deUverance. It does not, however^ neet 

sorily follow that vou shall be deUvered. You may, notwk 
standing, plunge the dafi:ger of unbeUef into your own soul, i 
"briug upon yourself swift destruction." If you pen 
however, you will be a suicide, — the assassin of your own spb 
The price is paid for you, the blood is shed for you, the m 
in fhudliud for you, the righteousness is wrought out for yon, I 
glory is waiting fgr you ; but it hes with yourself whether or 
you will ))clieve all this, and God's love infolded in it, or cm 
it all " the baseless fabric of a vision," and forcibly effect y( 
own murder and damnation. O see that you " deny not t 
Lord that bought you " ! 

jSkct. II. — I laving; dwelt at such length on the passaj 

already ailduced, I will not occupy much more space in con 

deriug several other very apposite texts. I might have refer 

you to Titus ii. 11, where it is said that ''the grace of Goddi 

I bringetli salvation, hath ap{)eared to all men, teaching us,"^ 

The translation is not good ; it is given much more accinst 

j in the margin — " the grace of God that bringeth salvation to 

] men, Imtli appeared, teaching us," &c. The grace of God 1 

I an a8))ect and a saving aspect toward " all men." Hence Ji 

denominates it " the common salvation," verse 3.t It is pe 

liar to none. All without exception have an interest in it, i 

an equal right to it ; as all without exception receive an eqiu 

cordial welcome to come and partake of it. Ilence, also, 

read in Titus iii. 4, of the ])hilanthropy, or man-love of Go< 

" the kindness and love of God our Saviour toward man." 

compass is as wide as man. It is Uke the blessed light 

heaven ; it does not disdain to shine on the vilest of the v 

Hence also Christ is denominated " the Sun of Bighteousnes 



Tkr 1 
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^ is the Sun, His beams have a imivenal beariiig on the whole 
I3jnan race. He is "the Uj^ht of mbn/' John i. 4 ; "the Ught 
^ THE world/' John viii. 12; xii. 46, 47; "the larue U^t, 
13 anxious reader, mark the words!) which lighteth every 
CAN," John i. 9.'*' When the sun shines, no man need walk in 
airkness, because of want of hght; but any man may keep 
.imself in darkness by shutting his eyes against the hght. " The 
sun. of Righteousness " is shining, and is shining in all his noon- 
lay strength over the whole hemisphere of Christendom. He is 
Hiuiing equally on all, and if any man be not healed by his 
' liealmg oeams,"^ the reason is not that there is not light 
enough, but he persists in excluding it by hard-winking in the 
inidst of its blazing glory. "This is the condemnation, that 
ji^ht is come into the world, (hke the sun) and men love dark- 
;k&BS rather than light, because their deeds are evil." John iii. 19. 
it -i§ an eternal truth that " the Father sent the Son to be the 
^viour of THE WORLD," 1 John iv. 14. Hence also it is true, 
|;hough miUions should cry "no," that Jesus Christ "tasted 
death for every MAN."t Heb. ii. 9. In the previous context 
pf this passage, there is no peculiar class n)oken of to hndt its 
application to any, and to exclude thee, O sinner ; or thee, O 
jgreat sinner; or thee, O greater sinner still; or thee, O greatest 
of all sinners out of woe; or thee, whosoever thou art that 
readest these pages. Hence do we perceive the propriety and 
^lory of John the Baptist's testimony, — " Behold the Lamb of 



od» which beareth the sin of the world,";]; John i. 29; and 
the winning beauty of the Saviour's declaration, "I am the 
living bread which came down &om heaven ; if any man eat of 
this bread, he shall hve for ever : and the bread that I will give 
is my flesh, which I will give for the life of the world." 
John vi. 51. The world, the whole world, is " dead in trespasses 
and sins," but the Saviour gave his flesh " for the life " of it all. 
Away with a fractional world, and a mere fractional atonement ! 
What says the Saviour himself — ^ayeto "many of his disciples" 
too, who "went back and walked no more with him," John 
vi. 66 ; aye, ev»i to Judas himself, John vi. 64, " unto whom 
cursing came?" Ps. cix. 17. He says this, — "My Father giveth 
YOU the true bread from heaven." John vi. 32. As truly as he 
gave manna to every Israelite, by showering it down around the 
camp, whether he dbose to gather it or no ; so truly did he give 
to au whom Jesus thus addressed, and to Judas amongst them, 
** the true bread from heaven," whether they accepted or rejected 
it.§ In what sense did he give the true bread to Judas? Just 
exactly in the same sense that he gave it to the other apostles 
and to Paul. In what sense did he give it to the other apostles 
and to Paul ? Just in the sense of making over to them as a 

♦ See Note P. t See Note Q. J See Note R. § See Note S. 
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free gift, Christ and him crucified for them. In the TCiy ■ 
sense was Christ giyen to Judas. It has hy some been acoopi 
ahnost blasphemy to say that Christ died for Judas aa weD 
for Paul. The Saviour himself here says it, John vi. 32, 
classing him in with the other apostles to whom " the true l» 
was given from heaven.'* We saw from 1 Tim. ii. 1 — 6,t 
Christ gave himself a ransom for Nero ; we saw firom 2 P( 
ii. 1, that he '^ bought even those who deny him, and brine u] 
themselves swift destruction •/' we see from this passage tW 
gave unto Judas ''the true bread from heaven.'' Judas was • 
who did " deny the Lord who bought him, and who did bi 
upon himself swift destruction." He perished not, bower 
because Christ did not as truly die for him as for Peter, 
because he reftised to beheve on him> whilst Peter did not. 
I did not beheve most firmly that Jesus died for Judas, it wc 
be woe to my soul. The word "all," and the word "eve 
and the word "world," and the word "whosoever," take me 
just because th^ take in Judas and Nero. As full an oU 
ment was made U)r the sins of Judas and Nero, as for the shd 
Peter and Paul. " Christ," as the great martyr Latimeb s 
"shed as much blood for Judas as he did for Peter. P 
believed it, and therefore he was saved ; Judas would not beZu 
and therefore he was condemned."* It is just this thit ma 
the ^roel glorious, and good news "to every creature;" 
if this had not been the case, where was the benevolenei 
"giving Judas the true bread from heaven"? Can a i 
nothing be honestly called a gift, and so great a gift ? It 
the aggravation of the crime of Judas that he spumed what 
really a e;ift, and a gift to him ; and that he was the beti 
of one wno was his own "familiar friend," — of one **who 1 
him," and who so loved him as to become " the propitiatioi 
his sins." 

I have thus brought to a close the brief observations I inte: 
to make on those unequivocal passages of Scripture in ^ 
every Bible-reader is expUcitly taught that Jesus Christ die 
him. I might easily have multipued the passages ;t I n 
easily have greatly extended my observations on them in d" 
I trust that I have said enough, however, to convince 
anxious sinner, who is inquiring what he must do to be » 
that Jesus Christ as truly loves him, and gave himself for 
as he loved Abraham, Isaac, and Jacob, and gave himsel 
them. O dear sinner, and fellow-traveUer to eternity, I 
gained my end, if I have pointed you to such portions oi 

♦ See the complete passage afterwards quoted, 
t There are several passages often adduced in proof of the univer 
of the atonement — such as 1 Cor. viii. 11 ; Rora. xiv. 15, &c. — ^ 
I conceive ought not to be made use of in the controversy. 
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Sible as let you into the heart of Jesns, and show you your risht 
ibo the work which he finished on the cross. I have told you what 
1 bare found in God's handwriting for myself, and what I am 
-fdUy persuaded is hoth fitted and intended to bring peace into 
your conscience, and gratitude, love, and hotiness into your 
neart. O surely you will henceforth love him who has "*o loved 
you." Measure that little word *'80,'* if you can. **God so 
: loved you." This little word ** so " is a word of infinite dimen- 
' nons. " It is higher than heaven, it is deeper than hell, it is 
> longer than the earth, it is broader than the sea." O what an 
I infinity of meaninff and of love is comprised and compivessed 
I within its two tiny letters ! " God to loved you." ** So "I How 
9 much? That he gave you health? Ah, that is great indeed. 
I That he gave you food and raiment? Ah, that too is great. 
I That he gave you Mends? Ah, that too is great. That he gave 
1 up another man to die for ydu? That would have been trans- 
!, cendent love indeed. That he gave up an angel for you? That 
I would have been greater love still. That he gave up an arch- 
! angel for you? O how great would this love have been ! That 
I he gave up ten thousand archaagels, and all the brightest intelli- 
gences in glory for poor worm you? What tongue could tell 
such love ? Yet all these real and supposed gifts would, when 
put up together, &il to make up even " a small dust in the 
oalance," compared with '* the exceeding and exceeding weight " 
of love, manifested in the gift and sacrifice of God's own co- 
equal Son. Sinner, you are a very monster of ingratitude, if 
you love yourself, love your friends, love your money, love yoiur 
little of the world, love your very sins, and love not Him ** who 
SO loved you." 
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CHAPTER IL 

INDItlECT SCRIPTUBE EVIDENCE IN SUPPORT OF THE UNIVERSAUn 

OF THE PROPITIATION. 

What I mean by indirect Scripture evidence, is, the evideDRl 
resulting from those truths of revelation which do not diiecftl 
assert, but which involve, imply, and presuppose that Christ die! 
for all ; and consequently, O sinner, for thee. 

Sect. 1. — I would argue the universality of the atonemeit 
from the fact that God sincerely invites, urges, implores, anil 
commands all to ''come and take" salvation, as freely pm 
unto all in Christ Jesus. John vi. 32. See how liberal^ he 
invites : — *' Ho every one that thirsteth, come ye to the wiers, 
and he that hath no money ; come ye, buy wine and mUk witii- 
out money, and without price.'' Isaiah Iv. 1. ''The Spintand 
the Bride say. Come. And let him that heareth say. Come. 
And let him that is athirst come. And whosoever will, let 
him take the water of life freely.'* Rev. xxii. 27. See John vii. 37. 
See how earnestly he urges : "As I live, saith the Lord, I haye 
no pleasure in the deatn of the wicked; but that the wicked 
turn from his way and hve : turn ye, turn ye from your evil 
ways, for why will ye die, O house of Israel?" EzeK. xxxui. 
11. See how tenderly he implores ; "Now then are we ambas- 
sadors for Christ, as though God did beseech you by us ; wc 
pray you, in Christ's stead, oe ye reconciled unto Grod." 2 Cor. 
V. 20. See how peremptorily he commands : " This is his com- 
mandment that we should believe on the name of liis Son Jesns 
Christ." 1 John iii. 23. " God now commandeth all men everv- 
where to repent." Acts xvii. 30. See \^ith what an awnil 
sanction, too, God enforces his commandment : " He that 
believeth not shall be damned." Mark xvi. 16. ".Jesus shall be 
revealed from heaven with his mighty angels, in flaming fire, 
taking vengeance on them that know not God, and tliat obey 
not the gospel of our Lord Jesus Christ, who shall be punisheii 
with everlasting destruction, from the presence of the Lord, and 
from the glory of his power." 2 Thes. i. 7 — 9. Must it not be 
true, then, that God does sincerely will all men to comply with 
his invitations, to yield to his urgings, to be prevailed upon by 
his implorings, and to obey his " commandment," — ^his peculiar 
commandment ? Must it not be true that God does sincerely 
"will all to be saved." 1 Tim. ii. 4. It is evident that he does 
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not sincerely will any Of the fallen angeli to be uiTed, for he hai 
made no atonemeat for tbem. Had be provided an atonement 
for any of them, it would have been Bufficieut erideoce that he 
sincerely willed thea to be saved. If, then, there be any men 
for whom Christ never died at all, and for whose sins, therefore, 
a atonement has been made, they muit be in mudi the u 



that they should be saved. But if this be true, why is it that h 
invites, tu^, implores, and commanda them to accept salvation, 
whilst he never invites, u^;es, implores, and commands the 
devils to accept the same boon? la God bincbrh? It is a 
■l)ame that the question should require to be put. If he be, he 
mttBt be sincere throughout. If he be sincere throughout, he 
niust be sincere when he invites, urges, implores, commands, 
and "wills all men" to "come and take the water erf life freeiy." 
But if he be sincere in bH this, must there not be water of life 
provided, or in iitber words, atonement made, /or aii. If there 
tie ^mc men for whom no atonement was made, then there 
cannot poasibly be any salvation for them, except Christ die 
again (for none surely can be saved for wtwm Clirist did not 
die) i and if, notwithstanding this, God invites, urges, implores, 
mid commands them, upon pain, of eternal damnation too, to 
cbiDC and accept salvation and eternal life as &eeLy "given " imlo 
them, 1 John v. 11; then God — the ever blessed and loving 
Jehovah — is inviting, urgiag, imploring, and commanding them, 
upoii pain of eternal de^, to accept what has really no existence 
at all. Is this like God? Far be such solemn deception &am 
the Holy One 1 My blood boils at the awfid thought. It 
would be juggling beneath the malice of Satan himself. 

When every sinner that hears the gospel is commanded to 
"helieve on the Lord Jesus Christ," what is it that he ia to 
believe 7 He is to believe, say " the Marrow of Modern 
Divinity'** and "the Act of the Associate Presbytery of 1742,"t 
and " be verily persuaded in his heart, that Jesus Christ is his, 
that he shall have life and salvation by him, and that whatsoever 
be did for the redemption of mankind, he did it for him." 
What 1 Is every gospel hearei: to believe this, all this, if it be a 
fact that for millions who hear the gospel he did absolutely 
■wthing at all upon Calva^ — shed no blood, made no atone- 
ment, nive DO ransom? Is he to believe a thing that is not 
true? ^ he to believe a lib ? He is invited to do so, he is 
ttrged to do so, he is implored to do so, he is commanded to do 
BO, be i« threatened with eternal damnation if he do not do so, 

• Chap, II. sect. ii. f 2. 
1 "Act of the Amciaie Presbyter; coucer^ing the doctrine of 
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provided it be indeed a truth that Christ did nothing on Calvary 
for him. Dr. Twisse, the Moderator of the Assembly that com- 
piled the Westminster Confession of Faiths says, ** I am ready 
to pro&ss, and that I suppose as out of the mouth of all divines, 
that every one who hears the gospel (without distinction between 
elect and reprobate) is bound to beUeve that Christ died for him, 
HO far as to procure both the pardon of his sins, and the salva- 
tion of fak foul, in case he beheves and r^ents."* Eveiy 
eospel hearer, then, is bound to beheve that Christ '^died for 
him" in some sense, and that he ''died for him, so far as 
to procure both the pardon of his sins, and the salvation of 
his soul, in case he beheves and repents." I ask, then^ where 
is the man who would dare to aifirm that a person's sim 
could be pardoned and his soul saved, *' in case of his believing 
and repenting" — ^for whom, notwithstanding, Christ made no 
atonement on Calvary ? If it be a truth that every man's sms 
■ would be pardoned, and eveiy man's soul would be saved, pro- 
vided '* he beheved and repented," it must also be a truth that 
atonement has been made for every man without exception. 
Beheving and repenting of themselves, without an atonement, 
could no more secure the salvation of Peter, than they ccmkl 
secure the salvation of Satan. There cannot be salvation attain- 
able by any for whom Christ did not die, otherwise salvation may 
be attainable by all the lost in hell. If this be true, and if it 
be, notwithstanding, a fact, as we have seen, that Gk>d sincerely 
invites, urges, imptores, and commands all to come and accept 
salvation, it must also be admitted by candour, and assented to 
by common sense, and piety will give its amen, that there is 
salvation for all, and that Christ in consequence did die for aU, 
and make an atonement for all. 

To evade the necessity of this conclusion, some have been 
so bold as to maintain, that in the invitations, exhortations, 
entreaties, and commandments of the gospel, there is no desinied 
reference a^r all to any but the elect. The reason or the 
imiversaUty of the offer and commandment is, according to these 
divines, to be found only in the fact, that the elect are scattered 
up and down in society, and utterly unknown to the preacher. 
It is necessary, they think, to invite, and ui^, and impiorej^ and 
command all without exception, because if any were omitted, 
some of the elect might happen to be passed over. O what a 
wintry, heart-freezing theology is this ! It chills all piety. 
What ! Is it not the duty of every sinner under heaven to believe 
and be saved? Is it not true that in God's most tender heart 
there is a sincere will that "all men be saved"? Is there 
" pleasure " with God " in the death of the wicked " ? Is it not 
true that he is in earnest when he prays and beseeches, and 

• " The riches of God's love to the vessels of mercy," dtc. 
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urges all without exception, to be reconciled to himself? And 
is the bl«ne of all this, that looks so much like systematic 
hypocrisy, and an imposition upon man's misery, to be laid at 
the door of the preacher's ignorance as to who the elect may 
happen to be? Away with the thought! It is (xod himsell*, 
and not man, that calls, inyites, urges, implores, commands, and 
threatens ; it is Grod, and not the preacher ; and must God 
entreat and command ''all without exception," becaiue forsooth 
he knows none of his own elect ? Horresco referens. My flesh 
shudders to draw out the legitimate consequences of this theory 
of atonement. 

Others, with much more consistency, but still at a fearful 
expense, hare maintained that it is not true that God invites, 
urges, implores, and commands, ''all without exception" to 
beueve and be sayed. They allege that the call of the gospel is 
addressed only to a certain class of sinners, whom they denomi- 
nate sensible sinners. This theology, though it cuts out most 
gospel-hearers firom the gospel call, is yet the legitimate daughter 
of the doctrine of limited atonement. It is a theology, however, 
which such men as Fuller in England,* and the Erskines in 
ScotIand,t saw it necessary to impugn and oppose with all their 
mighty energy and zeal. It is a soul-ruining theology, and is 
most plainly at variance with the whole " law and testimony." 
What say tne Scriptures? " Unto you, O men, I call ; and my 
voice is to the sons op men." Prov. viii. 4. All have a 
burden of sin; but Christ says "Come unto me all ye 
that labour and are heavy laden, and I will give you rest." 
IVIatt. xi. 28. "Look unto me," says the Saviour, "and 
be ye saved, all the ends of the earth, for I am God and 
there is none else." Isa. xlv. 22. The most rebellious kings are 
commanded to "kiss the Son lest he be angry." Psa. li. 12. 
Those who are "spending their money for that which is not 
bread, and their labour for that which satisfieth not," are invited 
to " hearken diUgently unto Christ, to incline their ear and come 
unto him, to hear and their souls shall hve." Isa. Iv. 2, 3. Nay, 
the " stout-hearted " themselves, " that are for from righteous- 
ness," are exhorted and commanded to " hearken " and believe. 
Isa. xlvi. 12. Since it is true, then, that all without exception, 
and all equally without any distinction between elect and non- 
elect, are invited, urged, implored, and commanded to accept 
salvation^ and receive the gift of eternal life, and since the Great 

* This was the principal object contemplated in his treatise " The 
Gospel worthy of all acceptation." 

t See their works everywhere. It is the exhibition of the gospel as 
a charter of blessings to every sinner without exception that forms tlie 
great charm of their writings. They lifted up their voice like a trumpet 
against " hampering the ofifer of the gospel." 
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God must be sincere when he thus inyiteSj and urges, and 
implores, and commands all, it is and must be the ease, Hat 
there is salvation for aU, eternal life for allj and as this could 
not be true if Christ had not died for all, it must be true thit 
the atonement was made for " all without exception." This, 
sinner, was the glorious truth which we found to be taught in 
the passages of &ripture formerly quoted and commented upon, 
and now you see a beauteous side-light thrown upon it by the 
free-hearted and open-breasted invitations of the gospeL God 
is sincere, O sinner, when he bids you come and get satvaUon; 
and he is sincere because therf is salvation for you. 

Sect. 2. — Another side-light is cast upon this blessed doctrine 
of the universality of the atonement, by the doctrine of faith. 
Faith is the credit which we give to a testimony. Faith and 
beUef are but two synonymous terms — ^the one Latin and the 
other Saxon — ^which are indiscriminately given to one and the 
same exercise of mind. It is one word in the New Testament 
that is translated by both terms. Faith, then, is but the mind 
sayina; "yes" to the credible report of an honest and well- 
quaUned witness. The gospel report is God's testimony. He 
surely is a witness whose testimony is infinitely above suspicion. 
He is like Jesus, "the faithful and true witness.'' What he 
says in his testimony or record must be true ; and faith in the 
sinner is nothing but the response of the mind saying. Yes, it it 
all tnie. The beUever is one who " sets to his seal that God is 
true." John iii. 33. The unbeliever is one who contradicts God, 
and says, " No, it is not true." God says one thing ; he says 
another, and thus virtually charges God with being ^' a liar,*' 
1 John V. 10, and he is actually a bar himself. B^m. iii. 7; 
1 John ii. 22. If this be the nature of faith, and the nature of 
unbelief, it will readily be perceived that the thing which the 
sinner is invited, ur^d, implored, and commanded to believe 
must be a thing that is true, whether he beUeve it or not."' It is 
because it is already true, and because it carries the evidence of 
its truth in its ovra bosom, that it is the duty of every man to 
believe it. It cannot be sinless in any man to char^ God with 
telling a he. It must be the duty of every man to give God the 
fullest credit for the truth of. what he says. When a sinner, 
then, is commanded to " beheve on the Lord Jesus that he may 
be saved," it must be understood that he is to beUeve what God 
says about Christ to be true, in order that he may be saved. 
Now what is it that God says about Christ, as the thing which 
we are to beheve in order that we may be saved? It is not this 
— " Beheve it to be true, that if you come to Christ you shall be 

* See my treatise entitled ** Saving faith, or the simple belief of the 
gospel." See also Dr. Kusssll's letters, No. 19 \ and his Catechism, 
sect. 12, £cc. 
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•" saved ;*' for such a statement would, in other words, just turn 
^ out to be this — " Believe it to be true, that if you beheve to 
' ■ be true what God says about Christ, you shall be saved." See 
* John vi. 35. What, then, is it that is true about Christ, the 
^ belief of which shall save us? Let the man' who maintains an 
?f atonement for the elect alone attempt to answer it. The hmita- 
\ rian, to be consistent, must transform faith into a complex pro- 
cess of the feelings, and completely depart from its scriptural 
simplicity^ as being merely a " settmg to one's seal that God is 
true." It is taught by many limitarians, that what is called 
" saving faith " is ^* appropriating iGuth." He who exercises it, 
th^ teach, takes home Uhrist to himself as his own Saviour, 
and says, "He loved me, and gave himself for me" This is 
admitted by multitudes of limitarians ;* and if this be true, as 
it must be ; then, as faith makes no change in God's testimony, 
but simply receives it as it stands, Grod's testimony to the sinner 
must be this — ** Christ loved you, and gave himself for you,'* 
Faith is the mind saying, "yes** to Grod's record. If, then, 
God's record do not tell the sinner that " Christ loved him and 
gave himself for him," it cannot be faith that finds it out or 
makes it true. Faith can bring no more out of a testimony than 
what is really in it. Faith is just the mind saying ''it is all 
true;" raid if the testimony do not tell the sinner that "Christ 
came into the world to save him," the sinner is not entitled to 
believe it, and his behef of it, instead of being faith, would be 
presumption. It is either not true that "saving faith" is 
*' appropriating faith," warranting the sinner to say " Christ 
loved me, and gave himself for me," or it is true, and must be 
true, that the testimony to be beheved by all is this, " Christ 
loved you, and gave himself for you." 6ut this, O sinner, is 
just the very truth that I have been endeavouring to establish as 
that thing which you are to beUeve that you may be saved ; and 
this truth will be eternally true, whether you believe it and be 
saved, or doubt it and be damned. Every one, then, is boimd 
to believe that Christ loved him, and gave himself for him ; and 
if every one be bound to beUeve this, it must be antecedently 
true 01 all, that Christ so loved all as to " give himself a ransom 
for them all." " Unto all people a Saviour is bom." This is 
the "ffood tidings of great joy which all people are to believe. 
It is tons that the nature of faith casts a convincing Ught upon 
the universality of the atonement. 

Sect. 3. — I would again argue the unHmited extent of the 
atonement from the fact, that the gospel is " good news to every 
creature." Mark xvi. 15; Luke ii. 10. The gospel is a "good- 
spell," — joyful tidings. It is good news to all ; it is bad news to 
none. If anything be preached that is not, in its own nature, 

• See Note T. 
e2 
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joy-giving to every ginner, it is certain that it is not **tlie joyful 
sound/' Psa. Luuux. 15, that is proclaimed. Cheering, surely, 
is "the voice of the turtle." Cant. ii. 12. That is not the 

Soiipel, but its caricature, that is not in its own nature fitted and 
esigned to be a blessing to every man, woman, and child, within 
the reach of its sound. K, however, it be true that there are 
many gospel-hearers for whom Christ never died, and to whom, 
therefore, salvation is as much an impossibihty, as it is an im* 
possibility to devils, I deny that the gospel is " good news to 
EVERY CREATURE," and in its own nature fitted to be a blessing 
to ALL. Its name is a lie upon its nature. It is " bad news 
to many a one ; for its rejection adds a fearful aggravation to 
their doom, whilst it never told, as it never could, that Christ 
did shed a single drop of blood for them. Such a mutilated 
gospel is not, surely, " the grace of Grod that bringeth salvatioD 
to a//." I never will preach a gospel that is not really *'good 
news to every creature," and equaUy good news to all without 
dUtinction or exception. 

8bct. 4. — Agam, I would argue the universality of the atone- 
ment from the fact, that peace of conscience, ^'pasnng all 
understanding," immediately follows the belief of the gospel. 
Rom. V. 1 ; XV. 13. There is nothing in the universe but the 
blood of Jesus that can speak peace to the consdence. Until 
the sinner see the blood of Jesus shed for him, and as it were a 
drop for every sin, thoiurh he may experience apathy, he cannot 
}>ossibly enjoy peace. Until he bring his guilty heart under the 
droppings of the cross, and get it sprinkled from an evil con- 
science, lleb. X. 22, he cannot possibly be at "rest" in Jesus. 
It is the blood of Jesus alone tnat is " peace-speaking ;'' and it 
is that blood as applied to the sinner s sins, blotting than tJH 
out. The behef of the gospel, however, or the behef of the 
truth as it is in Jesus, brings tUs peace, and brings it instanta- 
neously. The sinner no sooner sees the truth, than the con- 
science enjoys a blessed repose by taking refuse in the wounds 
of Immanuel. It is, then, the truth believed that fills him with 
peace and joy ; and if it be so, this truth beUeved must be this— 
the blood of Jesus was shed for me, as it were a drop for every sm. 
If a man cannot say of Jesns, ''he was wounded for my trans- 
gressions, he was bruised for my iniquities, he bore the chastise- 
ment of my peace," he will never be able to sajr, " by his stripes 
I am healed," Isa. liii. 65 he will never enjoy peace. The 
believer, however, enjoys peace immediately, and as it is the 
truth believed that brings it, the truth beheved must be this— 
*' Jesus was wounded for my transgressions, he was bruised §» 
my iniquities, he bore the chastisement of my peace." The 
peace-giving truth, in other words, is this, which we have again 
and again seen to be the object of saving faith — " Christ loved 
me, and gave himself for me." If the Bible do not warrant every 
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man to say this, how can any man get peace? Nothing else can 
give peace. If this, then, he nnrevealed, peace must he unat- 
tainable ; and if ever attained, it must be derived from some 
other source than the blood of Jesus, and therefore must be 
FALSE PEACE. O dcsT sinner cast yourself into the blood of 
Jesus — the blood oi Jesus as shed for you, — and vour sins will 
sink, and your hearts being emptied of them, will be filled with 
the " peace of God that passeth all understanding." 

Sect. 5. — ^Again, I would argue the universahty of the atone- 
ment £rom the fact that Christians do know and say, '* Jesus 
loved me, and gave himself for me."* I would ask the question, 
" Is it because a man is already a Christian, that he is warranted 
to say this, or is he on the other hand warranted to consider 
himself a Christian, because he ahreadj says this?" Nothing is 
clearer to me than that he is a Christian, because he believes 
that " Christ loved him, and gave himself for him;" and he does 
not beUeve tiiis, because he is a Christian. Is a man to beheve 
that Christ loved him, by first himself becoming a Christian and 
a saint? The Scripture doctrine is the reverse. "We love him,** 
says the apostle Jonn, " because he first loved us.** 1 John iv. 19. 
A man becomes a Christian when he discovers in the Bible the 
love of God and Christ to him, 1 John iv. 16. K, however, he 
do not find out in the Bible that Christ died for him, he can 
have no other oertain evidence that God loves him, than devils 
have,,l John iii. 16; and if he get no certain evidence of this, 
O what is to melt his heart, and make it love the Saviour? 
Nothing can possibly melt a sinner's heart, but the love of 
Christ. It is "the love of Christ that constraineth,'* and it is 
the love of Christ, not to others, but to the sinner himself. I 
appeal to all saints who have found something in the Bible that 
they can die with, if it be not the case that it was the love of 
Christ to them in shedding his blood for them, that first en- 
kindled love to him ? If this be true, O sinner, how true is it, 
that ** Jesus loved you, and gave himself for you "! Believe it, 
and be a Christian, and be " at peace ** for ever. 

Sect. 6. — ^I would again argue the universality of the atone- 
ment from the admitted fact that nothing but unbelief is now 
standmg between aU siniiers and salvation. There is, I presume, 
no man who will venture to deny this. Every man admits that 
if every sinner would but believe, every sinner would be saved. 
If, then, there really be nothing but unbelief standing between 
every sinner and salvation, every sinner's sin must have been 
atoned for. There are other obstacles besides unbeUef, standing 
between devils and salvation. There are all the obstacles 
wUch are created by the claims of God*s justice and his 
monl government. The removal of these obstacles would 

•Gal. ii.20. See Note U. 
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be atonement^ and then unbelief alone would be standing 
between devils and salvation. But since it is admitted thit 
unbelief alone stands between men and salvation, the othcf 
obstacles j which exist in the case of devils, must be removed; in I 
other words, atonement must have been made for all. K atone- 1 
ment has not been made for all, then there are multitudes I 
between whom and salvation there are other obstacles besida 
unbeUef ; there are multitudes who are under an absolute ad 
utter impossibility of being saved, except Christ die again. Let 
limitarians speak out then, and tell the sinner the real state d 
the case, and say decidedly whether or not there be any obstadt 
at all besides imbehef, intervening between every gospel-heaio 
and " eternal life." Let them be plain, and let not tne simiff 
be hoodwinked, and then coaxed into a better conception of bi 
condition and possible prospects, than he is warranted to enter 
tain. I tell thee, sinner, that there are now no ohstctcles betwees 
thee and salvation, but thy owo. imbelief. The other obstacles 
have all, already and long ago, been removed; their remorii 
was the atonement made for thee; and there was no other 
atonement made for Adam, or for Noah, or for David, or for 
Paul, or for Martha, or for Mary. If thou wilt but ** believe oi 
the Lord Jesus Christ thou shalt be saved ;" and what thou art 
to beUeve is this, — Jesus, because of the great love wheretoith k 
loved ME, made a full atonement for all my sins. 

Sect. 7. — ^Aeain, I would argue the universaUty of the atouc- 
mait from the fact, which will also be admitted by all, that the 
non-elect have a greater interest in Christ, and relation to hiiB, 
and hope from him, than devils have. There is '* peace (» 
ear^A," though not in hellj " good- will toward men,'* though not 
toward devils. If, however, Christ did nothing at all for the 
non-elect, nothing at all to bring salvation \\dthin tbeir resdi, 
and render it a possible thing for them to escape damnation and 
hell, then it is not true that they can have a greater interest in 
him, relation to him, or hope from him, than devils have. This 
is evident, for they can have no interest, relation, or hope at 
all. If it be admitted that they have any — even the least interest 
in him, relation to him, or hope from him, then it must be 
admitted that he did something for them, and something, too, 
that renders it no longer a dire and utter impossibility for them 
to escape hell. But if he did such a something, it could be 
nothing but dying for them, and thus removmg the legal 
obstacles standing between them and salvation ; in otber woraa, 
atoning for their sins. What else did Christ do on Calvary for 
sinners, but make atonement for their sins ? Nothing, nothing, 
nothing ! Since, then, O sinner, you must have a greats 
interest in Christ than fallen angels have, you surely cannot 
doubt that he died for you. Let no man tell you that you have 
an interest in him, because he took your nature, and sends to 
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yon hie Tvord, and shotrers upon you his temporal blessings. 
JUl thia must only Bggtavate your doom, aa it increaaes your 
■ guilt, imd make your case worse, if he did not "love you, and 
give himself a sacrifice for your sins." 

Sect. S.^But I would again ai^e the unirersalitv of the 
.tttoaement from the fact, that its extent is spoken of by the 
: inspired writers in language very different from what they 
employ when they speak of election, eifectuni calling, juatificS' 
tjon, sanctilication, or glorification. Acconline to the limitarian 
scheme, the atonement is exactly measured by the extent of these 
blessings. It nms parallel with them, and does not exceed 
them, no, not by a sinale bair'a-breadtli. It is alleged, that idl 
tvithont exception, whose sins are atoned for, are elected, 
-effectDally called, justified, sanctified, glorified; and that there is 
not one, and never was one, and never will be one, whose sins 
are in the slightest degree atoned for, who is nut also elected, 
effectuallv cafled, justified, sanctified, glorified. If this really be 
true, it Is surely natural to suppose that the inspired writers 
would speak of the extent of aU the blessings in the same kind 
of phraseology. Is this, however, the case 1 Far from it. We 
read of Christ making atonement for "men," for "all men," for 
"eveiT man," for "the world," for "the whole world," and 
even for "them who deny him, and brins; upon themselves swift 
destruction;" hut where do we read of God electing "men," 
"all men," "every man," "the world," "the whole world," 
and even "them who deny Christ, and bring upon themselves 
swift destruction " 7 Where do we read of God effectually 
calling, justiiying, sanctifying, and glorifying, " men," " all men, 
" every man," " the world," " the whole world," and even 
"them who deny Christ, and bring upon themselves swift 
destruction " 7 Where do we read of God electing, effectually 
I. calling, justiiying, and glorifying Nero 7 Christ, however, gave 
.himsdf a ransom for Nero. 1 Tim. ii. 6. How are we to 
account for the restricted language that is employed in reference 
to those blessings which are alleged to be the measure of the 
atonement, whilst the atonement itself is spoken of in the most 
luilliiiited terms that human language can supply 7 Whence this 
difference 1 Is it all chance ? Who will dare to assert it, and 
acj;use the Holy Spirit of incompetency as a " scribe " 7 Is it a 
studied and intended difference? If it be, is it not intended 
that we should leam from it that the same measure is by no 
means the rule of both! Nothing, then, O sinner, is plainer or 
knore eviilent than thia — the atonement stretches out far beyond 
tihe comjiass of the actual blessings which are drawn out of it; 
and O, tlierefore, believe thou, and then know that all the other 
blessings are, or will be yours. 

Sect. 9.— I might also argae the universaUty of the aton^. 
Sntnt from the ailmitted fact, that it is the dufy of every "^^^ 
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to look upon himself as having by his sins *' pierced the Savioar;" 
and as tnerefore bound to ''mourn and be in btttemess." 8ft 
Zech. xii. 10. There is nothing that is so much calcuktedto 
break the sinner's heart as this thought — ii was my sins iki 
nmrdered Jesus. Our sins are felt to be truly hateful, irki 
they are seen to be murderers of Jesus.* Now it is true An 
my sins helped to crucify Jesus. My sins and your Biii%( 
sinner, were, as it were, the nails that transfixed his hands d 
feet; they were the spear that pierced his side; they weretk 
thorns that tormented nis uneasy brow. But if it be indeed tn 
that my sins are thus guilty of " the murder of the Prinee i 
Life," then my sins drew the blood of Jesus, and therefore ^ 
sins were atoned for by its atoning drops. O sinner, I diflp 
you with being the murderer of Immanuel, and I charge J9 
with this sin, because it is a sin which, if admitted, dns 
salvation after it. How different the sins of devils ! Tfadr i 
never " killed the Prince of Life ;" their sins never, therefoR 
drew the atoning blood, and there is therefore no salvaticmii 
devils. See, O sinner, how God, the great phiUnitkropui,\t 
brought good out of evil, and transformed your sin into yoi 
salvation ! Wonder ! O wonder ! How great is the mvsterr < 
godliness! . '^ 

Sect. 10. — ^Agam, I might argue the universality of 
atonement from the universaUty of the resurrection of 
dead. I suppose it is admitted by all competent theol< ^ 
that had there been no Christ, there would have been 
resurrection. " As in Adam all die, even so in Christ shall all 
made ahve,'* 1 Cor. xv. 22. f There was no provision made 
a resurrection in the dispensation established with the 
Adam. The provision, then, by which the resurrection of 
is secured, must have been made in connexion with the 
sation estabhshed with the second Adam. This disp 
then, must include all, for all shall be raised up ; and, th 
Christ must have done something for all. If, however, he 
something for all, that makes it just to raise up the bodies 
of the lost, that thev may endure more of " the wrath of , 
rejected "Lamb" than they could otherwise suffer, is it 
manifest that that something must have made it possible 
them to be saved. If, however, it be possible for 
to be saved, their sins must have been expiated; Christ 
have given himself " a ransom " for their souls. O sinn^, f 
see again that it must be true that Jesus " loved ymA, and tf 
himself for you" O beUeve, and your resurrection wiU it 
glorious " resurrection of life," and not an unutterably vd 
" resurrection of damnation." 

♦ See Note V. 
t See this irresistibly proved by Dr. Bussell in his treatise 
"iJaAut Salvation." 
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Sbct. 11. — I would again areue the uniTersality of the stone- 

meiit &om the aature of the mstitution of the Lord's supper- 

Tbe ordinance of the Lord's supper is iin emblematical (inlinHnce. 

'■ It ia," sBjs Mattliew Henni, "a parable to the eye; and in it 

Ootl uses similitudes."* Not only is it an emblematical ordi- 

' lutDce, it is emblematical of a apeeific thing, and is in feet "a 

I miniature picture of the leading truths of Climtiauity."t It 

I is the whole gospel iu an emblem. Our partaking of the 

" Lord's supper is again, on our part, "an emblematical eiprei' 

' aion of a state of mind and of heart,"^ in accordance with the 

! truthB emblematically exliibited in the elementa. It is aynibolical 

I of OUT belief in the gospel. If it be true that it is the gospel, 

I or "the truth as it is in Jesus," that ia, in the Lord's supper. 

I exhibited in a sjrnbol, it muHt aUo be true that tliere is nothing 

shadowed forth in that ordinance which it is not the duty of 

e»eiy man to believe. It ia the duty of every man to beheve 

the gospel, and there is, aa we have seen, nothing more nor !««■ 

' nor else than the gospel reiireaented in the " broken bread and 

I the poured out wine." We have there, in aftcrtype, the goapel, 

the whole gospel, and nothing but the gospel. What, then, in 

, this gospel which ia exhibitctf in the ominauce of the supjicr 1 

. We shall have a proper aiiawer to this question, when we 

discover what it is that the partaker of the «um>er ia bouud to 

believe, in the reception of the dementi. Ec is not hounil 

or wBTronteil to beheve any thing that ia not expresul^ taught 

in the ordinance itself. He is, however, bound to bebiivc that 

"Christ's body was broken for hint, and that Chrint's bluod ww 

shed for him. The symbotical language of the elements ia, 

" This is Christ's body broken for you, this is Christ's blood sheil 

for yov," 1 Cor. id. 24, 25, and if the communicant do not ecliti 

back that language, by saying in his heart, "Yea, it in triii', thii 

is Chriat'a body broken for me, this is Chriat's liliMid slicd fur 

ne," his participation of the supper is the acting of u lii^. Niiw, 

there is not (me gospel for behevers, and another for iiubcljcvi-n. 

There ia not one goapel for conmnnicants, and another fur the 

world without. No, bv no means. Tliere is but iiiii- j{iiijii'l. 

and it baa but one voice, and that one voice telU nil. withcmt 

exception, the same truth. If, then, the tliiu); sigijiiliil in ilie 

Slipper be the gospel in an emblem, miil if tlii:. rtnlili iniiliud 

r])el tells the communicant that "Ctiii't''. U.A\ ion- )in>Ki'ii 
Aim, and that Christ's blood was slier I lui lum , " it ii ll> | 

must tell the same to all othen; utlienvim' ii i.i ^.iiiin iIlihj^ <'Im.i 
than the gospel and "the leading truths of uui LLli^iuii," tliut ia 

• "The Coniraunicwil'i Compaoion," vliap, 1. ( 
t This ii Ihe eipreiaion of Dr. Brown In hl> prcf 
Ilenrj's ■' CommunicBnl'j Cprnpanion," p. 12, pi' """ 
} Dt, Brovin, ■■ l'ie&«," p, 
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symbolised in the supper. The distinctiou between belieren 
aacl the world is not to oe found in any thing that. the ff | l«»Tp<myt 
emblematically say ; it is to be found, and found alone, in vW 
the communicants emblematically say in reference to thi^ elemoti. 
They profess their belief in the testimony of the elements. Jhfs 
say, "Yes, it is true, the elements are no liars ;. Cbrist'a body,m!i 
broken for us, his blood was shed for us; and this is iu^ljnv 
because we are Christians, but we are Christiaiis beca^ise w 
believe this to be true." O sinner, do consider this him) 
epitome of the gospel which you have in the institution of t]v 
JU>rd's supper, and you will perceive it lending its inc 




vertible evidence to the truth of an unhmit^ atonement. . 
mysticism has prevailed about the nature of the Lor^V sunpQ) 
and multitudes seem never to dream that all the benefit.. t%^ Kc 
to derive from it, is to be drawn from the great cardifUE4,tri4li> 
of the gospel which it embodies and represents. They ekuji^ 
some sudden iUapses of illumination or feeling, — ^some PKU?!^ 
intimation of an interest in Christ not made known to l£c(nili 
the Bible, and in the ordinance itself; and they never sei^m fi) 
hear the elements themselves most sweetly whispering to their 
souls, — "this, Christ's body, was broken for you; this^ CXrJ|f# 
blood, was shed for you." Nothing of value, however, cap be 
got out of the ordinance, that God has not unalterably put in i^ 
and put in it for all times and all partakers. We have seen ibfi 
what God has put in it is the gospel, which must therefore 
speak one language to ''every creature" under heaven, 
smner, believe uie gospel, and you can need no other qualifica- 
tion to partake '^worthily " of the Lord's supper. 

Sect. 12. — I would again argue the universahty of the atone- 
ment from the immense difficulty of getting into Christ on any 
other principle. If a man do not beUeve that *' Christ's bodv 
was broken for him, and that Christ's blood was shed for him,^ 
he believes nothing that can stop the mouth of an accu«nf 
conscience, or fill him with enhghtened peace upon his death-bed 
If a man do not believe that " Christ's oodv was broken for lum, 
and that Christ's blood was shed for him,' he is not qualified (o 
sit down at the Lord's table on earth, far less to sit down wiik 
Abraham, and Isaac, and Jacob, in the kingdom of heaven, tf 
Christ's body, however, was broken, and his blood shed, only for 
a limited number, how can a man come to know that it Was 
''broken for him, and shed for him,** except he be furnish^ 

rreviously with a little private Bible, to reveal to him his election, 
see not by what other way he could come to discern, the bleissed 
fact. One thing I know, I can say for myself " that , Clij^st*8 
Wdy was broken for me, and that Cnrist's blood was shed for ihe." 
T))^s I can say with assurance ; but this I can say, Only^ "because 
r see it plainly declared in the Scriptures, that it was in the s&me 
sen^. broken for all others, and shed for all others. I could 
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not possibly find a chink to let my little finger in, if my Bible 
were plun&red of such words as all, and every, and the whole 
world. If any man can find ont any other way into Christ, I 

" would thank him to let me know it. It will not do merely to 
tell me that '^ I must beHere." I cannot put faith into exerdse 

^ without an object. I must have something testified to me to 
believe. What, then, is that something that I am to beheve ? 
Is it that Christ came into the world to save some sinners "? 
I always believed that, and never doubted it. Is it that he came 
into the world to save sinners indefinitely ? The word " inde- 
finitely " only hides the meaning intended ; and my mind cannot 
rest satisfied till I know whether or not I may consider myself 
as included amongst the indefinite number. If I may consider 
myself included, it can only be, because I see that all others 
are taken in; and if all otiiers be taken in, theii Christ came 
into the world to save all sinners. If, however, I be not war- 
ranted to rest assured that I am amongst the indefinite number 
be came to save, then I must believe merely that he came into 
the world to save some, and this I never denied or doubted 
duriuff the whole term of my unbelieving Ufe. What then am 
I to believe and be verily persuaded of, which it is impossible 
to betieve and yet remain 'Mn the gall of bitterness and the 
bond of iniauity"? Let a man who denies the unlimited 
atonement tell me, if he can. O reader, do you believe that 
^' Christ's body was broken for you, and that Christ's blood was 
shed for you"? If you do not, you have no right to the Lord's 
table, and can be none of his "friends" whom he invites to 
"eat." Song v. 1. If you do, tell me how you got in. Did 
you find a back door to let you in, or did you enter through 
the great ^ate all? O anxious sinner, the great gate all is 
standing wide open to receive you. 

Skct. 13. — 1 might go on to argue the universaUty of the 
atonement firom many other Scripture truths. For example, is 
it admitted that Chnst was fr|rpified in "the cities of refu^ "? 
Numb. XXXV. j comp. Heb. vi. 18. These cities were not designed 
merely for some elect few of the unfortunate " manslayers." 
No, by no means. " These six cities shall be a refuge,' says 
God, who appointed them, "both for the children of Israel, 
and for the stranger, and for the sojourner among them ; that 
EVSRY ONE that killeth any person unawares may fiee thither." 
Numb. xxxv. 15. In like manner, Jesus is a prepared "refuge" 
for BYERY ONE to ficc to. His arms and heart are ever open 
to receive the guilty ; and as he is designed for all the guuUr» 
so aU who are guilty will find in him a safe asylum, if they will 
but " turn them to their strong hold." 

Again, Christ is compared to the "manna" upon which the 
chilo&en of Israel were fed while in the wilderness. John vi. 
31 — 58. The manna fell "round about the camp," Exod, xvi. 

F 
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l.'i 14, and all were invited to go out and gather it; and then 
was ahvavs plent}' for all, and ** thongh one sathered macli h 
Iiad nothing: over,** and " though another gathered little be M 
no lack." E\o<l. xvi, 18. Now the manna did not &11 arand 
tlie tents of some elect number of the Israelites only ; nehb 
was there a better supply within the reach of one, than tl« 
was within the reach of every other. No ; it fell around it 
ramp, equally for all, and designedly for all, — ** for those ill 
hmthcd It, as well as for them who loved h.'** It was tin 
for them all, and nothing could hinder them all from enjojoi 
it, if they chose to go and take it. Now, if the compann 
which the Saviour institutes between the manna and himsdt 
be at all legitimate and appropriate, his atonement must k 
equally available to all, "whether they love it or loathe it' 
accept it or reject it. If, however, there be atonement for d, 
it must be true that " Christ died for all," for surely no sne 
man will be dis)K)sed to dispute this maxim, — it is impossibu 

FOR THE blood OF CHRIST TO SAVE ANY FOR WHOM H 
WAS NOT SHED. 

Again, Christ compares himself to the *' brazen serpent wbiA 
Moses lifted up in the wilderness." John iii. 14. Now, tbe 
brazen seq)ent was lifted up, not merely for an elect number d 
Israelites. No : " the Lord said unto Moses, Make thee a fieir 
8eq)cut of brass, and put it u])on a pole ; and it shall come to 
pass, that every one that is bitten, when he looketh upon it, 
shall live." Numb. xxi. 8. " Even so," says Jesus^ " must the 
Son of man l)e lifted up, that whosoever believeth in him, 
should not perish, but have eternal life." John iii. 14, 15. The 
brazen sequent was designed for " every one that was bitten • " 
and was as efficacious for the cure of a million as it was for the 
cure of one. If, then, the antit}'pc be at all like the type, Jesu* 
must have been designedly lifted up for "every one that i* 
bitten " by the old serpent Satan, and his atonement must, in 
its own nature, be as efficacious for a million as for one. As 
nothing but not looking could prevent a serpent-bitten Israehte 
from being instantly healed, so nothing but not believing can 
prevent a sin-bitten sinner from being immediately cured of his 
spiritual disease. Christ was lifted up for every such sin-bitten 
smncr; the atonement was made for every such sin-bitten 
sinner ; there is healing virtue for e^'e^y such sin-bitten sinner ; 
the invitation has gone forth, " Look unto me and be ye saved, 
ALL THE ENDS OP THE EARTH ;" and uow nothing but not 
looking to the Saviour, as for him, designed for him, having 
heahng virtue for him, can prevent such a sin-bitten sinner from 
being healed. This, however, could not be true, if Christ was 
never lifted up for him. 

• Boston, Sermon on " Christ gifted to Sinners." — Works, p. 497. 
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I have thus shovm what will surelv be admitted to be abundant 
nddence of tlie unlimited extent of the atonement. All ^^cnp- 
ixre is tocbI with it, all scriptural theology proclaims it. The 
ongues of prophets sang of it, the tongues of apostles 
ireached it, the ordinances of Christ confirm and perpetuate 
}, and the blessed e3n>erience of saints most clearly attests it. 
t looks to me like the Alpha and the Omega of all that is 
»lis8iful to the sinner, and glorifying to the Saviour. It seems 
o me to be the centre of the Christian ^stem, and at once the 
bundation and the copestone of the Christian's hopes. O why 
laa it been buried ? O why has the church itseli been made 
ts tomb? With it, have been buried the glory of the gospel, 
^e power of the pulpit, the energy of the church, and the weal 
ji the world, and never, I am persuaded, till the era of its 
resurrection, will be the resuscitation of dead Christendom, and 
tihe long promised ''times of refreshing from the presence of 
the Lora. O reader, the rubbish of centuries is lyii^ above 
''the gospel of the grace of God." Can you climb up the sides 
of that rubbish, and please yourself in the survey of its vast 
dimensions and accumulation, and yet not shed a tear over the 
too legibly written inscription. Here lies, almost lost, the 
GOSPEL. That rubbish of lore on which you are elevated, and 
with which, perhaps, you are pleased, is the mausoleum and 
burial-pyramid of the soul-saving truth as it is in Jesus; and 
O can you understand your position, and not feel your heart 
fainting within you, and ^our bosom heaving mith anguish, and 
your memory burning with the Saviour's query, "When the 
Son of man cometb, shall he find faith on the 
sarth ? " 

O sinner, bless the Lord that the Bible too, has not been buried. 
There, O sinner, there you have the gospel as it sprang pure and 
perfect from the Godhead itself, and as it was proclaimed and 
explained by the hallowed Ups of the atoning Son of God. He 
is the the word, the prophet, and the preacher. 
"Into HIS lips was grace poured." Ps. xlv. 2. O go then, 
sinner, and listen to him, and if you " hear his voicc^our soul 
shall live." John v. 25; compare Isa. Iv. 3. The sweet, 
ravishing^ entrancing, peace-giving, joy-inspiring, soul-saving, 
h^it-sanctifying words which he is ready to whisper into your 
ears, if you go and hearken to his voice — ^the Bible, are sum- 
marily these, — "I HAVE loved you, O sinner, whosoever 

THOU art, and have GIVEN MYSELF FOR YOU." O sinncr, 

^'heorken diligently" to that word you, which he repeats. It 
is the glory of all the words he says to you. It is the pith and 
the marrow, the essence and the quintessence, the cream, and 
the sum and the substance of the gospeL It is the gospel's 
soul. Carefully mark, then, and studiously learn and con that 
word YOU. Take it home into your heart, and lodge it tl^re. 
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and cherish it there^ and watch over it there, and take care thst 
no one ever steal it from you, or tempt ^rou to part with it for 
a single moment of vour existence. Having caught it from the 
hps of Jesus himself keep it for ever in your heart, a* bemg tix 
whole Bible in miniature to ^our soul; O be always thinking 
about it, and be always believing it, and be always saying to it, 
''O thou blessed word you, thou art mine. Yes, thou art mine; 
for Jesus lovbd me, mb, me, even me, and gavb himseu 
FOR me." This, O sinner, is the gospel, and the whole gospel; 
and surely now you cannot but see that it is all for yoo. 
Beheve it, O beheve it. and Uve ! 
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AK^BBft.XO THK OBJECTIOMS THAT ARE USUALLY ALLEGED AGAIKfBT 
,*M> lo; : THE UNIVERSALITY OF THE PROPlTIATICm. .ji. 

I HAVE no wish to shrink ^m this part of my suhject. 
Although, indeed, I could not answer satisfactorily all the 
objections which- ingenuity may have devised against tne blessed 
doctrine I have been advocatmg, my own faith in its soundness 
would not be shaken. The Bible affirms it. It is intertwined 
with all that is blessed in my own experience, and all that is 
cheering in my "labours of love;" and ten thousand voices 
crying " heresy " could never stagger my confidence in its truth. 
It wiU be pleasing, however, if we can find that there is really 
no serious difficulty connected with its reception. I will state 
all the most forcible and plausible objections, so far as I know 
them, that have been advanced against the doctrine, and I will 
give them all a fair and candid consideration. 

Objection 1. — "If Christ died for more than those who shall 
ultimately be saved, has he not died in vain for many ? To 
wliat purpose is this waste F" 

This is an objection that is perpetually rung in the ears of 
those who advocate the universality of the atonement. " O it is 
dishonouring to God. It supposes that he was at the expense of 
sending his Son into the world to do a work, which after all turns 
out to oe of no manner of use in the case of most.'' I ask, how- 
ever, if God really had no purpose in view but the salvation of 
human souls, in the great " work " which he commissioned Jesus 
to accomphsh ? Was his own glory not his " chief end " ? Is it 
not infinitely fit, and right, and necessary, that He himself, and 
not man, should have the pre-eminence in all things ? Although, 
then, Christ's death should not infalhbly s^ure the salvation of 
all who by it have salvation brought within their reach, are we 
warranted to suppose that it has, in any case, been entirely in 
vain, and absolutely to no purpose? May not God's own glory 
gain an additional lustre to itself through means of the rejection 
of the blood-bought salvation, as well as through means of its 
reception? Rom. iii. 5, 7; 2 Cor. ii. 15, 16. That man must be 
rash to an extreme, who will venture to affirm that this is im- 
possible ; and if it be possible, who will dare to say that it was to 
no purpose and in vain that Christ died for most ? It may have 

f2 
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been in Tain so far as secunmf ikeir sahaiUm is etmeemed; bnt 
how can it be acffinned that it has therefore been in vain, or ia 
vain as to a fiur more important object than man'a salvatiim— 

THB GLORT OF GOD? 

If it be persisted in, however, and still insinuated, that it 
seems to affix a stigma on God to suppose that he would use 
means for the samtion of sinners, idndi ultimately pnwe 
ineffectual, I have to say that on this jninciple God's gloriom 
character would be covered with stigmas. Multitudes of tonet 
has he used means for the salvation of sinners, which, howem^ 
have proved ineffectual. Is he not daily using means with 
sinners in his providence, and in the invitations, exhartatMni, 
warnings, winnings, wooings, examples, and commaiidinffnta of 
his word? Are these means always effectual? Did he not use 
means with the antediluvians for the space of ^an hundred mmi 
twenty vears," Gen. iv. 3, because he was ''long-snfiering, and 
not willing that any should peridi, but that all should come to 
repentance '^ ? Did he not raise up Noah ^a preacher si 
righteousness," and inspire him to want ''the world of the 
ungodly " ? But were not those means ineffectual? Did he not 
commission the twelve apostles to *' go and preadi the gospel to 
eveiy creature," and did he not make them ''wise to win aonb"? 
But were not these means often ineffectual ? Were they not "t 
savour of death unto death" unto some? Did he not send 
Jesus himself to preach as well as to die, and to preachy too, 
that sinners "might be saved"? John y. 34. But was the 
preaching of Jesus never ineffectual? Why not attempt to 
disprove the universality of the gospel invitations, exhortations, 
and commandments, from the fiuct that they are ineffectual nod 
in yain in most cases? Why not try to show that Noah was no 
"preacher of righteousness," because his preaching was in vain? 
Why not attempt to make out that the apostles, and Jesus, and 
the prophets of old, never preached to any but the dect, lest 
their preaching should seem to be in vain? 

How short-sighted is man ! How can we know that a tfahig is 
really in vain, because, forsooth, it may not answer the end 
which we would have expected? Can we grasp, as with « 
infinity of intellect, all the possible bearings en any one work of 
the Almighty ? If we begin to scan Gofs v^ays, and to judge 
of them oy the measure of our minds, we shidl soon run our- 
selves into mazes, and put ourselves in leading-strings to infi- 
delity. To what purpose, is it said, is this " waste " of Christ^ 
blood? To what purpose, I reply, is this "waste" of Christ^ 
pteaching? To what purpose is this "waste" of Paul's preadn 
mg, and Noah's preaching, and God's own tender invitatioDB 
and solemn warnings? In this apparent "waste," the world of 
mttore corresponds with the world of grace. To what pmrpose 
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do the fructiiVing ebowei? fall on the ucean anil the ilesert? 
To what purpoae do a million applea rot untasteil, nnd ten 
thousand miluon pilca of gnua nither uaconHUmed 7 To what 
]>urpoae do innumerable mediuinal herbs die unused? Are 
all these things in vain and to no purpose, because, forsooth, 
such fructifying showers do not fructify, and such nourishing 
v^etables do not nouriahi and mioh healing herbs do not 

I cure? The phenomena of the world of grace aie, however, 
of eren easier solution than the phenomena of the worid of 
nature. In the world of n'ace, God has not ohscurely made 

. known his intention. He designs in it, by the death of Christ 

I for ail^ and by the preaching of it, to set mankind on a new 
footing, and once more to put them on trial for eteroitv. It is 
now tbe case that "he that betievetb shHil be saved, and he that 
beUevetfa not shall be damneif." Mark wi. IG. This is the 
liinge on which the destinies of the world now turn. God 
sincerely wills all men to believe and be saved, tlioueh not, to be 
Btne, im the sense of secretly resolving, himself, to ilo something 
infallibly to secure this. For this purjioae he has made the ivay 
clear for all by giving bia Son to die for all ; and now he invites 

' nJli heoommamb all, hethreatens ell, be implores all; audifall 
do not comply, still the glory of his infinite love is magnified 
and most illustrionsly (lisp!a)-ed, by the very fact that none have 
been esduded from salvation but by their own folly. 

Objection 2.—'" If Christ died far the vim-elect, is it just in 
God to make them pay the penalty of their sins over ajain ?" 

This objection arises from what I have already, in a former 
trcstiRe, shown to be a radically mistaken view of the atonement. 
The atonement baa nothing analogous in it to the payment of a 
debt. The Bible never u> any instance describes it under this 
idea- Christ did not pay the sinner's debt. He paid no sinner'* 
debt. He only did a something on the ground of which the 
believing sinner will receive the remission of his debts, and of 
his debts linpotiJ. It was not in its character of debt, but ii| jts 
character of crime, tlint sin was atoned for. If this be the case, 
there rannot poasibly be any injuatice in God eKactine the full 
payment of the unbelieving sinner's debts. The mibelievcr will 
not allow his debts to be forgiven ; Jesus never pud them ;. and 
if unforgiven by God and unpaid by Jesus, they must be [laid 
by the sinner himself. When Christ died, there was no litend 
transference of the sinner's sins to Jesus. The sinner does not 
cease to be a sinner because Cbiist died for him ; the debtor 
does not cease to be in debt. Bv no means. Jesus only did a 
sometluue, in consideration of which it is now quite consistent 
with God's character as a moral pernor, pri/vUied the sinn^, 
£f/i0tw, to remit bis debts; whilst it is by " " ' 
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with his character, provided the sinner wHi not believe, to exact 
the whole " to the uttenuost farthing.'' * 

Objection 3. — " Would it not be ridiculous to suppose ii4 
Christ died for those who were in hell long btfore his death ^'' 

I would answer this question by asking another questioD-- 
^' Would it not be ridiculous to suppose that Chiiat died fit 
those who were in heaven long before his death V*f The objeft' 
tion is decidedly a silly one. It is evident that Grod. had4 
reference to Christ in hia dealings with men as really before. the 
actual offering of the sacrifice, as he has had since. He dob 
with sinners as if '' the Lamb " had in reaUty been " slain fioa 
the foundation of the world." Rev. xiii. 8. Why was it, ftr 
example, that Cain perished? Was it because there was 10 
atonement for him ? By no means. So far from this being tk 
case, God himself said to him, " If thou doest not well, a aD> 
offering croucheth at the door." Gen. iv. 74 That ia. If ijkxA 
hast sinned in not acknowledging the Messiah, by pveseiilia| 
xderely the untypical " fruits of the ground," still, ihst haaaai 
sin may be forgiven if thou wilt. There is atonement fer it 
Acknowledge this, by presenting the lamb " lying at the doer^^ 
as a type of the great sacrifice for sins, and thou shah be 
pardoned, and shalt, as the first-bom, "bear rule cyver tiiy 
brother." You see, then, O sinner, that there was atonemeit 
for " Cain, who was of that wicked one," 1 John iii. 12 : and 
surely, therefore, there is no lack for thee. 

Objection 4, — "Can we conceive that God would sendkk 
own Son to die for the non-elect, when he had determined brfort- 
hand to create them only to be damned f 

Let those beheve who will that God is a despot, a fiizy, aadi 
savage, I never can. Let those beheve who will that God ii 
capable of the awful and monstrous mahgnity of bringing into 
bemg rational creatures, with no other design than to pour:diB 
vials of his wrath upon them, I never can. My Bible tells J» 
"God is love." 

If any be ultimately damned, as, alas! many, many^ jaem 
win, the blame is not with God ; the fault is entirely their>jeigk: 
God, so far from being a malignant being, is " long-smffdriig; 
not wiUing that any should perish, but that all should oome'li 

• See my treatise " on the Nature of the Propitiation. ** S^'also 
Truman's " Great Propitiation." p. 88 — ^91. Tliis great work hasCoii/ 
blemish. It gives a totally wrong view of faith, 

t See Bellamy's "True Religion delineated," Disc. II sect v 
p. 939, ed. 1812. 

X See XtiGHTFOOT, "Harmony of the Old Testament,^* ad loc ' HTdHb. 
vol. ii. p. 75, ed. 1822, .." . . 



I 



m OBJBCTIONB AN8WKRXD. 57 

^ «apexitance/' 2 Pet. iii. 9. If any man m Chiistendom be 

LtiLTnately damned^ it is because he refuses to be saved, it is 

fce compels God to pum«h him. by pertinaciously per- 

in unbelief. God " appoints men to wrath, 1 Thes. v. 9 ; 

4, because they refuse to be saved. They do not refuse to 

saved, because he has previously *' appointed them to wrath." 

jk- IB because they are '* disobedient, that he has appointed 

to "stumble." 1 Pet. ii. 8.* Whilst it is "He that hath 

prepared the vessels of mercy unto glory," the vessels of 

themselves for destruction. Rom. ix. 22, 23. An uncon- 

decree of reprobation is a monster in theolo^,t and if 

ily believed in for a moment, would, in the estmiation of 

_ person who beUeves in it, degrade God's character beneath 

^ JbaA of the most barbarous tyrant that ever breathed. "We 

^ ^licve known, says the apostle John, " and beUeved the lovb 

^^PHAT God hath to us." "God is love." 1 John iv. 16. 

u»-I£ urimitive Christians knew and "beheved," that this was God's 

^^ohflu^acter, and God's character toward them, it must have been 

.j^ testified." J£ it was testified to them, it is testified to us, for 

^—w have all the Bible that they had. And thus, O sinner, be 

_ mrtaxt. firmly persuaded that Grod has no ill-will toward a single 

^,„^frfiTnft^n heing, no ill-will toward thee. O no ! he is all kindness, 

^ be is all "love." He "delighteth in mercy" toward thee. He 

J J mys himself, Isa. xxvii. 4, "Fury is not in me." 

^ Objection 6. — " Can we conceive that God would have sent 
Christ to die for the non-elect, when he foreknew that they would 
j^- not believe in him F" 

ma Why, what is to hinder us? God does not make his fore- 
knowledge the rule of his procedure. If he did so, why did he 
^ aet Adam in paradise as the pubUc head of his posterity ? Surely 
_; Ills design in doing so was a kind design, a design of love, 
^ thoush he clearly foresaw the consequences which it has actually 
- ents^ed. If God squares his procedure by his foreknowledge, 
2 why did he send Noah, " a preacher of righteousness," to warn 
"the world of the ungodly"? He foresaw, surely, that they 
would not hearken to Um. Why, also, reason with Cain ? He 
^" foresaw, surely, that it would be without effect. We perceive 
^ that God in all these cases, and in multitudes more, regulates 
his conduct by something quite different from his foreknowledge 
of consequences; and why may he not do the same in the 
mission and sacnfice of his Son? If it be conceived to be a 
i valid objection to the universality of the atonement, that we 
r 

♦ See Steiger, ad loe. 
t " I know no term, either in any living or dead language, sufficiently 
strong to express my abhorrence of this doctrine." — Dr. Payne, Lec- 
tures on Sovereignty, i^e,, p. 44, 2nd ed. 
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eould not mppoee God to send hi« Son lo die for the lum-ekct, 
because he fon^w tint thev would iKtt beiiere : then I nj ilot 
tiie venr same objernon be» iLgainst the nnivemditT of the 
gofpel invitations, exhonxrions. and cominaiidzneiits. Could 
we eozMeive of God usinz aH these means to biiii^ non-cka 
HBDen to beiiere? rocld ire conceive of bixn shedding teiiir 
too, in the person of the incarnate Son. because they lefiue ts 
oomply, whe*i we know that be must foresee that thev will ill 
be indfeetual ? Here, in the case of the invitatioiis, exboito- 
tion«y and commandments which he employs, he does not mikt 
his foreknowledge the rule a( his conduct : why, then, is it to be 
supposed that he must do so in the case of the saaifioe of bk 
Sob? 

Objectiox 6. — "' Can ve concnre that God womid semd hit 
Son to die for the non-thct, when they are unable to beiiere ?" 

I cannot admit that any man is unable to believe. I rnufl 
maintain that every man is perfectly able to beheve the gospd 
and thus sectire his salvation. If this were not the case, it woold 
not be the sinner's fsnlt that he does not beheve. A deaf mn 
cannot be to blame for not hearing. A blind man cannot be to 
Uame for not seeing. A dead man cannot be to blame for noC 
hving.- If, moreover, it be not the case that all men are already 
possessed of full power to believe, why does God use means to 
Vjring them to beheve ? Grod uses many means to bring sinaers 
to believe. He invites, urges, implores, threatens, commandsi 
and sends his Spirit to strive with them. Gen. vi. 3 ; Acts vii. 51 ; 
and if these means be not in their own nature sufficient to 
accomplish the end, then God is put in the attitude of one who 
uses means to an end, which have no adaptation at all to thst 
end. Who but a fool (O thou only wise God pardon the juxtir 
position of thy name ^ith this word !) would act in this manner? 
\Vho but a fool would try to build a house, for example^ by 
playing on a flute? or to to lift up a stone by lecturing to it on 
the laws of locomotion ? I ask more, who in the possesaoa of 
his rational faculties would gravely go to the churchyard, and 
urge, implore, exhort, and command a body fort}' years mingled 
with the dust, to arise and hve ? Who would exhort a blind nian 
to see, and threaten him with **' forty stripes save one," if he did 
not look? K, then, the means which God employs to bring 
non->elect sinners to believe, be in their nature utterly inadequate 
to secure the end in view, God must be acting a fooUsh part 
when he employs them. Horrid is the conception ; more horrid 
still is the imputation ! Yet it is the necessan- consequence of 
the theor}' that man is not perfectly able to do all that God 
requires him to do. 

Sforeover, if any be under an absolute impossibility to beheve, 
and to avail themselves of the benefits of Christ's death, the 
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- atonement could be no blessing, no mere}', no kindness to them. 
' It is no kindness to a blind man tcf stretch out before him a 

beautiful picture, and call upon him to survey it, and then 

reproach him for not adminne. It is no kindness to a deaf man 

' to sound the finest music in nis presence, and call upon him to 

• listen, and then reproach him for not praising. It is no kind* 
' ness to a dead man to lay before him the finest dainties, and 
' call upon him to eat, and then reproach him for not thanking 

• you. In like manner, it could be no kindness to the non-elect, 
no merc\', to spread out sal^Tition before them, and exhort, and 
entreat, and command them to take it, if they be utterly and 
absolutely incapable of availing themselves of it. Now, is any 
one prepared to say that there is no kindness and love shown to 
the non-elect in the ^ft of Christ? If any one be prepared to 
say this, let him, on nis own principles, tr}' to prove that their 
rejection of Christ aggravates their guilt ; and that their unbelief 
is self-murder. Let nim try to explain the " philanthropy " or 
man-love of God; and to put a meaning, which shall not in 
reality prove a fool's-cap, upon that gracious sentence, '' God 

so LOVED THE WORLD. ' 

Nothing can be clearer than that all men are quite able to 
avail themselves of the atonement when it is presented unto 
them. If they were not, it could not be their duty to believe, 
or their crime to reject. God asks no man to do any more than 

- he has given him "strength" to perform. Every man is 
L responsibk simply according to the measure of his " abiUty." 

Matt. XXV. 15, &c. God does not ''reap where he has not 

s sown, he does not gather where he has not strawed." Matt. 

XXV. 24. He does not seek to take out of a man more than he 

■ hais put into him. The reason why so many do not betieve in 

s Chnst and love Grod, is not that they are unable ; it is because 

■ they are unwilling. The reason that hinders holy angels from 

s sinning, is precisely the same reason that hinders wicked men 

I from ^lievmg, — want of inclination, but no ^'ant of power.* 

y Whilst I most firmly hold, behe>'e, and preach all this, I at the 

.. same time admit most fireely, and woe be to my own soul and my 

I evierlasting prospects if I did not, it is " by grace that every 

i befiever is what he is.'' Had not the Holy Spirit '* opened my 

< helul to attend to the things that are written " concemmg Jesus 

and his work of atonement, I am sure that I should stul have 

been ''in the gall of bitterness, and in the bond of iniquity." 

But O anncr, oy every providence that happens to you, — aye, 

by this very book you are reading, the Holy Spirit is striving to 

bring you too to beUeve. 

* See the great Truman's " Discourse on Natural and Moral Im- 
potency," p. 28. See also Hinton's " Work of the Holy Spirit in 
Conversion." See also Witiiersfoon's Works, vol. ii. p. 279. 
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Objection 7. — "Are there not passages of Scriptur€ whkk 
intimate that the atonement is limited to the elect /" 

I think that there are no such passages. Is Matt, i; 21 
quoted ? It is this, — " Thou shalt call his name Jesus^ for he slnfl 
save HIS PEOPLE from their sins/' This promise has referenee 
not to the atonement, but to the blessings of justrficatkm nd 
sanctification, which the sinner receives after he believes in tk 
atonement; and it is undoubtedly true that Jesus does loveifl 
his believing people from the guilt and dominion of their dai; 
he " redeems them from all iniquity, and purifies []thein]"iBilo | 
himself a peculiar people, zealous of good works/* 

Is John X. 15 quoted? It is this, — "I lay down my lifeiv 
THE SHEEP." But mark, it is not said, ''I lay down W fife 
for the sheep only." It is true that he laid down his me h 
^' the sheep,'* but how that can prove that he laid it dawnh 
none others I am at a loss to comprehend. Paul says, ** CknH 
loved me. and gave himself for me ;" and whilst such a saying k 
undoubtedly a proof of the love of Christ to him, it would* iBrrif 
be wrong to infer from it, that there are none others, bendn 
Paul, whom he loved, and for whom he gave himself a rtamm. 
Were I, in passing along the sea-shore, to observe a crowd af 
people, and to go into the midst of them and learn that tbey 
were coolly and coldly looking out upon an unfortunate 'nan I 
struggUng in the water for his life ; and were I instanttty to 
plunge in and rescue the individual, it would be quite rignt in 
me to say that I loved that person, and risked my life to Mve 
his ; but it would be quite wrong in any one to infer from'tlus 
statement of mine, that I never loved another as much, or fid 
as much to save him. Christ, in the passa^ quoted^ is ette- 
trasting himself with the thief and the hirehnff ; and whilst ke 
says of the thief, " he cometh for to steal, ana to kill, and' to 
destroy ;" and of the hireUng, " he seeth the wolf coming, nd 
leaveth the sheep and fleeth ;" he says of himself, ^^ I km die 
good shepherd, I lay down my hfe for the sheep." fie ii 
making no reference at all to the extent of his expiatory deA 
and what he says would be equally correct, appromiat^* aid 
proper, whichsoever system of atonement be true/ 

Acts XX. 28 is another passage frequently referred to. ftroBi 
thus : " Feed the church of Grod, which he hath paiclMd 
with his own blood." The word here rendered " purcmaaed,^ » 
not the same word that is elsewhere translated ■*' bought " tnd 
" redeem." It means " acquired " or *' obtained as lus* own 
peculiar property." Now it is true that the Ephesian: halienn 
or church were Christ's property. He received them- as *^ai|ioi- 
session" from the Father, upon his "asking" them, and 
pleadine his blood in their behalf. See Psalm ii. 8. Thfe Fttber 
"gave them to him in consideration of his precious blood, 
by which their sins and the sins of '^the ifhim ^atld''>reR 



^eKpiAtedk- It ^as thus that Christ /'acquired'' the church of 
the Ephesian Christians with " his own hlood." 

Joha'zVii. 9 is another passage that is fretjuently adduced as 

anr insuperable ohjection to the idea of a universal atonement. 

It-miis thus — " I pray for them^ I pray not for the world, 

ilmt for' them which thou hast given me, for they are thine." 

I< admit that the Saviour is here interceding in behalf of his 

disciples only. He is praying in behalf of believers only; 

although in the very blessmgs he implores for them^ he has an 

jBy% to the benefit of the world of unbelievers at large. See v. ^1 . 

I cannot see, however, on what principle any man could, be 

ivBnranted to measure the extent of the atonement by the- extent 

<rf the intercession. " The consequence hereby inferred," says 

jftrelibishop Usher, ''may well be excepted ajiainst, viz., ne 

iptmd not for the world, therefore he payed not for the world."* 

i<iiAtns enovLgh for the sinner to know that all who lay hold of 

^Cinist^-as a sacrifice, and bring his blood to the Father as a 

/|mipitiation for their sins and a ransom for their souls,,. shall 

fcsteeire the benefit of the intercession ; just as all under the old 

msommiy had an interest in the high-priest's intercessions, when 

thby brought their sacrifices to the altar. Christ is tike 

/^lAdrdcate " of believers, 1 John ii. 1, seeing " he ever liveth to 

■make intercession for those that come unto God by him." Heb. 

viL 26.' He is "at the right hand of God making intercession 

for = them," and thus securing them against "condemnation." 

Beni.vin.a4. 

• = - It is also worthy of observation that in the passage before us 

-Jesus does not pray for them "which the Father gave him," 

.that they may believe; but he prays "for them which shall 

fhetijBve,'* that they may subsequently receive, in their character 

''t}£ believers, such important blessings, as those of sanetification, 

;:eBd^a- spirit of unity and brotherly love. 

■.'.if £pheb. v. 25, 26, is another passage generally adduced. It 
A.i9>this, — "Husbands, love your wives, even as Christ also loved 
fke'clnipehy and gave himself for it, that he might sanctify ai^d 
I'deanae it with the washing of water by the word," &c. " If all 
men," says Ilumon, in a workf which is remarkably successful 
-'[in- stopping up every inlet by which an inquiring sinner, might 
hgvk'into salvation, "if all men are included, because the. word 
^.cmiS|r'is not added, then when men are commajuled to Iovq. their 
'•.irives^:aa Christ loved the church, they are aUowdd to extend 
. t^ir Conjugal affection to all. women beside^ their wiv^ because 
^ it'iBtwbt^wBidi Loveyomr toives only." In reply to.thifS: pitiful 
■rlgyify; ifeia quite enough to say that Paul has no refeirence at all 

? •»•>* JddJgement ofthe Extent of CWst'9 PeathiajMi Satisf*cfiRji,"Ac. 
•t '.+ ••fflhe.DoctiiM of Particular Redcniptipp st^ed a^cj jvi^icaitedt'! 

G 
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to the singleness of affection that is due from m husband to hb 
wife ; he has exclusive reference to strength and mtenaity if 
uffcction. This is rendered evident by the remarkable fisct tbt 
the very same measure of love is prescribed toward all b^etcn 
that is here prescribed toward wives, who, in apostolic times 
were jpcnerally much less loved and resarded than other rektiici 
un<l friends. " This is my commanmnent," says the Savionr, 
"that ye love one another, as I havb lovbd you.'* Jck 
XV. 12; comp. I John iii. 16. It will not be pretended tbt 
miukIcucss of affection is here enjoined; nay, it is by im|Jieatioi 
iornidden ; and I ask, therefore, on what principle can suck 
Miuglcncss of affection be inferred from the passage in £pk 
\. 25, 2(), under consideration? Moreover, the very ssae 
l'll)h('Hian Christians are enjoined, in the same chapter, to 
" walk in love as Ohrist also loved them, and gave himself for 
thcMn, an offering and a sacrifice to God for a sweet smeUiiig 
Kiivour." Here uiey are enjoined to walk in love toward one 
Hiiothcr, just as Christ loved them, and gave himself for them; 
hut here, too, whilst the same measure and pattern of love is 
prcMTihcd as in the 25th verse, the nature of the case precludes 
the |>oHsihility of any 8uppose<l singleness of affection beiag 
referred to ; and conse(][uently, no man can have a warrant to 
Mupposc tliat any such smgleness is alluded to in the other ctie. 
It iH true that husbands are to love their wives with sin^enem 
of affection ; but this is not the duty inculcated in the passaf{e 
before um. 

Matt. xxvi. 28 is sometimes ouoted in proof of a limited 
iitoneuient. *' This is my blood oi the New Testament which is 
Hhed KOK MANY, for the remission of sins." It is asserted that 
the word **many" implies a lesser number than ''all." The 
Kttine, word is used elsewhere in the same circumstances ; as, for 
cxiiniple, in Matt xx. 28, " The Son of man came to give his 
life a ransom for many.'* Whilst it is said in these passages 
that (Christ died ** for many ;" it is remarkable that it is nowhere 
Hiiid that he did not die for all, as it is expressly said that few 
lire ehosen.'* Tlie word " many," however, in these passages, 
has really reference to "all," for all mankind are indeed many, 
and neither one nor few. It stands in contrast with Jesus 
himself, as being *'one." This is the interpretation that is 
t!:iven by Calvin of both passages. The key by which to 
imd(THtatid them is Rom. v. 15, " But not as the offence, so 
uIho is the free sift. For if, through the offence of one, many 
BE DEAD ; mucii more the grace ot God, and the gift by grace, 
which is by one man Jesus Christ, hath abounded unto many." 
When this verse is compared with verse 18, where it is said, 
** by one offence judgment came upon all men to condenma- 
tion," it is very obvious that the term ''many" actually includes 
and means "all;" but " all " in the sense of these "all" being 
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** many," as contrasted with the " one " by whose offence they 
are "dead."* 

These are, as far as I know, the principal passages that are 
adduced in support of a limited atonement ; and how insufficient 
they are, as a soUd foundation, on which to build a theory so 
aspiring, the reader surely cannot fail to discover. O, I would 
tremble for my soul, if I had no more satisfactory evidence in 
support of an atonement that takes me in, than tnis limitarian 
scheme has in support of itself. O reader, consider your 
footing, and see whereon you are standing ! Is it " rock " ? Is 
it " the rock "? Is it " the rock of ases " ? The storms of death 
will test it ; O see that you be finmy fixed where " the gates of 
hell shall not prevail against " you ! 

Objection 8. — "Does not the doctrine of unlimited atone- 
ment set aside, in its most distinguishing features, the covenant 
of grace ? " 

I have to say, in answer to this objection, that I believe that 
it is now the almost unanimous opinion of competent scholars and 
theologians, that the term in Scnpture generally translated "cove- 
nant," is improperly so rendered, and really means "arrange- 
ment," •* disposition," "economy," or " dispensation." f It is 
a pity that so many entire systems of theology and bodies ot 
divinity should have been cast into the mould of a single word, 
whichj afiter all, is found out to be a mistranslation. When 
we read of the "old" and "new covenants" in the Scriptures 
the reference never is to what has been termed by uninspired 
theologians "the covenant of works" and "the covenant of 
grace;" but the reference invariably is to "the Jewish and 
Christian dispensations." Now both of these dispensations 
were "dispensations of grace;" the one being the forerunner, 
shadow, and type of the other. Neither of them was a " dispen- 
sation" or "covenant of works." The man who should call 
this in question, betrays, assuredly, most amazing ignorance of 
the " first principles of the doctrine of Christ," and the plainest 
portions of revelation. In eveiy passage, therefore, where 
Christ is spoken of as the ** mediator " or " surety of a better 
Covenant," the "better covenant" referred to is not any sup- 
posed "covenant of grace," as contradistinguished from the 

• 

• "Tlie words the many, in both clauses of this verse, (Rom. v. 15,) 
are obviously equivalent to the all of the corresponding clauses of verse 
18, and are to be explained in the same manner." — Hodge, Com. ad loc. 
" He opposeth many to one." — ^Willet, Hexapla ad loc. So Augus- 
tine, who says that thcie are aliqua omnia, qua non sunt multa and 
ali^ua multa, qu^ non sunt omnia. So also Beza, Pareus, &c. 

t JThe proper word for covenant is avvQtiKti, and not SiaOriKri. See 
Note W. 
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Adamic ''covenant of works;" bot it is the Christian &pensi' 
tion of grace as contradistinguished from the typical, serrile, 
beggarly, rudimentary, elementary dispensation oi grace, set up 
amongst the Jews. Moses was the mediator of Htmt dimna- 
tion. Gal. iii. 19, 20; Deut. v. 5 ; Jesus is the mediator of this; 
and we misht as weU talk of the " federal transactions between 
Moses and God," as of those between God and Christ. If 
Boston's '' View of the Covenant of Grace " be considered as 
one of the best delineations of this human theory of the divine 
economy, I may mention that a very great man, a man who is 
justly considered the very bulwark of CalvimsnOy as he is 
undoubtedly its principal ornament — I mean Jonathan Bdwaids 
— said of it, **t confess I do not understand the scheme of 
thought presented in that book."* You thus perceive that the 
objections derived from the peculiarities of this mei^ homaii 
representation of the divine procedure in reference to lost 
sinners, fall all pointless, pithless, and powerless, to the gioond. 

Objection 9.-^** Can we conceive that Christ died for th 
heathen, when they never get an offer of salvation ? ** 

There are many difficult questions connected with the state of 
the heathen which no wise or cautious man will drag into itu 
controversy. They have embarrassed, more or less, all who 
take enlarged views of the moral government of God. If Christ 
has really died for any at all in addition to the elect, then he 
must have died for '' all." This will be admitted on all sides. 
I have^ however, abundantly proved that his propitiation is by 
no means merely commensurate with *'the election of nace; 
and " I am not careful," therefore, to understand or uj^dd all 
the mysteries connected with the moral condition of the giEeast 
majority of the human race. If Christ's death had been dw 
payment of a debt, if it had been pardon, or if, in itself, it had 
secured pardon, and justification, and reconciliation, it woutd 
have been absurd to have extended it to the heathen. I^ 
however, it be merely the removal of all obstacles on God's 
part standing between sinners and salvation, there is no ab- 
surdity in saying that this is true of all heathens, as well as of 
all gospel-hearers. If, moreover, this be true of all hea- 
thens, it is certainly a gracious truth, and wears a most lovinff 
aspect towards them all. If it were not true that Christ diea 
for the heathen, pi^Y* what sospel is the missionary to preach 
when he lands on a foreign shore ? Is he to tell them that God 
loved a few men scattered somewhere or other throu^out the 
world, and that therefore, perhaps, for aught that lie could 
know, there may happen to be some of these favoured ones 

* Letter I. to Mr. Gillespie ; appended to his treatise on ** Religious 
Affections." 
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amongst them, and for these Christ died ? Away with such a 
horlesque of **the good news to every creature"! Is not the 
mis^onary to preadi the inspired gospel of Paul the missionary 
— ^** Christ died for your sms, O heathens, and for mine"? 
1 Cor. XV. 1—4. Men need not go to heathen lands with the 
doctrine of a limited atonement m their creed ; or if they go 
with it; they must hide it, and preach in a manner practically 
contradictory to it. One of the greatest missionaries of modem 
times, one of the most gifted, one of the most devoted, one of 
the most honoured and successful, when asked what gospel he 
preached to his poor Africans, replied, that it was a maxim with 
nim and his true yoke-fellows, to tell all and sundries that 
Christ died for them.* 

These are the principal objections to the blessed doctrine 
which I have been advocating ; and O how with-like they are ! 
The truth is Samson-like and strong ; it easily bursts them all 
asunder. Glory be to Gk»d in the highest that this is the case, 
and that he reveals this to ''the wetdc things of the world" ! 
£ven although I could not satisfactorily answer every objection 
that ingenuity may start, or learning cast up, I would cling with 
8 tenacious death's-grasp to the unUmited atonement. The 
reason why I would do so is a good one: I have no other 
doctrine by which I can get into Christ, or hang my eternity' 
upon. I see no other door into salvation, and I can find no 
man to tell me of any other. O reader, fellow-sinner as thou 
art, how is it that you manage to get into Christ, if it be not by 
the word "every"? This one consideration of the impractica- 
bility of getting another open door into Christ, is quite enough 
to settle me whole controversy with me, and endear the doctrine 
to my heart*. Though whole churches should rise up in arms 
against it, and thunder anathemas a^inst me; though every 
human bmng should hold me as a heretic and a pestilence, / wiH, 
I shall, I must for ever believe that "Christ loved me and 



GAVE HIMSELF FOR ME." 



• Mr. JVfOFFAT. 
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CHAPTER IV. 

ADDITIONAL OBSERVATIONS ON THE UNIYERSALITT OF THE 

PROPITIATION, 

Some persons assume to themselves to speak of this blessed 
doctrine as if it were a fright^ and almost unheard of heretf. 
It is often insinuated that it is a novel and upstart opinion, tod | 
•* but of yesterday," and utterly unsupported by the votes oif the 
truly great and the truly good. The most powerful c^jecCkm 
that is urged against it is this — "What! can most ministen, 
and presbyteries, and synods, and almost all good men be 
wrong?" Though it were the case that the whole woiid 
opposed the doctrine, if I saw it clearly revealed in the BiUe, I 
would believe it, venture my soul upon it, and stand or fall wbth 
it. It is delightful, however, to know, that it is by no mesiu i 
novel doctrine; it is by no means unpatronised by the tne 
nobility of the Christian church. The greatest and the best in 
all ages, whose labours have been most abundantly crowned with 
success, and whose names have been most sweetfy* embalmed d 
the memories of the pious, have held and preached an vaae- 
stricted atonement. What think yon of the fact i am abont to 
mention ? The doctrine of an atonement for the elect alone is 
not yet above fourteen hundred years old. Such a doctrine ms 
unheard of during the glorious three first centuries of the ChristiaD 
era. Nay, it was not known for about two hundred 3^eai« after 
that. This surely is a striking fact, and should make some men 
pause and ponder before they condemn. "I think," says tbe 
illustrious Bishop Davenant,* a divine most intimately versed 4n 
ecclesiastical history and the writings of the Fathers, **th«t it 
may be truly affirmed, that before the dispute between Augnstine 
and Pelagius, there was no question concerning the death of 
Christ, whether it was to be extended to all mankind, or to be 
confined only to the elect. For the fathers, when speaking of 
the death of Christ, describe it to us as undertaken and endnr&d 
for the redemption of the human race ; and not a word (that I 
know of) occurs amongthem of the exclusion of any person by 
the decree of God. They agree that is actually beneficial to 
those only who beUeve, yet they everywhere confess that Christ 
(lied in behalf of all mankind, llius Clemens Alexandrinusf 
says that "Christ freely brings and bestows salvation to the 

• Dissertatio dc morte Christi," Cliap. I. t Peda^g. cap. xi. 
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whole human race." And of the same opinion is Origen:* 
" Jesus is declared to have come into the world for the sake of 
all who ever were sinners, that they might leave their sins and 
give themselves up to God." With him agrees Primasius, who, 
on 1 Tim. ii. 6, ["who gave himself a ransom for all,"] says, 
'^ for all men, indeed, the blood of Christ has been shed, but it is 
beneficial only to those who beheve." Primacius was a disciple 
of Augustine ; and so we may conjecture from him what was the 
doctrine of Augustine himself. The adversaries of the Augus- 
tinians were nevertheless accustomed to object to them^ that 
they taught that Christ was crucified for the predestinate alone ; 
md firom this objection of the Pelagians, some in succeeding 
ages made a handle for kindling the afore-mentioned controversy, 
l^is is manifest firom the objections of the Yincentians, m 
which this takes the lead, " that our Lord Jesus Christ did not 
siftfier for the salvation and redemption of all men." It is also 
saanifest from the answers of Prosper to the capitula of th« 
Gittllican divines, where their ninth objection is given after this 
manner ^ " That the Saviour was not crucified for the redemp- 
tion of the whole world." The Semipelagians objected to this 
aS' new, invidious, and erroneous. But Prosper meets these 
objections, not by maintaining that Christ suffered for the 
elect alone, but by showing whence it arises that the passion 
of Christ is profitable and saving to the elect alone." Bishop 
Davenant goes on to give some further details respecting the 
opinions oi Augustine, and he concludes by sajring, ''From 
these things it is evident, that although the seeds of this 
controversy were sown, yet Augustine and his disciples would 
never be the patrons of the doctrine, that Christ died for the 
predestmate alone." "We assert, therefore/' says he again, 
*^tliat Augustine never attempted to impugn that proposition 
o£>tbe Semipelagians, that Christ died for the whole human 
uace, but wdth all his might refuted the addition they had made 
to it; and showed that the property or benefit of redemp- 
tion, that is, eternal life, belongs to the predestinate alone, 
because they only do not pass through life in unbelief, they 
never die in their impiety." "For neither did Augustine 
ever oppose as erroneous the proposition ' that Christ (£ed for 
the redemption of the whole human race;' nor did he ever 
acknowledge or defend as his own, ' that Christ died, not for all 
men, but for the predestinate alone.' "t These are very impor- 
tant facts regarding the doctrine of the extent of the atonement, 
facts which disclose to us one of the principal reasons why the 
gospel was so triumphant in the earliest centuries of its career. 
Where now is the man that will publish and expose his own 
ignorance by stigmatising the universal atonement as a novel 

• Contra Celsum, lib. v. t See Note X. 



68 THE EXTENT OP THE PBOPITIATION. 

and upstart opinion? Where is the man who will dare to finmn 
upon it, as if it were a dogma unacknowledged and iinblesMd lij 
Grod, unreceived and unproclaimed by Christ's principal tm« 
bassadors ? I set the worthies of the three first centuries agaiut 
any doctors of the present day who may contend for a limited 
atonement, and I am bold to pronounce, that, even as respeeti 
the authority of man, the balsuice Mh, and must fall on the ads 
of the most unlimited propitiation. Augustine died a.d. 490^ 
and up to his time, at least, there is not the slightest evidence 
that any Christian ever dreamt of an atonement for the ckct 
alone. Even after him, the doctrine of a limited atonement wh 
but slowly propagated, and for long but partially received. Hie 
papacy itself did not readily adopt it. Before the days of 
Augustine, the illustrious Athanasius, the strenuous advocate 
and defender of the true divinity of our Lord, taught the un- 
limited atonement in such passages as these, taken firom lui 
treatise " On the Incarnation of the Word," — " Christ the Scm 
of God, having assumed a body hke to ours, because we were iD 
exposed to death, eave himself up to death for us all as a 
sacrifice to his Faflier."* "After he had given proofe of 
his divinity, it now remained that he should offer up a sacrifice 
for all, dehverine the temple of his body to death tor all^ that 
he might set all free from original sin," &c.t Gregory the 
Great also, who died a.d. 389, says, "The sacrifice of Christ 
is an imperishable expiation of the whole world."]; I mig^ 
go on to quote similar passages from Cyril, Chrysostom, and 
Ambrose, and indeed from almost all of the early fathers. So 
tardy was the hypothesis of a limited atonement in makiiig 
way, even after the great corruption and apostacy of the 
diurch, that it is recorded by the ecclesiastical historian, Flo- 
doardus, that one Godeschalchus, a monk, "that he might m^ 
himself known to the people by the novelty of his doctrines," 
selected for himself certain subjects to be discussed, among 
which this was one of the chief — " That our Lord Jesus Christ was 
not crucified and put to death for the redemption of all mankind, 
but only for those who are saved." This sentiment of €k)det- 
chalchus was discussed and condemned, first by the s3mod of 
Mentz, and afterward by Hincmar, Archbishop of Rheims, who 
assembled another synod, and committed Godeschalchus hiw^iH^ 
to confinement in a monastery, that he might not disseminate 
his errors. This synod, asssembled by Hincmar, published also 
some opinions opposite to the sentiments of Godeschalchus, 
amongst which the following is one :§ — " Our Lord Jesus Chriat, 

• Page 42. t Page 48. 

X Orat. ii. in Pasch. All these passages quoted in the text are takes 
from Davenant. 

i Bibl. Pat. vol. ix. p. 1093. £ccl. Lugd. 
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fts no man is, was, or will be, whose nature was not assumed by 
him, so no man is, was, or will be, for whom he did not suffer, 
although all are not redeemed by the mystery of his passion."* 
From this time henceforward there was continual controversy on 
the subject, and antagonist opinions were maintained and de- 
fended by the most eminent dietaries of the church, and the 
most learned synods and councils. Subsequently, during the 
palmy days of the schoolmen, most divines were contented to 
rest in the maxim, " Christ died for all sufficiently, but for the 
dect effectually," t which is susceptible either of a good or 
of an indifferent meaning. It was generally admitted, however, 
that he died '' for all " in some sense. 

When we descend to the epoch of the reformation, in the 
sixteenth century, we find some of the most eminent reformers 
preaching that gospel which so many are deriding with such 
violence and virulence in these apostate days. Amidst all the 
reformers, stands pre-eminent and head-and-shoulders higher 
than the rest, — Martin Luther. He was a gospel giant. 
None seem to have been nearly so much blessed in meir personal 
preaching and extensive spiritual influence as he. Of thousands 
of souls was he the spiritual father. It will surely be admitted 
that he knew for himself, and proclaimed to others, the real 
** truth as it is in Jesus." Wickliffe, Huss, Jerome of Prague, 
assaulted the outskirts of the papacy ; they attacked the monks, 
masses, and other trumperies, which were the mere eruptions 
and excrescencies of the corrupt system. Luther went to the 
core of popery. He showed that the gospel had been eaten out ; 
and by preaching the pure gospel, he effected, single-handed, 
what the combined energies and influence of all his predecessors 
had been unable to achieve. It was the gospel, as preached 
BY Luther, that shook the Vatican and resuscitated Europe. 
What, then, was Luther's gospel ? Was it this, — " Christ died 
for the elect, and therefore his propitiation may happen to have 
been for you?" No; this was not the reformation gospel. 
Hear Luther's gospel from Luther's own lips. Hear it, as it 
is again and again and again most pithily, pomtedly, powerfully 
spoken by him in his own favourite 4; commentary on the Epistle 
to. the Galatians. Of this commentary John Bun3ran said, 
" This, methinks, I must let fall before all men. I do prefer 
this book of Martin Luther upon the Gralatians (excepting the 
Holy Bible) before all the books that ever I have seen, as most 
fit tar a wounded conscience." I say amen to John Bunyan. 

• See Davenant's " Dissertatio," &c. Chap. I. 
t *' Qui hanc absurditatem volebant effugere, dixerunt, sufiicienter 
pro toto mundo passum esse Christum, sed pro electis tantum efficaciter. 
Viilgo haec solutio in scholis obtinuit" — Calvinus, in 1 Joan. ii. 2. 

X See Note Y. 
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Of all men whose works I have ever yet perused^ Luther is the 
chief to me, for clearness, and richness of soul-savins, hesrt- 
sanctifying truth. On chap. i. 4, '* Which gave himself for oar 
sins," he says, "Weigh diligently every word of Paul, and 
specially mark well this pronoun our ; for the effect aUogtiker 
consisteth in the weU applyiug of the pronouns, which we find veiy 
often in the Scriptures ; wherein abo there is ever some v^ 
mency and power. Thou wilt easily say and believe that Chiist 
the Son of God was given for the sms of Peter^ of Paul, and of 
other saints, whom we account to have been worthy of thii 
grace; but it is a very hard thins that thou, which judgert 
thvself unworthy of this ^race, shomdest from thy heart say aiid 
believe, that Christ was given for thine invincible, infinite, and 
horrible sins. Therefore, generally, and without the pronoun, it 
is an easy matter to magnuy and amplify the benefit of Chrut, 
namely, that Christ was given for sins, but for other men's nm 
who are worthy. But when it cometh to the putting to of 
this pronoun our, there our weak nature and reason startetfa 
back, and dare not come nigh unto Gk>d, nor promise to herself 
that so great a treasure shall be freely given unto her, and 
therefore she will not have to do with Gk>d, except first she be 
])ure and without sin ; wherefore, although she read or hear 
this sentence — * which gave himself for our sins,' or such like, 
yet doth she not apply this pronoun our unto herself, but unto 
others who are worthy and holy; and as for herself, she will 
tarry till she be made worthy by her good works, &c." 

Again, he tells us that these words of St, Paul furnish ns 
with " a very good and true definition of Christ, in this manner, 
— * Christ is the Son of God, and of the virgin, delivered, and 
put to death for our sins.' Now," says he, "if the devil 
allege any other definition of Christ, say thou — * the definition 
and the thing defined are false ; therefore I will not receive this 
definition.' 1 speak not this without cause ; for I know what 
moveth me to be so earnest, that we should learn to define 
Christ out of the words of Paul. For, indeed, Christ is no 
cruel exactor, but a forgiver of the sins of the whole world. 
Wherefore, if thou be a sinner, (as indeed we are all,) set not 
Christ down upon the rainbow as a judge, (for so thou shalt be 
terrified, and despair of his mercy,) but take hold of his true 
definition, namely, that Christ, the Son of God, and of the 
virgin, is a person, not that terrifieth, not that afflicteth,. npt 
that condemneth us of sin, not that demandeth an account of 
us for our evil life passed ; but hath given himself for our sins, 
and with one oblation hath put away the sins of the whole 
world, hath fastened them upon the cross, and put them clean 
out by himself. 

"Leam this definition diligently, and especially so exercise 
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this pronoun our, that this one syllable being believed, may 
swallow up all thy sins; that is to say, that thou mayest know 
tasuredly that Christ hath taken away the sins, not of certain 
wten only, but also of thee, yea, and of the whole world. Then 
let not thy sins be sins only, but even thy own sins indeed; 
that IB, to wit, beheve thou that Christ was not only given for 
odier men's sins, but also for thine. Hold this fast, and suffer 
not thyself by any means to be drawn away from this most 
sweet definition of Christ, which rejoiceth even the very angels 
in heaven." 

On the words ''who loved me, and gave himself for me," 
contained in chap. ii. 20, this great eospel-preacher says, '* Who 
is this me ? Even I, wretched and damnable sinner, so dearbr 
beloved of tlie Son of God, that he gave himself for me. If ( 
then, through works or merits, could have loved the Son of 
Qod, and so come imto him, what needed he to deliver himself 
for me? Hereby it appeareth how coldly the Papists handled, 
yea, how utterly they neglected the hol^ Scriptures and the 
doctrine of faith. For if they had considered but only these 
words, that it behoved the Son of God to be given for me, it 
had been impossible that so many monstrous sects should have 
sprung up amongst them. For faith would by-and-by have 
answered, ' Why dost thou choose this kind of life, this religion, 
this work? Dost thou this to please God, or be justified 
thereby ? Dost thou not hear, O thou wretch, that the Son of 
Grod shed his blood for thee?' This true £uth in Christ would 
easily hove withstood all manner of sects, &c. Wherefore these 
words, * which loved me,' are full of faith. And he that can utter 
this word me, and apply it to himself with a true and constant 
hith, as Paul did, shall be a good disputer with Paul against 
the law. For he deUvered neither sheep, ox, gold, nor silver, 
but even God himself, entirely and wholly, /or me, even for me, 
I say, a miserable and wretched sinner. Now, therefore, in that 
the Son of God was thus dehvered to death for me, I take 
comfort and apply this unto myself. And this manner of apply- 
ing is the very true force and power of faith. 

** These words (which are the pure preaching of grace and 
Christian righteousness indeed) Paul setteth against the righ- 
teousness of the law. As if he said, — ' Be it so, that the law 
is a heavenly doctrine, and hath also its glory; yet notwith- 
standing, it loved not me, nor gave itself for me ; yea, it 
accusetn me, terrifieth me, and driveth me to desperation. But 
I have now another, which hath dehvered me from the terrors 
of the law, sin, and death, and hath brought me into hberty, 
the righteousness of God, and eternal hfe; who is called the 
Son of QoA, to whom be praise and glory for ever. Faith, 
therefore, as I have said, embraceth, and wrappeth in itself 
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Christ Jesfns the Son of God, dehvered to death for us, as Paul 
here teacheth, ^ho heing apprehended by faith, giveth unto xu 
righteousness and hfe, &c 

** Read, therefore, with great vehemency, these words me, and 
for me, and so inwardly practise with thyself, that thou, with a 
sure faith, mayest conceiye and print tms me in thy heart, aad 
apply it unto thyself, not doubtmg but that thou art of the 
number of those to whom this me belongeth ; also that Chnst 
hath not only loved Peter and Paul, and given himself far them, 
but that the same grace also which is comprehended in thm me, 
as well appertaineth and cometh unto us, as unto them. For as 
we cannot deny but that we are all sinners, and are conatraiiied 
to say that through the sin of Adam we are all lost, were 
made the enemies of God, subject to the wrath and judgment 
of God, and guilty of eternal death, (for thb do all teirified 
hearts feel and comess, and more, indeed, than they should do,) 
so can we not deny but that Christ died for our sins, tiiat he 
might make us righteous. For he died not to justify the righ- 
teous, but the unrighteous, and to make them the children of 
God, and inheritors of all spiritual and heavenly gifts. Hieie- 
fore, when I feel and confess myself to be a sinner through 
Adam's transgression, why should I not say that I am made 
righteous through the righteousness of Chnst, especii^ when 
I hear that he loved m5, and gave himself for me ? This did 
Paul most sted&stly beUeve, and therefore he speaketh these 
words with so great vehemency and full assurance ; which He 
erant unto us, in some part at the least, who hath loved us» and 
nath given himself for us." 

This great Luther, in multitudes of other places, brings out as 
expficitfy, or even still more fully, the same glorious gospel. 
On chap. iii. 13, for example, he says, '' After the same manner, 
John tne Baptist calleth him 'the Lamb of God, whidi taketh 
away the sins of the world.' John i. 29. He verily is innoeent, 
because he is the unspotted and undefiled Lamb of God. But 
because he beareth the sins of the world, his innocency is bur- 
dened with the sins and guilt of the whole world. Whaitaoefer 
sins I, thou, and we all nave done, or shall do hereafter, tkey are 
Christ's own sins as verily as if he himself had Aonp theMv To 
be brief, our sin must needs become Christ's own sin, ov «lse.we 
shall perish for ever. This true knowledge of Christy which 
Paul and the prophets have most plainly deUverad imto us, the 
tricked sophisters have darkened and deiaced." Again be aays, 
''This is a singular consolation for all Christiansj' soto-ioloihe 
Christ with our sins, and wrap him in my sins, tfa^.«iiny and 
the sins of the whole world, and so to belH>ld Mm^ oeaNngall 
our iniquities. For the beholding of him after this manner 
shall easily vanquish all the fantastical opinions of the papiits 
concerning the justification of works." Once more he says, 
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*^ Not only my sins and thine, but also the was of the whole 
world, mther past, present^ or to come, take hold upon Chhat, 
go about to condemn him, and do inde^ condemn him." 

Here is the gospel that reformed Europe, and filled it with 
thousands of " new creatures ;" and yet here is a gospel which 
menr who never won five-and-twenty souls to the Saviour, or 
perhaps not one, will presume to call ** heresy," and try to brand 
with mfiimy. If men will renounce independent investigation 
ef the ''lively oracles," and sit at the feet of imini))ired 
ministerB, why not go to the prince of all such uninspired men, 
and lend an open ear to tne jubilee-trumpet of the great 
preacher of Wittenberg ? Should a thousand ministers say that 
it -is wnm^ to tell every sinner you meet, ''Christ loved ffou, 
and gave himself for you /" what of that ? I have a single name 
thfit weighs heavier than a thousand such — Martin Luthbb ; 
alid he says, you rob a man of the gospel of Grod, if you tell him 
less than this. O for a reviving of the spirit, and the genius, 
and the gospel of Luther ! and nien shall we hear, what he was, 
the echo of the apostolic doctrine ; and then shall we witness, 
what he witnessed, the restoration of the apostohc glcnry. 

Calvin does by no means appear to have won so many souls 

tas Luther. Still, Calvin was a giant too. We see in him the 

-«pintBal philosopher: we see in Luther the spiritual hero. 

Calvid, though a keen advocate of views on predestination 

which are often thought irreconcilable with an unlimited atone- 

■ment, was by no means a limitarian. No man can assert more 

dlearty than he does, that " Christ died for all mankind," and 

*'for the whole human race." Calvin himself thus disowns 

those who often put on the livery of his name. This is a fact 

worth attending to, and it is a fact that may be most satisfac- 

tor^y substantiated. In his latest writings (his commentaries) 

occrar knaiiy passages that warrant the assertion I have made. 

On John i. 29, " Behold the Lamb of God, that taketh away 

> the sm of the world," instead of dwarfing the word " world " 

into «lect, he -remarks, " when John says the sin of tb^ worid, he 

- cxAeftds this favour indiscriminately to the whole human race." 
On Rom. Vi 18, he 8a3r8, "Christ sufiered for the sins of- the 
■irhole wotld^ and, by the kindness of God, is offered indism- 
ndriatdiy unto all, though all do not embrace him." On Col. i. 
14,- he Mys^ '* Redemption was acquired by the blood of Christ ; 
'Ibi^'by the sacrifice of his death all the sins of the world, were 
eiqMfcedi'' On Mark xiv. 24, "This is the blood of the n^w 
teitament wfaicfa is shed for many," he says, "but undss the 
term wumtf he does not mean a part only of the world, but the 
^koh hklmn face: for he opposes many to one^ as if he hod 
caid-that'he (though himself one) was not the Redeemer merely 

- e€ "on« man, but gave himself up to deatl^.jthat he might 
free taany from liability to the curse. Nor is it to be 

H 
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doubted that Christ, addressing as he did, a few, wished to 
make it manifest that the blessing had not exclusive reference to 
them. It is at the same time, however, to be remarked, that in 
Luke he uses the expression 'for you' with a particular 
reference to his disciples, by the use of which expression he 
exhorts behevers individually to appropriate to their own use 
the shedding of his blood. When, therefore, we approach to 
the sacred t^le, not only let this general reflection come into 
the mind, that the world was redeemed by the blood of Christ, 
but let each for himself think that his own sins were expiated/' 
I might proceed to extract numerous other testimonies m>m the 
commentaries of Calvin, to prove that he most decidedly held 
that Christ made atonement for the sins of the whole hmnim 
race. What I have already quoted, however, is abundantly 
sufficient to demonstrate that Calvin, and many who now term 
themselves Calvinists, are by no means at one on this cardinal 
doctrine of the Christian system. The universality of the atone- 
ment was obviously the pillow on which his heart reposed while 
on his death-bed. In his last will, written a few days before his 
decease, he says, " I testify also and profess that I humbly seek 
from God, that he may so will me to be washed and purified bv 
the great Redeemer's blood, shed for the sins of the whole kmnm 
race, that it may be permitted me to stand before his tribunal 
under the covert oi the Redeemer himself."* It is, then, 
spurious Calvinism to hold that Christ died for the elect alone. 

The illustrious Henry Bullinger, the successor of 
ZuiNGLE, the great Swiss reformer, held the same opinion. 
On Rev. v., Serm. 28, he says, — " The Lord died for all, but all 
are not partakers of this redemption through their own £ndt. 
The Lord excludes no one, but him who excludes himself by 
his own unbeUef and faithlessness." f Benedict Abbtius, 
another eminent Swiss theologian, says on 1 Tim. ii. 6, — 
" Christ died for all, yet, notwithstanding, all do not embrace 
the benefit of his death, because by their own wickedness, and 
the corruption of their nature, they despise the offered jgrace." 
The eminently learned Wolfgang Musculus, a German 
reformer, and a distinguished professor of divinity at Berne, has 
a section in his book of " Common-places," on " the redemption 
of the human race." In this section he says, — " We know that 
all are not partakers of this redemption, but the perdition of 
those who ai'e not saved by no means hmders this redemption 
firom being called universal, since it is not destined for one 
nation, but for the whole world. That reprobate and deplorably 
wicked men do not receive it, is not through any scantiness of 
the grace of God ; nor is it just, that, on account of the children 

♦ See " Vita Joannis Calvini, a Tlieodoro Bcaa," adfn. 

t See Note Z. 
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of perdition^ it should lose the glory and title of universal 
redemption^ since it is prepared for all^ and all are called to it."* 

The eminently devoted and fearless bishop and martyr, Hugh 
Latimbr, held and proclaimed the same glorious truth. In 
one of his sermons preached in 1552, on Philip, iii., he has the 
following passage, " For what other cause did Christ come, but 
only to take away our sins by his passion, and so deliver us from 
the jwwer of the devil ? But these merit-mongers [the papists] 
have so many good works, that they be able to sell them for 
money, and so to bring other men to heaven by buying of their 
good works ; which, no doubt, is the greatest contempt of the 
passion of Christ that can be devised. For Christ only, and no 
man else, merited remission, justification, and eternal felicity for 
as many as will believe the same ; they that will not believe it, 
shall not have it, for it is no more but believe and have. For 
Christ shed as much blood for Judas as he did for Peter ; Peter 
believed it, and therefore he was saved; Judas would not 
believe, and therefore he was condemned, the fault being in him 
only, and in nobody else."t In another sermon preached in 
the same year, he addressed his audience thus, — " I say that 
every one of us must have a special fiiith ; I must beUeve for 
myself, that Christ's blood was shed for me. I must believe 
tlmt ^l^en Christ saith, ' Come to me all ye that labour and are 
laden, and I will ease you,' here I must believe that Christ 
calleth MB imto him, that I should come and receive everlasting 
life at his hands. With such a special faith I do apply his 
passion unto me." X 

Thomas Bbcon,§ one of the most zealous and active and 
successful of the English reformers, discovers in some of his 
writings amazingly clear views of the gospel. In a sermon on 
"faith in Christ," he has the following most evangeUcal 
remarks on John iii. 16, ** God so loved the world that he gave 
his only-begotten Son," &c. "These are excellent words," 
says he, " and the words of life ; God grant us grace to print 
them on our hearts. For he that hath these words printed in 
his heart, can neither be afraid of the devil, nor of sin, nor of 
hell ; but will be of a quiet heart, and say, I am without all 
fear, for I have with me the Son of God, whom God hath given 
unto me by love, and by the word of God, that is, by the gospel 
that certifies me thereof. ' And thy word, O Lord, and thy Son 
Jesus .will not deceive me, in whom alone I put my trust, &c. 

"But thou wilt say, *If I were as Peter, Paul, and Majy 
wef^4 tjiis gift would be comfortable unto me. For they, iaire 

• '■ ■■■.'•■• •See Note A A.- - i i-i, .'• 

■ t. **Fruitful Sermons, preached by the right reverend^ father, and 
constant martjr of Jesus Christ, Master Hugh Latimer." ito, ed. Land. 
1653, tea/ 208. $ Ditto te^* 229. 

$ He died 1570, being sixty years old. 



Mints, and doabdes tiiii tmpn^ fritjuni bat nnto them. How 
flioald I, wbo «■ a nncr, br anv means nndenland tbat it 
percams onto mCy wko bare to oftn offe n d e d God bj mr ans, 
and bare made bim mr enemy ?* But sncb dioiigbts are mere 
ineredntitT and nnbelie^ wbicb goedi aboai to ivitbdrair us from 
tbis sweet goneL And tmhr atbebef can be ovcreome br no 
odier means than b^ tbe arord of God. Of this Cbitst spake, 
that we should not doobt bis ward; savii^ that bis Father, the 
tme and eternal God in heaven, did so lore the wtvld, that he 
debrered hii onlr-begotten Son. And thii is sore, that 'die 
world ' here does not signifr Maiy, Peter, and Paul onhr ; bat 
the world «ig«»^i^ all maxkixd. T b eae fm e. if thou takest 
thyself to be of manlrindj if thou dost not behere that, compare 
tb}'self with other mortal men. that thou mayest nnderstaiid 
that thou ait a man; for why shonldst thon not suffer thyself 
to be of this name, seeing that Christ with plain words aith, 
that God gave bis Son, not for Maiy, Peter, and Paul, but for 
THE WORLD, that all should receive him that are the sons of 
men. Then, if thon or I would not receire bim, as though he 
did not appertain to us, truly it would oonsequendy follow, that 
Christ's words are not true, whereas he sai^ he was given and 
delivered for the world. Wherefore, hereof mppear^ that the 
contrary thereto is most assuredly true, that is, that this gift 
belongs as well unto thee as to Peter and Paul, forasmuch as 
thou also art a man as they were, and a potion of the wwld; 
that God may not be judged in his word, and this thought rise 
in our hearts, thinking on this wise, Who knoweth whether I 
am also of their numbor, to whom the Son of God is given, and 
eternal life promised. For that is as much as to make God 
untrue to his promise. Wherefore, when this thought comes 
upon thee, suspect it, as thou wouklest suspect the devil, lest 
thou be therewith deceived. And sav thou. What is that to me, 
that I am neither Peter nor Paul ? if God would have eiven this 
sift to them only that should have been found worthy, he would 
have given it to the angels, to the sun, and to the moon ; for 
they are pure and undemed creatures, which alwa^-s obey Grod, 
and never decline or swerve from his precepts. &ut this is the 
truth of the matter, he gave him to tbie world, and the world is 
no worthier thereof, than as I said before. Therefore, although 
I am neither Peter nor Paul, yet will I not suffer myself to be 
put beside this gift, but will challenge as much for my part as 
bavid and all the holy apostles did. Whatsoever I am, yet God 
is not to be taken as unraithful to his promise. I am a portion 
of the world, wherefore if I take not this gift as mine own, 1 
make God untrue. 

" But wilt thou say, why does he not show this to me alone? 
then I woidd believe and think surely that it appertained unto 
me. But it is for a great consideration that God speaks here so 
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generally ; to the intent, verily, that no man should think that 
e is excluded from this promise and gift. He that excludes 
him'self must g;ive account why he does so. ' I will not judge 
them/ saith he, ' hut they shall be judged out of their own 
mouth.' " 

The early " confessions " of the principal reformed churches 
abundantly echo the same glorious truth. Although it is never 
formally proved in these confessions, it is obviously assumed, 
and often most expUcitly expressed. Thus, in the first con- 
fession of Helvetia, written in 1536, it is said, that Christ, 
assuming human nature into union with his divinity, " gave it 
up unto death for the expiation of all sin.*'* In the latter 
confession of Helvetia, written in 1566, it is said, " For we teach 
that Christ alone, by his death or passion, is the satisfaction, 
propitiation, or expiation, of all sins, f Again it is said, " Christ 
took upon himseli and bore the sins of the world, and satisfied 
divine justice."! In the confession of Augsburgh, written by 
Luther's sweet companion — Mblancthon, and presented, in 
1530, to Charles V., it is said, " Likewise they teach that the 
Word, that is, the Son of God, assumed human nature in the 
womb of the blessed Virgin Mary, so that the two natures, the 
divine and the human, being inseparably united in one person, 
are one Christ — true God and true man, bom of the Virgin 
Mary, who truly suffered, was crucified, clied, and was buried, 
that he mi^ht reconcile the Father to us, and be a sacrifice, not 
only for original sin, but also for all the actual sins of men."^ 
In the Confession of Saxony, written in 1551, it is said, " For 
although we do not yet, in this oiu* infirmity, see the causes of 
this wonderful counsel, why the human race was to be redeemed 
in this manner, (those causes shall be learned in all eternity,) 
yet these principles are now to be learned ; — ^in this sacrifice are 
to be seen, God's justice and his wrath against sin, and his 
infinite mercy toward us, and his love in the Son toward the 
human race." || In "the Confession of Faith used in the 
English congregation at Geneva, received and approved by the 

• ** In niorteni tradidit ad universi peccati expiationem." — Sect 11. 

t " Nam docemus Christum unum, morte vel passione sua, esse 
omnium peccatorum satisfactionem, propitiationem, vel expiationem/'— <- 
Sect. 14. 

^ Christus peccata mundi in se recepit et sustulit, divinsque ju^icise 
satisfecit." — Sect. 15. 

J " ut reconciliaret nobis Patrem, et hostia esset non tantum 

pro culpa originis, sed etiam pro omnibus actualibus homlnum peccatis." 
— Conf'essio Augustana MDXXXhy secU 3. See also Confessio Augustana 
JdDXL., sect, 3. 

H <* Conspiciuntur in hac victima justicia et ira Dei adversus peccatum, 
et immensa misericordia erga nos, et amor in Filio erga genus humanuni." 
■ — Cmfesm Saxonica, sect, ** de Remissione Peccatcrum, ^c." 

h2 
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Church of Scotland in the beginning of the Reformation,*' it is 
said " Thus of his free merc}% without compulsion, he oflfered up 
himself as the only sacrifice to purge the sins of aU the worldt 
so that all other sacrifices for sin are blasphemous and derogate 
from the sufficiency hereof."* In the English Confession 
found in the works of Bishop Jewel, it is said, "And therefore 
that our only succour and refrige is to flee to the mercy of our 
Father by Jesus Christ, and assuredly to persuade our minds 
that he is the obtainer of forgiveness of our sins ; and that by his 
blood, all our spots of sin be washed clean : that he hath pacified 
and set at one all things by the blood of his cross : that he, 
by the same one only sacrifice which he once offered upon the 
cross, hath brought to effect, and frdfilled all things : and that 
for that cause he said, when he gave up the ghost. It is finished, 
as though he would signify, that the price and ransom was now 
fully paid for the sin of mankind," f In the Heidelberg Cate- 
chism used in the reformed churches and schools of the Pala- 
tinate, and composed in 1563, it is said, Q. 37, " What believest 
thou, when thou sayest. He suffered? A. That in the whole time 
of his life which he spent on earth, but especially in the end of 
it, he did sustain, in oody and soul, the wrath of God against 
the sin of the whole human race ; that by his passion, as by the 
only propitiatory sacrifice, he might dehver our body and soul 
from everlasting condemnation, and obtain for us the favour of 
God, righteousness, and everlasting life." J In the Articles of 
the Church of Inland, it is said, " The offering of Christ, once 
made, is that perfect redemption, propitiation, and satisfaction, 
for all the sins of the whole world, both original and actual ; and 
there is none other satisfaction for sin but that alone." § Such 
are some of the testimonies of the principal reformed chiurhes. 

The reason why I quote these passages from the most suc- 
cessful and distinguished preachers and theologians, and from 
the confessions of the most eminent churches, is not to give 
weight to the opinion I so highly prize, and so constantly preach. 
That opinion, like its author, " receives not testimony from 
men." It needs it not. A single "thus saith the Lord," is as 
good as ten thousand of " thus saith Luther," and " thus saitb 
Calvin." There are many persons, however, who are so pre- 
judiced against the doctrine, and so determined to find it untrue ; 
and, withal, so much the slaves of human names and ccclesias- 

♦ DuNLor's "Harmony of Confessions," vol. ii. p. 5. 
f Ditto, vol. ii. p. 98. 
X £um toto quideni vitse susb tempore quo in terris egit, praecipue vcro 
in ejus extremo, iram Dei adversus peccatum universi generis humani, 
corpore et anima sustinuisse/' &c. — Catechesis HeideU)ergeiisi$. This 
catechism was approved by the Synod of Dort. See Note BB. 

§ The thirty-first article, entitled, " Of the one oblation of Christ 
finished upon the cross/' 
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tical canons^ that they will not give even a patient hearing to it, 
because the majority of modem votes are against it, and great 
ministers and doctors of divinity frown upon it. I t^U these 
people, that doctors, and ministers, and confessions, and churches, 
are not the Bible. I tell these people, that it is ''to the law 
and to the testimony " that the appeal must be made. But I 
likewise tell these people, that the purest of all churches, and 
the greatest of all ministers, have accounted it no gospel at all 
to preadi that Christ died for the elect alone. K there is to be 
appeal to human authority, let us take the topmost names ; and 
the " aye " of these topmost names is surely equal in weight to 
many hundreds of ''nos'' from men of inferior usefulness and note. 

I might multipbr great names in support of the universaUtv of 
the atonement. 1 -might refer to one of the greatest and best 
men of Em-ope, Archbishop Usher, who says, " We may safely 
conclude, out of all these premises, that the Lamb of God 
offering himseK a sacrifice for the sins of the whole world, 
intended, by giving sufficient satisfaction to God's justice, to 
make the nature of man, which he assumed, a fit subject for 
mercy, and to prepare a medicine for the sins of the whole world, 
which should be denied to none that intended to take the benefit 
of it."* I might refer to the illustrious Bishop Davenant, 
who, in his elaborate essay on this subject, already so often 
referred to in this treatise, says, "There is no one who is a 
partaker of the same human nature which the B>edeemer deigned 
to assume, for whom Christ did not deliver up himself as a price 
of redemption, applicable according to the ordmation and accepta- 
tion of God, for remission of sins, to be obtained by faith in his 
blood." t "Show me," says he again, ''an individual of the 
human race, to whom the minister of the gospel may not truly 
say, 'God hath so loved thee that he gave his only begotten 
Son, that if thou shouldest beUeve on him, thou shalt not perish, 
but have everlasting life.* "J 

I might refer to Edward Polhill, a most able advocate of 
the scripture doctrine of divine decrees, who says, " Christ was a 
surety for all, and satisfied for the sins of all; for if all did 
beheve and repent, the sins of all would be remitted, and 
remitted they could not be without a surety, and a surety 
making satisfaction; therefore, such a surety was Christ for 
them all." § Again he says, " If Christ no way died for all men, 
how came the ministers' commission to be so large? They 
command men to repent, that their sins may be blotted out ; but 
how can their sins be blotted out for whom Christ was not made 

♦ " Judgment of the extent of Christ's death and satisfaction," p. ,14. 

t Chapter iii. % Chapter ii. 

$ "The Divine will considered in its eternal decrees, and holy 
execution of them," p. 308, 
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sin? They beseech men to be reconciled to God^ hut how shall 
tkey be reconciled for whom Christ paid no price at all? They 
call and cry out to men to come to Christ that they may have 
life, but how can they have Ufe for whom Christ was no surety 
in his death ? If, then, Christ died for all men, the ministry is 
a true ministry as to all; but if Christ died only for the elect, 
what is the ministry as to the rest? Those exhortations, whidi 
as to the elect are real undissembled offers of grace, as to the 
rest seem to be but golden dreams and shadows ; tJiose csOs, 
which as to the elect are right ministerial acts, as to the rest 
appear as extra-ministerial blots and erratas ; those invitations 
to the gospel feast, which as to the elect are the cordial wooingt 
and beseechings of God himself, look Uke the words of mere 
men speaking at random and without commission; for, aks! 
why should they come to the feast for whom nothing is prepared? 
How should they eat and drink for whom the Lamb has never 
been slain?"* 

I might refer to the justly celebrated Dr. Edwabd Williams, 
who, in his great work " on the Equity of Divine Gk>vemnie]it, 
and the Sovereignty of Divine Grace,'' says, " Since overtures of 
pardon and reconciliation are made to smners, many oi whon 
are eventually not pardoned and reconciled, how can the con- 
sequence be avoided, that the provision, in its reetoral dengn, 
must be more extensive than actual salvation? Must it not be 
equally so with the overture? And must not the advantsgei 
proposed be the purchase of the Mediator? If the overture 
have no other basis than the foreseen aversion of the sinner to 
the blessings proposed to him, then the import of the proponi 
would be, If you believe a falsehood, God is willing to bestow 
upon you pardon and life ! For how can the invitation, ooni- 
mand, or threatening, be otherwise than fedse and delusive, if tke 
provision of sacrifice and merit be designed exclusively for deet 
sinners? How can any other have a warrant to blelieve tiK 
testimony concerning Christ crucified? On this principle, even 

Eerson must know his election before he has an^ warrant io 
elieve ; or if he beUeve the testimony without this knowledge, 
he is required to believe without evidence, and to act the part d 
9l presumptuous intruder in order to acquire it. We condode» 
therefore, first, that every man addressed by the gospel is undei 
obligation to receive Christ and his benefits, in virtue of tlir 
meritorious price of redemption being rectorally designed foi 
him as one of the human race ; and, secondly, that tiie ekct 
have no warrant beside .this for beUeving, there being no other 
basis of behef for any one of mankind." f 



it 



• " The Divme Will," p. 191. 
An Essay on the Equity of Divine Government, &c." Chap, V- 
. 262, edit. 1813. 
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I might refer to Scott, the commentator, who nys, " It 
seems to be the decided opinion of his lordship [the Bishop of 
Lanooln,] that the evangeUcal clergy, especially such of them 
as beheve the doctrine of personal election, hold what is called 
*particuhir redemption,' whereas very few of them adopt it. 
llie author of these remarks, [viz. Mr, Scott himself] urged by 
local circumstances, rather than by choice, above twenty-four 
years since, avowed his dissent from the doctrine of particular 
redemption, as held by many professed Calvinists, especially 
tmongst the dissenters." "^ 

I might refer to Dwioht and Bellamy of America, and a 
host of others, the best of its men. I might refer to all evan- 
gelical Lutherans, comprising men of most powerful minds, 
most melting eloquence, most profound acquirements, most 
honoured usefulness. I might refer to a large proportion of 
English and Scottish Independents and Baptists. Such a name 
as that of Robert Hall, I might specify from amonsst the 
rest. When Dr. Balmer informed him that he had been 
perplexed with doubts as to the extent of the death of Christ, 
and expressed a wish to know his opinion, he rephed, " Here, 
sir, my sentiments give me the advantage of you ; for on that 
point I entertain no doubt whatever ; I beUeve firmly in * general 
redemption.' I often preach it; and I consider the fact, 'that 
Christ died for all men,' as the only basis that can support 
the universal offer of the gospel." " But you admit the doctrine 
of election," replied Dr. Balmer, ''which necessarily impUes 
limitation. Do you not think that election and particular 
redemption are inseparably connected?" "I believe firmly," 
he rejoined, '' in election ; but I do not think it involves parti^ 
cular redemption ; I consider the sacrifice of Christ as a remedy, 
not only adapted but intended for all, and as placing all in a 
sslvable state ; as removing all barriers to their salvation, except 
snch as arise from their own perversity and depravity. But God 
knew that none would accept the remedy merely of themselves, 
and therefore, by what may be regarded as a separate arrange- 
ment, he resolved to glorify his mercy, by effectually applying 
salvation to a certain number of our race through the agency of 
his Holy Spirit. I apprehend, then, the limiting clause implied 
in elec^on refers not to the purchase but to the appUcation of 
redemption."t I might specify, also, John Angell James, 
who sa3rs, and says most justly, to the sinner, in his '* Anxious 
Inquirer," — "You are to believe that God really loves the 
world, and is truly wilUng and waiting to save the chief of 
sinners, and that ne therefore is benevolent to you ; and thus, 

• " Remarks on Bishop Tomline's Refuiation of Calvinism," vol. i 
pp. 447, 448. 

t Hall's Works, vol. i. p. 160 ; Appendix, note A, ed. 1835. 
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instead of dwelling in the idea of a mere general or universal 
love, you are to bring the matter home to yourself, and to 
believe that God has good-will towards you, nas given Christ 
to die for you ; you are a part of the world which God loved, 
and for which Christ died, and you are not to lose yourself in 
the crowd. You are not to consider the scheme of redemptioB 
for anybody, or for everybody, but yourself; but you are to give 
the whole an individual bearmg upon yourself. You are to say, 
' Grod is well-disposed towards me ; Christ was given for me; 
died for me as well as for others ; I am invited ; I shall be saved 
if I trust in Christ ; and I am as welcome as anjf one to Christ.' 
Faith is not a belief in your own personal rehgion, this is the 
assurance of ho])e ; but it is a belief that Gk>d loves sinnen, 
and that Christ died for sinners, and for you among the rest; 
it is not a beUef that you are a real Christian, but that Christ 
is willing to give you all the blessings included in that term. 
It is the belief of something out of yourself, but still of some- 
thing concerning yourself." * 

Auiongst all these eminent men, there will be found dive^ 
sities of opinion on certain details of the doctrine, and on variow 
collateral points, but in this one all-important truth are all united, 
— every smner is not only warranted but bound to believe tint 
Christ did die for him. This was their gospel, this was PsolH 
gospel, this is Christ's gospel, God's gospel, the Bible's gospel; 
and yet there are men who vrill presume to say it is heresy, i 
doctrine of devils, and tidings of damnation. It is openly iii^ 
unblushingly asserted, that no minister is warranted to teu unf 
man that Christ died for him. Alas I if this be true, Lntkr 
spoiled Christendom, and was himself ignorant of the ABO 
of divinity. K this be true, it was *' heresy" that overthrew the 
papacy, and reformed all Europe. If this be true, the first fi«t 
centuries of the Christian era were ignorant of orthodoxy,t ^ 
the apostles themselves cannot be freed from suspicion. Wbtt! 
are we not to tell every sinner that " Christ loved him, and ffff 
himself for him " ? If we are not, O what is it that we are to td 
him that he may be saved ? It seems to me to be httle lew tlMi 
committing a robbery upon him to tell him less. :• >• ' 

But, perhaps, some will be ready to exclaim, **Wha*i • 
your prmciples the Bostons of the Kirk of Scotkuad, and tk 
Krskiues of the Secession, did not preach the gospel!" ne 
Bostons and the Erskines are not the Bible, and that, ia eaoui^ 
for me. , The question is not, " What did Boston preach ?^ er 
"What did the Erskines preach?" The question is, KWhrf 
did Paul preach, and the Holy Spirit inspire ? " I eeitainly do 

• Chap. v. pt>. 68, 69. ,u -, i -* 

. t^espfpe impQrtant fact* regarding the history ol-ilhe .d<M3iriiiii* 

"rcr««^;« pA .the, extent of Christ's Redemption," chap, vi^,«.| . a 
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not think that the gospel was as fully preached hy these vene- 
rable men as it was hy Luther and by Becon. They did, however, 
preach the gospel ; and because they preached it, many were the 
sinners converted by their ministry. The "dewdrops" were 
not so numerous ^' from the womb of the morning " of their 
day, as ''from the womb of the morning" of the Reformation; 
and the reason is to be found in the mferior and less accurate 
shape which they gave to the ** truth as it is in Jesus." They 
had been reared up to regard the opinion " that Christ died for 
all men," as most dangerous heresy. They always dreaded the 
blessed doctrine in its own naked simphcity. On the simple 
]ninciple, however, " that Christ died for the elect alone,*' and 
did nothing for the rest, they could find for themselves no access 
into Christ, and no avenue by which to lead " every creature " 
into rest. In this extremity, the " Marrow of Modem Divinity" 
was found and repubhshed. The grand peculiarity of that book 
is a doctrine, not in the "Confession of Faith," — ^this, viz., 
that " Christ is God's gift to all mankind-sinners as such." It 
maintains that he died only for the elect : it asserts, however, 
that he and all his benefits, such as his righteousness and eternal 
life in him, are " freely gifted to all mankind-sinners as such." 
The Bostons and the Erskines were trained in this school ; they 
denied the universal death but they maintained the universal 
ffift, and they insisted on every man, woman, and child, betieving 
that Christ was " theirs," and " that all that he did on Calvary 
he did for them." It was on this doctrine oi the universal gift, 
that they risked their own souls ; it was by this doctrine that 
they " won " the souls that were their " hire " ; and yet it is 
not a doctrine taught in the " Confession of Faith. This 
universal gift was the only door by which they could get them- 
selves into Christ, or let other sinners enter into him. It was, 
therefore, their favourite, and darling, and everlastingly reiterated 
theme. Take it out of the sermons of those true Scottish 
worthies, and their sermons are idle, frivolous essays ; or lifeless, 
spiritless, soulless, most marrowless skeletons. That you may 
may certify yourselves that I am not misrepresenting, take a 
passage from Boston as a specimen. It occurs in his sermon 
entitled " Christ gifted to sinners." He says, ** The third thing 
is, the party to whom Christ is given. To whom, then is he 
given? He that beUeves the Son of God to be given to 
sinners, and lays the matter to heart, will be ready to say, ' O, 
but whom is he given to ? I fear he is not given to me ; and 
what am 1 better then? ' But 

" Christ is given to mankind-sinners indefinitely. It is not to 
the elect only, but to sinners indefinitely, elect or not elect; 
sinners of the race of Adam without exception, whatever they 
have been, whatever they are ; whatever qualifications they 
have, whatever they want. The Father, in making of this gin 
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to lis, had no eye to any qualification in ns, but oar miwiy mil 
extreme need ; and in the view of that, be made this gift for 
their remetly. 

*' 1 . This' gift and grant is conceived in the most ample temv. 
without any restriction to any particular act of men. John iii. 16, 
' (}od so loved the world, that he save his only begotten ^. 
that whosoever believeth in him should not perish, hut hire 
everlasting life.' You see here it goes as wide as ' the world.' 
the world of men, to exclude fiiUen angels^ but none of tk 
fnniil^' of fallen Adnm. Therefore says we prophet, ' To w i 
S(m IS given.' They will get no approbation of Christ nor his 
Father, who curtail and hem in this grant, as they consult wt 
hiii nor his Father's honour therein. 

** 2. Christ is given to mankind-sinners as the manna wu 

fiven to the Israelites. Now, the manna was given to fte 
sraelites indefinitely ; to them who loathed it as well as to tben 
that loved it. John vi. 31 — 33, * Our fathers did eat mannt in 
the desert ; as it is written. He gave them bread from heaven to 
imt : verily, verily, I say unto you, Moses gave you not the tnx 
bread from heaven ; but my Father giveth yrou tlie true bread from 
lieaven. For the bread of God is he which cometh down fron 
heaven, and giveth life unto the world.' And therefore Ghmt i; 
given to siimers indefinitely, without exception of any, therefore 
says Christ to the unheliemng Jews, verse 32, ' My Father giveth 
you the true bread from heaven.' 

" 3. lliere is made to mankind-sinners indefinitely- « gift of 
the benefits of his purchase, which vet are never given mit in 
and with himself. Bom. \\\\. 32, ' How shall he not with him 
freely give us all things?' There is a gift of righteousness maili' 
to tiiem, Rom. v. 17, wh'ch is reveided to raith, chap. i. 17. 
t. f . to be believed on, and tnisted to. Eternal life is given then. 
1 John V. 11, and a promise of entering into his rest ii left 
them. Ileb. iv. 1. 

"4. Lastly, if Christ were not given to nmnkind-tntitiers 
indefinitely, but there were some in the world who hare no pirt 
in the gift of Christ, then tlie ministers of the eospel might not 
offer him to all, nor might all receive him. Not the first, for 
no man has power to oiFer to any the Father's gift, to whom it 
is not given of the Father ; more than a servant htis power to 
ofi^ his master's gift to one to whom his master has not made 
the gift. Not the second, for none can lawftdly tidce what God 
docs not give him. John iii. 27, ' John answered, and said; a man 
can receive nothing except it be given him fit)m heaven.** It 
would be presumption in thee to take a bit of bread, or a drink 
of water, if God j^ve it not thee ; much more would it be pre- 
sumption in any sinner of mankind to take Christ. 1 John iii. 23, 
' And this is his commandment, that we should believe on the 
name of his Son Jesus Christ ;' Mark xvi. 15, 16, 'And he sidd 
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unto tliem. Go ye into all the world, and preach the gospel to 
every creatore.' " &a 

Again, in another sermon, entitled, ** Christ the Saviour of 
the world," he says, ''Behold here, admire, and believe the 
great love of God to a lost world, in providing a Saviour, and 
such a Saviour for them, even his own Son ! The Scripture 
speaks of this in a very high strain. John iii. 16, *' God so 
loved the world, that he gave his only beeotten Son," &c. 
. There was a man-love in God, Titus iii. 4 : 'But the kindness 
and love of God our Saviour toward man s^ipeared,' — a love of 
the kind^ mankind. It has appeared in two eminent instances : 
first, in securing by an irreversible decree the salvation of some 
of them ; second, in providing a Saviour for the whole of the 
kind^ constituting his own Son Saviour to the lost family of 
Adam indefinitely. BeUeve it with apphcation to yourselves. 
-.If I upon this a secret murmur begins to |^ through your hearty^ 
But it was not for me ; crush it m the bud, for it is a bud 
ofi hell. K you are not one of the devil kin^ but of sinful 
mankind, it was for you. The Father gave Christ a 
..Saviour for you, that if you would beheve on him, you should 
not perish ; he sent his Son from heaven with full mstructions 
■ and ample powers to save you, if you will beheve. And is not 
this love ? Believe it, and it will be the way to let you in to a 
ught.Qf more love." 

Here is ancient Scottish preaching. O how different from 

the modem! It is perfectly clear, however, that a limited 

atonement and a universal gift are utterly inconsistent. God 

. could not " give " to aU men, what in reahty is a nonentity to 

.most. It could not be the duty of "every creature" to be 

''verily persuaded that Christ is his, and that all he did on 

Calvary was for him," if it were a he and a fiction that he did 

anything at all except for a favoured few. The two doctrines, 

so strangely, so inconsistently, yet so fortunat^ for poor 

. lunners, coupled in the minds of Boston and the ^*8kines, are 

,,^viously antagonists and destructive of one another. Either 

, , may be true ; both cannot. This utter inconsistency is discerned 

. readily enough by almost all modem ministers ; and henqe we 

rarely, if ever at ail, hear anything like an approach to " Jklarrow " 

, doctrine from the pulpit. All men see that it musjt either be 

. ^e that the death is universal ; or else true that the actual gift 

is restricted. The fortunate, though most unphilosophical, 

inconsistency of the last centurv, which kept open .the half, at 

, least, of the two-leaved gate of salvation, nasoeen exchanged 

for a theory far more consistent in its parts and proportions, 

.,iand. fsr more philosophical in its abstract structure; but a 

'. theory which, instead of opening the other leaf of the everk^ting 

, ,door of salvation, has almost entirely shut to the oja^ left open 

.'by the '^Marrow.." It is a theory t^at has in a grjeat, measure 

I 
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blockeclup aH access into the peace of the gospel. Instead of 
rectifying the theory of "the Marrow-men,^ by coupling the 
unwersiu atonement with the universal gift, the imiversiu gift 
itself has been discarded and abandoned as inconsistent with a 
limited atonement; a merely universal offer has been substi- 
tuted in its place ; and thus uie soul-saving truth of Boston asd 
the Erskines is soul-saving no longer. Where now do we hear 
the followers of these ''sainted" men preaching thus: ''Go 
preach the gospel to every creature, that is, go and tell every 
man without exception, that here is good news for him ; Christ 
is dead for him ; and if he will take him and accept of his righ- 
teousness, he shall have him,*** O that our dead men were alive 
again ! 

I, for my part, cannot hold a universal ^ift, and deny in the 
same breath an unlimited atonement. I wish, however, to keep 
open some way by which a sinner may manage to get into 
Christ; and as the others of the Secession, and the best men ^ 
the Kirk of Scotland, found no way but by a universal gift, (alas, 
now exploded from most pulpits!) I must take the way <^ 
Luther, and Becon, and Calvin, and Latimer, and Polhill, and 
Edwards, and Scott, and Hall, and James, and Bellamy, and 
Dwight, and the three first centuries of the Christian era, and 
return to Paul's gospel, und tell all unreconciled sinners, 
without exception, that " God made Christ to be sin for them, 
that THEY might become the righteousness of God in him/' 
2 Cor. V. 20. I must go back and take up the method of 
" winning souls," which the Holy Spirit himself kid down and 
blesseci and tell this gospel to every creature, — " Christ died for 
YOUR sins according to the Scriptures." 1 Cor. xv. 1 — 4. It is 
because this oospel is not everywhere freeljr, fiilly, and fearlessly 
proclaimed, wat so many thousands of serious persons are kept 
m chains of doubt, and in the grim gloom ot darkness and 
uncertainty. It is because this gospel is not freely, fully, and 
fearlessly proclaimed, that so many hundreds of these serious 
persons, whose seriousness has risen up to positive agony as to 
the condition of their souls, have been driven into a state of 
actual despair. 

A hmited atonement — I say it deliberately — ^has been the 
murderer of many souls. The gifted seraph Cowper most 
narrowly escaped being its victim. He did not know that there 
was mercy for every one, pardon for each, and therefore hope, 
and abundance of it, for him. He had been trained up within 
the contracted confines of the system that admits of exclusions, 
and when his tender conscience became fully alive to his siitftd- 
ness, he became possessed with the idea that he was doomed to 
inevitable destruction. Deep, dreadful, and constant melancholy 

* " Marrow," chap. IL sect. iii. § 3. 
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Woodedi over hu mind^ and sometimes prompted him to hurry 
into heU. This continued till one day ''he flung himself into a 
chair near the window, and seeing a Bible there, he rentnred 
once more to apply to it for comfort and instruction. The iirst 
verse he saw was the 25th of the Srd of Romans, ' Whom God 
set forth to be a propitiation through &ith in his blood,' &:c. 
' Iinmediately (he says) I received strength to believe, and the 
fiili beams of the Sun of Righteousness shone upon me. I saw 
the sufficiency of the atonement he had made, for my pai'don 
and complete justification. In a moment I beheved, and 
received the peace of the eospel. Unless the Almighty arm had 
been under me, I think I should have been overwhelmed with 
gratitude and joy. My eyes filled with tears, and my voice 
choked with transport. I could only look up to heaven in silent 
Ufax, overwhelmed with love and wonder.' "* What was it that 
pioduoed this vast and sudden change ? It was no new revela- 
tion of special mercy toward him in particular. No ; the Spirit 
tella us no new truths. It was a Bible-truth that brought 
instantaneous peace to his soul. It was the discovery in the 
Bible that he was taken in within the propitiatory work of Jesus^ 
ia the same way that every other reader of the Bible is taken in. 
He saw that there was no exclusion at all on God's part, and 
therefore none for him; and he rejoiced with ''joy unspeakable 
and ML of ^lory." Hence " he felt an entire conviction that He, 
whose infimte compassion had prompted him to make provision 
for the restoration of fallen men to nis favour, intended it to be 
unive rmllj f beneficial, and that the .perversdoxi and obstinacy of 
meti were the only reasons why it was not so."t 

I will mention another instance in which the doctrine of a 
limited atonement had well nigh proved to be a murderous 
doctrine. I quote it from an author who is by no nieans 
&¥Ourable to the view I so fondly cling to, and so frequently 
proclaims — Octavius Winslow. In his exciting wor^ "on the 
frixmementy" occurs the following passage, — "We can tell of one 
wlio» in her deep sorrow for sin, was brought to the elxtreme 
of mental anguish. Despairing of naercy, and anxious to'stnti- 
cipate the woi*st of her punishment, she resolved, wiM none 
should be near her, to terminate her life, and go, reekiii^, with 
her own blood, to the bar of God. The fearM oppbHiunity 
presented itself^ The door was fastened, the knife pr^piare<l, 
and she -fell on her knees to.accomphsh the awful deed. "At the 
ntonsient her hand was raised to give the fatal stroke^ these' words 
came to her mind wit^ overwnehning power; 'The ^Uiobd' of 
Jeafu Christ his Son cleanseth us from aU' sin.' Her arhi fell 
motionless at her side, the weapon dropped from her eoii\iihied 

jj!-. ♦■.■• ■ -■•.■ - , • ■ . . , . 

• " The Life of William Cowper, Esq., by Th6ma3 Taylot,** {>;57. 

t Ibid, p. 404. 
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gnsp, and the exdaimed, in a tnaaMpmt of idieC ' If the Uood 
of Jesoft desiueth from all am, thai why not mime tooT' She 
arose; her fital purpose waa hrokea, her pertuihed fl|niitms 
calmed, and her neait drawn out in prayer to God. On the 
following sabbath she hastened to the nouae of God, and to her 
astonishment the minister annonneed as hia text, ' The blood of 
Jesus Christ his Son deanseth us from all ain.' The Hobr Smt 
completed the work so graciously begun in her aouL The 
blood of Christ was apfdied to her conacienGe, and from the 
terror and gloom of sin she passed into the aonshine of Gof s 
full and fr^ forgiTeneaa." Now what waa it that droYC this 
awakened sinner to the brink of distraction and destruetioa? 
It was her ignorance of the plain Bible truth that *' the blood of 
Christ cleanseth from all sin." It was her ignorance of the 
fact that there was propitiation for ker, Uood for ker, rig^ 
teousneas for her, plenteous redraiption for ker. She did not 
know that she waa as much entitl^ to the eroaa of Christ ss 
ever Martha was, and that whatCTer Christ did on Calvary, be 
did it for her. She found out this at last, and she was deliveied 
by the discovery from breaking the sixth commandment on 
herself. If, however, the atonement be so limited as Octavius 
Window supposes, she had no right to find the word '* mine" 
in the sentence whidi '^ came to her mind with such overwhehn- 
ing power." If the atonement be not imiversal, her peace was, 
after all, based upon a presumptuous application, ana an actusl 
" wresting " of a text on which she had no claims whactsoever. 
It Tr:iS .based en a ficticxL ; and there would be reason, th«refor^ 
to fear that her subsequent condition, though veiled from herself, 
could in reality be by no means improved. Her life-saving 
inference was, however, O blessed be the God of the gospel! a 
legitimate inference, and it was so, just because all others living 
as well as she have the same right to consider their own name 
to be bound up in the bundle of " all." O how many, however, 
have imbrued their hands in their own blood, because they have 
been ignorant that there is as much blood and as much hope 
for them, as for all the saints who are now in glory ! O wha 
shall a soul-and-body-destroying theology be exdianged for a 
life-giyiiig gospel ! 

Dearly beloved reader, what think you of your state, what 
think you of the Saviour ? Do you feel that you need a Saviour, 
do you see that Jesus is just the Saviour you need ? O do not 
regard this discussion in which we have been engaged merely as 
a matter of curious speculation. The doctrine of unlimited 
atonement bears a most momentous relation to your eternal 
weal or woe. If it should be true that " Christ loved you and 
MYQ himself for you," as much and as trul^ as he loved Abra- 
nam, and gave himself for Abraham, — if this should be true, 
and if it l]« revealed too in the Scriptures as a truth which is 
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deagned and calcnlated to haye a most important influence upon 
your heart, and life, and deathless soul, — O what a calamity 
must it be if yon be ignorant of it, and (he in (larknf ks and 
in doubt! I am as fully persuaded that it is true as I am 
persuaded of the existence of Jesus himself. It is because it is 
true, that the eospel is ''glad tidings of salvation" to " bvbry 
oresture/' O tnen, dear reader, are vou persuaded of its 
Uruth ? If you still hesitate to receive it, I ask you why ? Is it 
because the Bible disclaims it, disowns it, denies it? No, dear 
reader, the Bible is all vocal with it, and " the church of the 
living God," in its purest state, and in its holiest men, has 
embSmed it as its own glory, and as the glory of the gospel 
and llie gospers God. O beware lest you be found robbmp 
yourself, and your children, and your friends, of " the pearl of 
greatest price ^*! O beware lest you be found mutilating "the 
trutii as It is in Jesus," and taking out of it what in reality is its 
heart, its soul, its marrow, its pith, its saving and sanctifying 
power ! Take care lest you unpaspelise the pospel, and do what 
in you lies to keep the sinner unJ&iended, the world tmchurched, 
the church itself with but " a name." 

Do you, on the other hand, yield to the accumulated evidence 
of the truth of the word "every" that is in the centre of the 
good gospel ? If you do, O my soul doth magnify the Lord, 
and I rejoice over you with unbounded gratitude and joy. Let 
me ask you, then, O dear reader, is this every-ed gospel a gospel 
that takes ''the sting" out of death for you, and makes you 

Suite wilhng, just as you are, to depart? Could you die with 
iie truth you have now discovered in the Bible? U, why not? 
If Jesus bias died for you, he has done all for you. If he has 
done all for you, you need no more, but to believe God when he 
tells you this, in order that it may be safe for you to depart. 
" Whosoever believeth hath everlasting life." You do not nee<l 
Christ's death, and some yood feelings and some pood conduct 
too, O no 1 * Good feelings and good conduct are the dehghtfiil 
consequences of ''the joy of salvation ;" they are not necessary . 
as its precursors or preparatives. Feelings and conduct truly 
good — ^truly such as a holy God can approve of and dehght in-— 
are impossible to an unsaved soul. The feelinss and conduct 
of an unsaved soul all flow from a wrong and unholy motive — a 
supreme love of self; and they are, consequently, " dead works," 
which a pure Grod " cannot away with." 

When you put to yourself, then, the question, "Could I 
venture to die ?" you must not look anywhere for an answer but 
to "the blood." Though you were to grow as holy as Paul, or 
as holy even as an angel, all this hohness would not mak^ it one 
particle safer for you to die, than it would be at this moment, 

• See Note CC. 
I2 
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were you reaUv to look unto Jesus as ''oil your salvation*' 
When the good and great Dayid Dickson of Lrvine, afterwards 
professor m divinity in Glasgow, and then in Edinburgh, was 
upon his death-bed, he was asked how he found himself. His 
answer showed that he knew the gospel most accurately, and 
was building on no false foundation. " I have taken," said he, 
'' all my good deeds and all my bad deeds, and I have thrown 
them together in a heap, and fled Jrom them both to Christ, and 
in him 1 have peace." His goodness and badness were equally 
immaterial in tne matter of nis safetv. His goodness did not 
help him, and his badness did not hinder him. When Mr. 
M'Larbn, of the Tolbooth church of Edinburgh, was dying, his 
colleague Mr. Gusthart paid him a visit and put. the question 
fli him, " What are you doing, brother ? " His answer was, " I'll 
tell you what I am doing, brother : I am gathering together all 
my prayers, all my sermons, all my good deeds and all my iU 
deeas, and I am going to throw them all overboard, and swim to 
glory on the pluik of firee grace." Mr. M'Larbk knew the 
gospel, and I doubt not, O sinner, but you will find him in gloiy, 
if you yourself ever arrive there. O how different, however, lus 
view from that of many who try to be as good as possible, and 
to do as many duties as they can, in the hope of by and by 
becoming so holy that it mU be safe to die. The eminent Bishop 
Butler, till the very close of his life almost, laboured und^ 
this '' delusion ;" and he made but a hair's-brcHsdth escape firom 
the doom of the pharisee. When on his death*bed, he called 
for his chaplain, and said, " Though I have endeavoured to avoid 
sin, and to please God, to the utmost of my power, vet £rom Uie 
consciousness of perpetual infirmities, I am still afraid to die.'' 
"My Lord," said the chaplain, ''you have fom>tten that ChHst 
is a Saviour." "True," was his answer, "but now shall I know 
that he is a Saviour for me .?" " My Lord," said the chaplain, 
"it is written, 'him that cometh unto me I will in no wise cast 
out.'" "True," said the bishop, "and I am surprised that, 
though I have read that Scripture a thousand times over, I have 
never felt its virtue till this moment ; now I die happy." That 
great man, who has done such service to the cause of Chris- 
tianity, was yet ignorant, utterly ignorant of the gospel tiU 
laid upon his death-bed. He thousht that he would gradually 
attain to such a state that it woula be safe for him to die, by 
trying to avoid sin and to please God, He looked in quite the 
wrong direction for safety, and in reality had, on his system, 
no use for Jesus at all but to be a patch to his own deficiencies. 
All his trials to avoid sin and please God, he at last found 
out to be "filthy rags" and sins, which were enough of 
themselves to damn him, and had no tendency at all to save 
him. His eye was at length turned away from himself, and his 
own feelings, and his ovm doings, to the blessed Jesus, and be 
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saw that he was a Sariour for him, mad kmd thme mU for kim. 
AND HB "died HAPPY." The great Samukl Rithcbpobd 
said on his death-hed, " I diadaira all that God ever made lat 
win or do, and loc^ on it aa defiled and imperfect, as nrjznin^ 
from me, and I take me to Chriit.'' Thus even tke yo^i^mts4 
which the Holy Spirit tn-ieorhM is of mo arm/ at all to mak^ ii 
saf^ for one to die. Nothing hut " the blood " is souIhi&vtd^. 
sinner, then, have no respect to anything whataoerer, when 
you wish to know if it would he aare for you to die, but u> t[ie 
blood of atonement. Come to this Mood, away from all eUe 
within or without you. Come to it with all your sins, thousrtk 
millions in number, and cast yourself into its oecan-greatness, 
and the sins will sink and the sinner swim. There is blood Uj 
drown all your sins and to hear you up. O great sinner, fcrar 
not, then, but come, and come at once, and cast all in* *' The 
blood of Jesus Christ deanseth firom all sin." Come as " the 
chief of sinners ;" come aa sin itself personified. Do only come, 
and come just now, and you will assuredly find that Jesus Christ 
is « all in all,'' and C¥er3rthing tou need. Do you ask me how 
ycm are to come ? I will telf you. You are to believe Goir« 
record, when he tells you that Jesus is your substitute, ytnir 
Saviour, and that there is in him for ycm righteousness ami 
everlasting life. This is truth. This is the truth. O believe it, 
and live ; and having once believed it, and been made alive by 
it, keep Hving by fidUi on it, that the love of God may constrain 
you to become like Jesus — meek, and lowly, and holy, and 
heavenhr, and dove-hke, and lamb-like, and full of compassion 
tor aools. Such a transformation into the image of Jesus, '\% 
the great end that God has in view in inviting and commanding 
you to heheve and be saved. 
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Note A, p. 6. 

In the Book of Homilies of the Church of Eoj^arMi th#» fci.o-»in^ 
admirable account of the object of faidi is gireiu " It is » belW, wA 
only that the death of Christ is «nShh\e. for the nrnhnftn *A \\u% an/1 
reconciliation with God, but also, that he made a full and %*ffu,i*:nf 
sacrifice for thee, a perfect eletumng far thy unC* — Hamdy en the Snrri- 
ment, Part I. 

Note 6, p. 6. 

This was CaMn'S View of "saving Cuth.'' His crwn wr/r^U ntr, 
** Nunc justa fidei definitio nobis constabit, %i dicamiu ^««< AWirtsf. ^rt^A 
nos benevolentis firmam certamque cognitionem, fjrtae gr«^iit;r, in 
Christo promissionis yeritate fundata, per Spiritum H. et tKv*'\si^nt ut^n- 
tibus nostris et cordibus obsignatur/' (IrutU, lib, iil, cap, ii., v-/,t. 7./ 
"Now we shall have a proper definition of fait^i, if we m^ tii4t if it a 
jfrm ami mre penuauon of tub lote of ood TOWAJtri f,s, whkh jA^r 
suasion being founded on the truth of the gratuit/zTiv pft^miif. >n (Atrht 
is both revealed to our mindsy and sealed uptm fmt h^art« by t^M; Holy 
Spirit." A most venerable predecessor of roj rmn, Mr. \{/Art:f\%efu, i,\ 
Gierke's Lane Chapel, Kilmarnock, who was one tA \\^, rwM If.nrut-d 
divines of his day, says, in his Preface to Anderwyn'* '* Htjipititp, Ihn-.- 
trine of the Appropriation which m in the Nature 'A Having F^iith," 
" Saving faith is a divine persuasion or tj/u^itXnm fA the truth of the 
testimony of God, concerning Je^His Christ, and t^lvatW/n throi»irh him, 
wit^ a particular appUeaUon to our own «mi«. We have a« fnli anM «iiff|. 
cient warrant for believins the $prace and Ufte of fiod to i;n thrrmf^h th4t 
Redeemer, as this is testined (// u«, in the «ripernatfiral fl/^trinev, the 
precious promises, and the gra<^M« calU '/f tlie t^frt^.l, m we have tor 
believing that lie requires us, in his law, to l//ve him with all out heart, 
and our neighbour as oanielve<»#^' f tU> wA, UfntjfA^f, Sit. And/>r.v>n'« 
views of faith (with which Mi» H/Ar^.tf^/n^ entirely rAfinf;t6t) to \te, in 
the strictest sense, philos^/pliicaily ntytntnUi, I conceive that he errs in 
putting the appreprmtum in th« tmtvtt *A ttie faith, instead of finding it 
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in the nature of the testimony believed. Appropriation, however, I am 
persuaded there must be in the case of every true believer. He must 
take home to himself " the grace and love of God through the Re- 
deemer.'' It is in support of this sentiment, that I have quoted the 
words of Mr. Robertson. The reader will find some important strictures 
on Mr. Anderson's view of faith in the 1st Part of Andrew Fuller's 
** Qospel Worthy of all Acceptation." (^Works, vol. ii. p. 12, &c.) 

Note C, p. 12. 

That it is our duty to pray for fldl men is obvious* Jesus prayed fur 
his murderers, Luke xxiii. 34. Stephen prayed for his murderers, Acts 
vii. 60. Cliristians are expressly commanded to " pray for them that 
despitefully use them and persecute them,'' Matt v. 44. In the in- 
teresting letter of the church of Smyrna to the church in Philomelittm, 
giving an account of the martyrdom of Polycarp, it is mentioned of that 
venerable disciple of the apostle John, that a short time before his death, 
he " spent, with a few friends, a night and a day doing nothing but 
praying for all, and for the churches throughout the wond, as was hb 
custom. — Jacobsokb' Fatres ApostoUci, torn. ii. p. 652. 

Noted, p. 12. 

Such passages of Scripture cannot, of course, refer to God's secret 
and sovereign purpose as to what he himaetf witt do ; for thia pnipose 
never can be frustrated. Isa. xlvi. 10. lliey obviously refer to hif 
desiire as to what we should do. God's desire as to what we should do 
is frustrated every moment by wicked men. It is his desire that all 
men should iove him with all their hearts^ and believe on the name of ■ 
hi^ Son Jesus Christ ; but Iris desire is complied with by compaaratlvelj 
few.— See Hinton on " The Work of the Hoh/ Spirit in Converston, 
p. 118, 2nd edit. 

Note E, p. 16. 

• 

The evidence that the apostle preached <*the gospel" (thli^ vis.,. 
<' Christ died f<tn- our sins,'*) to the Corinthians, before they, ven 
converted flrom heathmism, by no means depends entirely cm Ifae 
expressioik "first of all." The first and second verses prove it.- So 
doei the nature of the case ; for what Is it that an ambassador od Christ 
is to preach prior to the " gospel " ? lliis expression, howev)er» is petat 
additional <^idence*- It obviously refers to the time of- pieochingt tiMt 
gospel* It was thus that the great expositor, OHrtYSOSTOic, iindkci^ 
v-i: stoodlt. •'First 6f all,^ «iys he, "that ir, from the- begkmuig,^;wi 
niM^ly «ow, (e!^afix*lifOVinnf,) The apostle says tbitj by.wayhof 
addudng time As'tt wltneva, (ror xpopcv irapaytfv fifxprvpov) twit 
b^aUsb k "was Mhaniefut in the last degree to efaange after Itavbig bctB 
persuaded iso long,'' icc-^HomiU od loc^ Operdy voh x. p.- 362, «<jU 171^ 
S«e'^M Tl9[E0PHTLA€T, 'Coi^kmdloe* I'hie old Syriac versloa.ftfl<iMlttt 
vdte'>tb this iiitefpretatidn.' It fenders the expreBliitm "^rom tbislMig^' 
nitlg/' BimiQei's<iiMe'is'a^ural« and vahiable^ 'i^«A;prtiiMttf, .^Hii 
maiiiAi KtCRfBehtt^flittkti'iW peiiniU dioe«ri debehtif' «il>'9r|kMt'oie«' h«i pMim 
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NoTB F, p. 18. 

Dr. Symington strangely translates iva 6i ^wvr<c "that these 
all liviog/' should not live to themseWes, &c. Where he can get the 
'*sU*' and the "these ''will puzzle all criticism to discover. On his 
principles, the clause would have been much better omitted altogether. 
The passage would then have run thus : *' he died for all, that they 
should not henceforth live to themselves." The Syriac, Calvin, 
l*i8CAT0R, "Weinrichius, and indeed all competent expositors, with 
one consent, render it, " they which live." See Piscator's perplexity 
te make his own rendering agree with his theory .1 — Ckmu ad loc. Dr. 
Stiungton's remark b most uncritical and unlearned. 

Note G, p. 18. 

See Andrew Fuller's Works, vol. ii. p. 246 ; and a very able 
Hiay on ''Particular Redemption/' in the " Particular Baptist Maga- 
«oe" for 1827, p. 84. See also Dr. Marshall's " Death of Christ the 
^emption of his People," p. 131. The latter writer there says, ''The 
^y to the whole passage is to be found in the 16th verse, ' Wherefore 
^nceforth know we no man after the flesh ; yea though we have known 
Christ after the flesh, yet now henceforth know we him no more.' That 
js, as M acknight has well paraphrased the place, ' From this time forth, 
'n the exercise of our ministry, we show respect to no man more than to 
Another an account of his being a Jew ; and even if we have formerly 
esteemed Christ on account cf his being a Jew, yet now we esteem him no 
tttofe on that account' If our brethren insist that the all for whom the 
Saviour died are all men without exception — all who have been, or are, 
offhaJI be, let them account for the introduction of this 16th verse." It 
is ea«Uy accounted for, and on a principle that goes far deeper into the 
experieoce of a converted man, than the Doctor seems to dream of. 
nie term " flesh " means human nature as it is; that is, depraved human 
nature. — See Rom. viii. 1 — 13. The essence of depraved human nature 
is selfishness. To do anything " after the flesh," is to do it under tlie 
influence of selfishness — a supreme love of self. To " know men after 
the flesh," is to regard them as persons do, who are injiuenced by a supreme 
Unm rfself; it is to regard them, not so as to seek thar good or glory, 
b«t ae as to ensure merely our own good or glory. Christ died, however, 
"ktr all, that they who live should not hencefcnrth live unto them- 
SB1.VE8," — should not henceforth be actuated by a supreme love of self. 
The apostle, in wishing to act out Christ's holy design, ceased to live 
"after the flesh." Instead of seeking, in ail his intercourse with men, 
bof«^ be might promote his own interests, he now sought hciw he might 
promote their gcod and Chriit*s glory. <* Wherefore," says he, that is, 
^mug Christ died that I should not live to myself', " henceforth know we . 
)aman after the flesh ; yea," adds he, ** though we have known Christ 
ifter the flesh," that is, just as a sinner anxious but yet unconverted 
ioei with a supreme regard to his own interests instead of a supr^ne 
egard to Christ s glory, '*yet now henceforth know we him no more" 
B'thia manner. That this is the meaning of the passage, is evident from 
be foiiowing verse : " Therefore, if any man (not any Jew) be in Christ,- 
i«'ls a new^ creature ;" tliat is, he ceases to be Belflsh,-~-be b^ins to be 
listmited by love to God and love to man ; "old things are passed awa^.; 
»eliold all things are become new." All this s)kowf why the apostle spent. 
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all hu time, and laid out all hb talents, in trying to do good to men, and 
to bring glory to God, instead of aiming, as all unconverted men do, to 
get hb own interests and glorv promoted by all that he did. Hence the 
beauty of the connexion of those 16th and 17th versea -with what goes 
before in verses 11 — 16, and with what comes after in verses 18 — 21. 

Note H, p. 20. 

See Payne's "Lectures on Sovereignty," ice, Lect. viii. p. 141, 
2nd. ed. See also Dr. Bussell's Sermon, entitled, '* The Way of 
Salvation." p. 29, 2nd ed. 1830. The entire passage in Dr. Russell's 
sermon is very important : — " When the apostle Paul first went to the 
Corinthians, he determined to know nothuig among them, save Jesus 
Christ and him crucified. And he preached the gospel by, in substance, 
saying unto them, * Chrbt died for our sins, according to the Scriptures ; 
and he was buried, and he rose again the third day, according to the 
Scriptures,' 1 Cor. ii. 1, 2; xv. 1 — 4. He and the other apostle to 
whom was entrusted the ministry of reconciliation, concur in testifying, 
that ' God was in Christ reconciling the world unto himself, not im- 
puting thdr trespasses unto them ;' or, in other words, not oil Argiiig their 
trespasses to their account, in order to the personal punishment cif each 
offender, to the utter exclusion of any plan of mediation, or |iMvinon 
for their pardon, and so absolutely sealing their perdition ; but, on the 
contrary, making such provision, by giving up his own Son to be ' the 
propitiation for our tins.' And on tiiis ground these ambassttdon of 
Christ beseech the world, and of course beseech yon, ' to be reconciled 
to Ood, because he hath thus made him who knew no sin to be a sb- 
otifering for us, that we might be justified through him ; a w*y being 
thus opened, through which God can be just, and yet the justifier of 
whosoever believeth in Jesus.^ 2 Cor. v. 19 — 21 ; Rom; Hi. 25, "ZB" 
Scott, the commentator, says, in hb remarks upon the passage in tiie 
Epistle to the Corinthians which we are considering, " Some of the pro- 
fessed Christians at Corinth were supposed by Paul to be unconverted, 
and unreconciled to God ; and he might have them in view when he 
^pake of God's beseeching sinners by his ministers. But he was evi- 
dently giving an account of his commission and general ministrjr throiteh 
the nations of the earth. Wherever he came, he addresaed irinnert irtmit 
pathetic and earnest manner " ..:.- ' i 



Note I, p. 21. 






The great Benoel's precious note on this passage is the'foliowli^'- 

** Peccatii totius mundu Si tantum mundi dixisset, uti c. iv. 14, fotiuf 

subaudiendnm esset: nunc, tofitts expresso, quis restHdgen^ tLhdeV?^(;'.'T> 

19. Quam late patet peccatum, tam late p'<fpitiatw^^^-^G*AMin ad'fy' 

Bengel was not only a man great in learning and critiikl aJcuibql^f he 

was also eminently great in piety. He wtts a Christian som^w^ia Rle 
Franke. ■:.■■-..:)... ..-•... 
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Note K, p. 24.' 
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tiect world, indeed, has become a phrase in common use with a particular 
clas!} of commentators and diviuet, and, from them, among private 
Chriatiins of tlie same casU ; being employed with as much matter-of- 
course freedom as if it had actually had tKe sanction of ordinary usage 
in the sacred volume. But it is not to be found there. It belongs to 
human systems merely. Any system, however, that requires such 
means to save its credit, must be considered as in straits." p. 277. 
There are some most excellent criticisms on the word " world " in " The 
Doctrine of Universal Atonement Vindicated," by C. John Kennedy, 

Note L, p. 25. 

Truman says, " * If any man hear my words, and believe not [sw^lu 
you viU uuf this U meant of a non-ekct man] I judge him not ; for I 
.^ame not to condemn the worid, but to save the world,' which reason 
would have no show of reason, except Christ came to save that man, — 
except he be one of that world he came to save." — Grtot Propitiatieri, 
p. 219. Weil might Boston exclaim '*0 the love of God to poor 
«niicr9 of mankind! John iii. 16, ' God so loved the worid, that be gave 
his only begotten Son, that whosoever believeth in him should not perish, 
fant have everlasting life.' The greatest work that ever God did was 
f«rtheir salvation. He made the world for man, and gave it him, Psa. 
CKV. 16 ; and the visible heavens too,. Gen. i. 17, Heb. ; yea, the highest 
hesneas also he made for them, and gave to them in his Son, Matt. 
xKv* 34* But a greater work than all these he did for them, when he 
did tUs miracle of the incarnation uf his own Son for them, and gave 
iiiiB, aa incaniate Redeemer, to them. O how can we escape the most 
fearfiil doom, if we neglect this great salvation ? How vjorthy are the}t 
feriih, that wiU not be saved, when God has wrought this greatest ntiracle 
to sm)€ them .'"—Sermon on " Christ the WondeifuU one," Works, p. 604. 

Note M, p. 27. 

As to Boston, multitudes of passages might be quoted from his works 
in proof of the assertion made in the text. The following from " Head 
.VL".of his " View of the Covenant of Grace," may be regarded as a 
fair specimen. '' Eternal life is another such gifi or legacy ; so it is 
yours, too. And you have the word, testimony, or witness, of God 
himself upon it, tibat it is given you; 1 John v. 11, 'And this is the 
r^ord that God hath ^ven to us, eternal life ; and this life is in his Son.' 
I9 not God's own record a sufficient ground for believing? Will you 
venture to disbelieve it on any pretence whatsoever ? Here you have 
that record, namely, that ' God hath given to us eternal life.' It may 
be 'you will imagine that it relates only to actual beUevers in Qirist, or at 
most to the elect;, and u$c that for a defence of your unbelief. But, I 
pray you, consider that it is the ground and warrant for all to Believe on 
Christ, and to lay hold of eternal life in him ; being the ' witness of God, 
which he hath testified of his Sun,*4o be received by all to whom the gos- 
pel comes, V. 9. But that God hath given eternal life to a certain select 
set of men, can never, in reason, he deemed to be a warra^fbr aU men 
to believe. Moreover, the ereat sin of unbeHef lifes in nbt lielief^^ this 
record ; bnt it doth not lie tti not believing tfattt Qfdd hath^j^f^'teternal 
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life to actual believers, or to the elect ; for the most desperate unbelievers 
believe that, insomuch that their belief of it adds to their torment ; but 
it lies in their not believing, that to mankind-sinners, and to themselves 
in particular, God hath given eternal life. I'his is what flies in the face 
of the gospel of God, which is the proclaimed deed of the gift and graut 
of Christ and all his benefits to sinners of mankind, declaring the grant 
thereof to be made them, and calling them to take possession of the 
same as their own ; Isaiah ix. 6, ' Unto us a child is bom ; unto us a 
son is GIVEN.' John iii. 10, 'God so loved toorld that he gave bis 
only begotten Son, that whosoever believeth in him should not perish, 
but have everlasting life.' 1 Cor. i. 30, ' Jesus Christ, who of God is 
made unto us (viz., by legal destination) wisdom, righteousness, sanc- 
tiiication, and redemption.' And thus, you see, you have an infallible 
ground for this act of faith, namely, the testimony of God that cannot 
ue. Wherefore, as ever you would be united to Christ, and so instated 
in the covenant, believe firmly that Christ is yours, hb righteousness 
yours, and eternal life in him yours" 

The venerable writer of the above extract, was no sti-anger to the 
personal application of the record. Speaking of himself, as he was in 
one of his paroxysms of bodily trouble, he says, "While, in (oy 
extremity, death stared me in the face, the doctrine of *the Marrow' 
concerning the gift and grant, and that Scripture, 1 John v. 11, 'And 
this is the record, that God hath given to us eternal life ; and this life is 
in his Son,* accordingly understood, Mhat God hath given unto us 
mankind-sinners (and to me in particular) eternal life, &c., whereby it is 
lawful for me to take possession of it as my own,' was the sweet and 
comfortable prop of my soul, believing it and claiming it accordingly^." 
— Memoirs, Period xi. p. 376. 

I choose the following passage, out of many similar ones, from the 
works of Ebenezer Erskine. It is in his sermon on " Christ the 
Resurrection and the Life." Works, p,SS4. FaWcirfe ed. 1741. "AU 
mankind, every creature come of Adam, are dead in sin y and yet we 
are commissioned to go and preach and prophesy unto these dead and 
dry bones. Now, upon what ground does this commission go ? Why, 
you will see, 1 John v. 11, and that it goes upon a gift or grant of life 
that God has made to mankind-sinners, in a second Adam, a new- 
covenant head : ' This is the record of God, that God hath given to us 
(sinners of Adam's race) eternal life ; and this life is in his Son ;' and 
our preaching of the gospel is just a publication of this authentic grant 
of life to the dead, made by God in the word : when the dead hear this, 
their souls live." Isa. Iv. 3. 

I choose the following passage from the works of Ralph Erskime. 
It occurs in sermon 56, vol. iv. p. 165. " To believe in God, is to credit 
the record that he halh given of his Son ; ' and this is the record, that 
God hath given us eternal life, and this life is in his Son :' he that does 
not thus believe, 'hath made God a liar.' 1 John v. 10, 11. To come 
to him by faith, then, is to close with him in the gospel record, and upon 
the divine testimony; to have a divine persuasion of the truth and 
goodness of the gospel message, with particular application to yourself." 

I cho98e the following passage from the works of Robert Riccaj.- 
TOVN. It occurs in his ** View of Christ as a Priest," vol. iL p. 1^. 
"Thvs' we find all things standmg as in the record which the S4>08tle 
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John tells as God has made concernmg his Son, or the testimony he has 
given, viz., 'That God hath given to us eternal life, and that tliis 
life is in his Son ; so that he that hath the Son hath life, and he that 
hath not tlie Son bath not life.' Which, whosoever believes not, be 
assures us, makes God a liar, because he doth not believe his testimony. 
This, one should think, might fully determine what has wrought much 
disturbance amongst Christians, viz., who the us are to whom God is 
said to have given eternal. Nobody, sure, will doubt of his having 
^ven it to such as are really put in possession of it. All the doubt is, 
whether God had made such a deed of gift, such a grant of life, as 
Every one who hears it is bound to believe, with such a firmness of faith 
as shall determine him to flee to it as a refuge to lay hold in the hope 
«et before him there." 

Mr. Anderson, in his "Scripture Doctrine of the Appropriation 
that is in the Nature of Saving Faith," Disc. iv. p. 115, says, "Men 
are condemned as unbelievers, not merely because they dbbelieve this 
general proposition, that God will give eternal life to them that believe ; 
for that is a truth of which the most desperate unbelievers, and even 
devils themselves may be convinced ; but the proper ground of their 
condemnation is, that they do not believe * the word of God concerning 
his Son,' with application to themselves ; they do not truly believe that 
righteousness, salvation, and the kingdom of God, are brought to them 
in particular in the gospel grant. This account of unbelief we have in 
1 John V. 10, 11 — *He that believeth not God, hath made him a liar, 
because he believeth not the record that God gave of his Son. And 
this is the record, that God hath given to us eternal life, and this life h 
in his Son.* Wherefore we are aJways unbelievers, till we be brought 
to a real persuasion, that God hath given to us eternal life ; and, 
that he hath given it to us in his Son." 

Mr. Robertson of Kilmarnock, in his preface to Anderson's Treatise 
says, "The real believer relies on the divine testimony alone as the 
ground of his faith, 1 John v. 9, 10, by accounting him faithful who 
hath promised." 

The reader will assuredly now perceive the value of this portion of 
Scripture. O sinner, risk your soul upon it ! 

Note N, p. 29. 

"It is declared, that 'be that believeth not maketh God a liar, 
because he believeth not the record that God gave of his Son,' or, in 
other words, because he does not believe tliat to be true, which God 
says is true. What is it that God says b true ? ' lliat he has given. 
him ' — that unbelieving individual, otherwise his unbelief could not make 
God a liar — ' eternal life, and that that life is in his Son •/ but God 
could not have given him eternal life, neither could that life be in 
Christ, unless Christ died for him." — General Redemption the doctrine of 
Scripture, p. 23, This is an admirable little treatise, " by a clergyman 
of the diocese of Cloyne." 

Note 0, p. 31. 

The second epistle of Peter is evidently addressed to the same 
Christians who received the first. See 2 Pet. iii. 1. That the first 
was not addressed to the scattered Jew$, but to the tpiritual pilgrims 
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redemption was unknown to the ancients, and I wish it had remained 
equally unknown to the modems.'' — Church History, cent. v. chap. ix. 
vol. ii. p. 466, edit. 1827. 

Note Y, p. 69. 

Luther used to call this commentary " bis wife/' ** his Catharine de 
Bore." Catharine de Bore was his wife's name, and he used to saj of 
her that he would not exchange her for the kingdom of France, nor for i 
ail the riches of the Venetians. See Middi^etom's Life of Luther, 
ad Jin* 

Note Z, p. 74. » 

His own words are, " Pro omnibus enim mortuus est Dominu!i. sed 
quod non omnes participes fiunt hujus redemptionis, ipsorum est culpa. 
Neminem alioquin excludit Dominus, nisi eum qui semet ipsuro propria 
incredulitate et perfidia excludit.' — Page 77 rf his interesting tcorh, of 
which the following is the title, — ** In Apocalypsim Jesu Cliristi, 
revelatam quidem per aneelum Domini, visam vero vel exceptant atque 
conscriptam a Johamie Apostolo et Evangelista, conciones centum: 
authore Heinrycho Bullingero. Basilese, 1570." 

Note A A, p. 75. 

His own words are these,—" Ad eum modum habet et redemptio ista 
generis humani, de qua loquimur : quod illam homines reprobi ac 
deplorati impii non accipiunt, neque defectu sit gratiae Dei ; Deque I 
justum est, ut ilia propter filios perditionis gloriam ac titulum univer- ' 
salis redemptionis amittat, cum sit parata cunctis, et omnes ad illara 
vocantur." — Locus 17, page 151 of ** Loci Communes Sacne Theologie, 
per WoLFOANOUM MuscuLUM, Dustenum. Basileoi, 1561." 

In speaking of the title of this " locus," viz. " De Redemptione 
Generis Humani," he says, " Genus humanum coroplectitur non unam 
aut alteram gentem, sed mundum universum, omnes videlicet totius 
orbis nationes, cunctos homines d. primo usque ad novissimum.'* It a 
cheering to meet with such explicit statements as these written by our 
great reformers three hundred years ago. 

NotbBB, p. 78. 

I cannot say that I have much respect for the Synod of Dort. It 
was too much swayed by D. Gomarus, and men of like stamp, to gi^^ 
much promise or prospect of doing any good to the cause of Christ 
Even tlie Synod of Dort, however, did not condemn as heresy the 
doctrine of the universality of the atonement. This will be evident 
to any one who reads their *' Secundum doctrinse caput ; de morte 
Christi et hominum per cam redemptione." Moreover, some of the 
most distinguished members of the synod held, and even in the synod, 
advocated that Chrbt died for every individual cf XhM human raU' 
Pre-eminent among these stood Martinius of Breme; who, however, 
was frequently so uncourteously used by D. Gohabus and other strut 
limitarians, that he was often tempted to leave the synod. Of the samt 
mind with Martinius were Dr. Davenant and Dr. Ward, two of the 
English deputies. — iSee Hales's Letters from the Synod of Dart, and ako 
the Letters of Dr. Balcamqual. 
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Note C C, p 89. 

rrievous indeed is their misunderstanding of the gospel, \%hu tliiuk that 
} must be postponed till we know that holiness is in progress u ithin 
nd that repentance is going onwards even unto perfection/* — Dr. 
.HERS, " on peace in believing" in Scottish Christian HeraUi, vol. i. 
I, second series. 



jheving reader, do pray for the writer of this treatise, that 
he may be wise in winning souls to the Saviour ! 



THE END. 
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